
CHAPTER 43 :  PROTESTANTISM IN ENGLAND AND SCOTLAND 
DURING THE REIGNS OF KINGS JAMES I AND CHARLES I 

 

The two Reformations in England and Scotland coalesced: common affinities and 
common aims disengaged them from old allies, and drew them to each other's side.  But 
it must be wondered if union of the two kingdoms at that time was prudent.  While both 
were Protestant, yet Scotland had progressed further in national Reformation. In both its 
established church organization and its worship Scotland had removed Romish errors 
more thoroughly.  But there was still significant attachment in England to things which 
needed to be extirpated, for the Puritans of England were not as powerful as the Puritans 
of Scotland. The warning of Holy Writ echoes in our ears: can two walk together unless 
they be agreed?  Would it not have been wiser to determine if there could be agreement 
in a common confession and church order, consistent with Scotland's national covenants, 
before such union under one Crown proceeded?  Would this not have avoided 
unnecessary strife and civil war- the marriage of two partners not yet sufficiently 
compatible?  And would not England- being the stronger of the two kingdoms – more 
likely bring Scotland down than Scotland would bring England up, especially under a 
king as lukewarm or even hostile to Reformation as James?  But, alas, God in His 
Providence had other and better plans.  He uses even the failings of men to His glory, to 
work His purposes, and to show His truth.  Man's imprudence highlights God's wisdom 
the more. 

When it became known at Rome that the reign of Elizabeth was drawing to a close, steps 
were immediately taken to prevent any one mounting her throne save a prince whose 
attachment to Roman Catholicism could not be doubted, and on whom sure hopes could 
be built that he would restore the Papacy in England. The doubtful Protestantism of the 
Scottish king had, as we have already said, been somewhat strengthened by the 
destruction of the Spanish Armada. It was further steadied by the representations made to 
him by Elizabeth and her wise ministers, to the effect that he could not hope to succeed to 
the throne of England unless he should put his attachment to the Protestant interests 
beyond suspicion; and that the nobility and gentry of England had too much honor and 
spirit ever again to bow the neck to the tyranny of the Church of Rome. These 
representations and warnings weighed with the monarch, the summit of whose wishes 
was to ascend the throne of the southern kingdom, and who was ready to protest or even 
swear to maintain any set of maxims, political or religious, which the necessity of the 
hour made advisable, seeing that his principles of kingcraft permitted the adoption of a 
new policy whenever a new emergency arose or a stronger temptation crossed his path. 
Accordingly we find James, in the instructions sent to Hamilton, his agent in England in 
1600, bidding him "assure honest men, on the princely word of a Christian king, that as I 
have ever without swerving maintained the same religion within my kingdom, so, as soon 
as it shall please God lawfully to possess me of the crown of that kingdom, I shall not 
only maintain the profession of the gospel there, but withal not suffer any other religion 
to be professed within the bounds of that kingdom." This strong assurance, doubtless, 
quieted the fears of the English statesmen, but in the same degree it awakened the fears of 
the Roman Catholics. 



 
They began to despair of the King of the Scots — prematurely, we think; but they were 
naturally more impatient than James, seeing the restoration of their church was with them 
the first object, whereas with James it was only the second, and the English crown was 
the first. The conspirators in England, whose hopes had been much dashed by the strong 
declaration of the Scottish king, applied to Pope Clement VIII to put a bar in the way of 
his mounting the throne. Clement was not hard to be persuaded in the matter. He sent 
over to Garnet, Provincial of the Jesuits in England, two bulls of his apostolical authority: 
one addressed to the Romish clergy, the other to the nobility and laity, and both of the 
same tenor. The bulls enjoined those to whom they were directed, in virtue of their 
obedience, at whatever time "that miserable woman," for so he called Elizabeth, should 
depart this life, to permit no one to ascend her throne, how near so ever in blood, unless 
he swore, according to the example of the former monarchs of England, not only to 
tolerate the Roman Catholic faith, but to the utmost of his power uphold and advance it. 
Armed with this authoritative document, the Romish faction in the kingdom waited till 
Elizabeth should breathe her last. 
 
On the death of the queen, in March, 1603, they instantly dispatched a messenger to 
announce the fact to Winter, their agent at the Court of Spain. They charged him to 
represent to his most Catholic Majesty that his co-religionists in England were likely to 
be as grievously oppressed under the new king as they had been under the late sovereign, 
that in this emergency they turned their eyes to one whose zeal was as undoubted as his 
arm was powerful, and they prayed him to interpose in their behalf. The disaster of the 
Armada was too fresh in Philip's memory, the void it had made in his treasury, and which 
was not yet replenished, was too great, and the effects of the terrible blow on the national 
spirit were too depressing, to permit his responding to this appeal of the English 
Catholics by arms. Besides, he had opened negotiations for peace with the new king, and 
these must be ended one way or the other before he could take any step to prevent James 
mounting the throne, or to dispossess him of it after he had ascended it. Thus, the English 
Jesuits were left with the two bulls of Clement VIII, and the good wishes of Philip II, as 
their only weapons for carrying out their great enterprise of restoring their church to its 
former supremacy in England. They did not despair, however. Thrown on their own 
resources, they considered the means by which they might give triumph to their cause. 
 
The Order of Jesus is never more formidable than when it appears to be least so. It is 
when the Jesuits are stripped of all external means of doing harm that they devise the 
vastest schemes, and execute them with the most daring courage. Extremity but compels 
them to retreat yet deeper into the darkness, and arm themselves with those terrible 
powers wherein their great strength lies, and the full unsparing application of which they 
reserve for the conflicts of mightiest moment. The Jesuits in England now began to 
meditate a great blow. They had delivered an astounding stroke at sea but a few years 
before; they would signalize the present emergency by a nearly as astounding stroke on 
land. They would prepare an Armada in the heart of the kingdom, which would inflict on 
England a ruin sudden, strange, and terrible, like that which Philip's fleet would have 
inflicted had not the "winds become Lutheran," as Medina Sidonia said with an oath, and 
in their sectarian fury sent his ships to the bottom.  And the Jesuits certainly felt no 



restriction in engaging in sedition for their Romish ends. 
 
In September, 1603, it would seem that the first meeting of the leading spirits of the party 
was held to talk over the course the new king was pursuing, and the measures to be 
adopted. Catesby, a gentleman of an ancient family, began by recounting the grievances 
under which the Roman Catholics of England groaned. His words kindling the anger of 
Percy, a descendant of the House of Northumberland, he observed that nothing was left 
them but to kill the king. "That," said Catesby, "is to run a great risk, and accomplish 
little," and he proceeded to unfold to Percy a much grander design, which could be 
executed with greater safety, and would be followed by far greater consequences. "You 
have," he continued, "taken off the king; but his children remain, who will succeed to his 
throne. Suppose you destroy the whole royal family, there will still remain the nobility, 
the gentry, the Parliament. All these we must sweep away with one stroke; and when our 
enemies have sunk in a common ruin, then may we restore the Church of Rome in 
England." In short, he proposed to blow up the Houses of Parliament with gunpowder, 
when the king and the Estates of the Realm should be there assembled. 
 
The contemplated destruction was on so great a scale that some of the conspirators, when 
it was first explained to them, shrunk from the perpetration of a wickedness so awful. To 
satisfy the more scrupulous of the party they resolved to consult their spiritual advisers. 
"Is it lawful," they asked of Garnet, Tesmond, and Gerard, "to do this thing?" These 
Jesuit Fathers assured them that they might go on with a good conscience and do the 
deed, seeing that those on whom the destruction would fall were heretics and 
excommunicated persons. "But," it was replied, "some Catholics will perish with the 
Protestants: is it lawful to destroy the righteous with the wicked? " It was answered, 
"Yes, for it is expedient that the few should die for the good of the many." 
 
The point of conscience having been resolved, and the way made clear, the next step was 
an oath of secrecy, to inspire them with mutual confidence. The conspirators swore to one 
another by the Blessed Trinity and by the sacrament not to disclose the matter, directly or 
indirectly, and never to desist from the execution of it, unless released by mutual consent. 
To add to the solemnity of the oath, they retired into an inner chamber, where they heard 
mass, and received the sacrament from Gerard. They had sanctified themselves as the 
executioners of the vengeance of Heaven upon an apostate nation. 
 
They set to work; they ran a mine under the Houses of Parliament; and now they learned 
by accident that with less ado they might compass their end. The vault under the House 
of Lords, commonly used as a coal-cellar, was to be let. They hired it, placed in it thirty-
six barrels of gun, powder, and strewing plenteously over them billets, fagots, stones, and 
iron bars, threw open the doors that all might see how harmless were the materials with 
which the vault was stored. The plot had been brewing for a year and a half; it had been 
entrusted to some twenty persons, and not a whisper had been uttered by way of 
divulging the terrible secret. 
 
The billets, fagots, and iron bars that concealed the gunpowder in the vault were not the 
only means by which it was sought to hide from the people all knowledge of the terrible 



catastrophe which was in preparation. "The Lay Catholic Petition" was at this time 
published, in which they supplicated the king for toleration, protesting their fidelity and 
unfeigned love for his Majesty, and offering to be bound life for life with good sureties 
for their loyal behavior. When the plot approached execution, Father Garnet began to talk 
much of bulls and mandates from the Pope to charge all the priests and their flocks in 
England to carry themselves with profound peace and quiet. Garnet sent Fawkes to Rome 
with a letter to Clement, supplicating that "commandment might come from his Holiness, 
or else from Aquaviva, the General of the Jesuits, for staying of all commotions of the 
Catholics in England." So anxious were they not to hurt a Protestant, or disturb the peace 
of the kingdom, or shake his Majesty's throne. The sky is clearing, said the Protestants, 
deceived by these arts; the winter of Catholic discontent is past, and all the clouds that 
lowered upon the land in the days of Elizabeth are buried in the "deep sea" of mutual 
conciliation. They knew not that the men from whom those loud protestations of loyalty 
and brotherly concord came were all the while storing gunpowder in the vault underneath 
the House of Lords, laying the train, and counting the hours when they should fire it, and 
shake down the pillars of the State, and dissolve the whole frame of the realm. The way 
in which this hideous crime was prevented, and England saved — namely, by a letter 
addressed to Lord Monteagle by one of the conspirators, whose heart would seem to have 
failed him at the last moment, leading to a search below the House of Lords, followed by 
the discovery of the astounding plot -- we need not relate. 
 
There is evidence for believing that the projected iniquity was not the affair of a few 
desperate men in England only, but that the authorities of the Popish world knew of it, 
sanctioned it, and lent it all the help they dared. Del Rio, in a treatise printed in 1600, puts 
a supposititious case in the confessional: "as if," says Dr. Kennet, "he had already looked 
into the mine and cellars, and had surveyed the barrels of powder in them, and had heard 
the whole confession of Fawkes and Catesby."  The answer to the supposed case, which 
is that of the Gunpowder Plot, the names of the actors left out, forbade the divulging of 
such secrets, on the ground that the seal of the confessional must not be violated. This 
treatise, published at so short a distance from England as Louvain, and so near the time 
when the train was being laid, shows, as Bishop Burnet remarks, that the plot was then in 
their minds. In Sully's Memoirs there is oftener than once a reference to a "sudden blow" 
which was intended in England about this time; and King James was warned by a letter 
from the court of Henry IV to beware of the fate of Henry III; and in the oration 
pronounced at Rome in praise of Ravaillac, the assassin of Henry IV, it was said that he 
(Henry IV) was not only an enemy to the Catholic religion in his heart, but that he had 
obstructed the glorious enterprise of those who would have restored it in England, and 
had caused them to be crowned with martyrdom. It is not easy to see to what this can 
refer if it be not to the Gunpowder Plot, and the execution of the conspirators by which it 
was followed. The proof of knowledge beforehand on the part of the Popish authorities 
seemed to be completed by the action of Pope Paul V, who appointed a jubilee for the 
year 1605 — the year when the plot was to be executed for the purpose of "praying for 
help in emergent necessities," and among reasons assigned by the Pontiff for fixing on 
the year 1605, was that it was to witness "the rooting out of all the impious errors of the 
heretics.   Copely says that "he could never meet with any one Jesuit who blamed it." 
Two of the Jesuit conspirators who made their escape to Rome were rewarded; one being 



made penitentiary to the Pope, and the other a confessor in St. Peter's. Garnet, who was 
executed as a traitor, is styled by the Jesuit theologian Bellarmine a martyr; and Misson 
tells us that he saw his portrait among the martyrs in the hall of the Jesuit College at 
Rome, and by his side an angel who shows him the open gates of heaven. The Jesuit 
party has never renounced sedition and revolution, which makes it all the more shameful 
that many so called "Protestants" in the next era of history after the Reformation 
embraced these evils. 
 
That the Romanists should thus plot against the true religion and Biblical liberties of 
England was only what might be expected, but James himself became a plotter towards 
the same end.  From the inception of his reign as king over both England and Scotland, 
James voiced his contempt for Presbyterian church government with these words: "no 
bishop, no king."  Despite the appeals of Puritans in both England and Scotland, the new 
King James I of England took England and Scotland in the Romish direction, in church 
government and worship.  Episcopal church government became his public and settled 
course by the end of the Hampton Court Conference in 1604.  A powerful Presbyterian 
group in the English Parliament had hoped to win some concessions from the King at the 
Conference, but James defended the episcopal system of church government against a 
request for presbyters. 

Moreover, instead of being warned off from so dangerous neighbors as Spain, James 
began industriously to court alliances with the Popish Powers. In these proceedings he 
laid the foundation of all the miseries which afterwards overtook his house and his 
kingdom. His first step was to send the Earl of Bristol to Spain, to negotiate a marriage 
with the Infanta for his son Prince Charles. He afterwards dispatched Buckingham with 
the prince himself on the same errand to the Spanish Court — a proceeding that surprised 
everybody, and which no one but the "English Solomon" could have been capable of. It 
gave fresh life to Romanism in England, greatly emboldened the Popish recusants, and 
was the subject (1621) of a remonstrance of the Commons to the king. The same man 
who had endeavored to stamp out the infant constitutional liberties of Scotland began to 
plot the overthrow of the more ancient franchises, privileges, and jurisdictions of 
England. 
 
While the prince was in Spain all arts were employed to bring him within the pale of the 
Roman Church. An interchange of letters took place between him and the Pope, in which 
the Pontiff expresses his hope that "the Prince of the Apostles would be put in possession 
of his [the prince's] most noble island, and that he and his royal father might be styled the 
deliverers and restorers of the ancient paternal religion of Great Britain." The prince 
replies by expressing his ardent wishes "for an alliance with one that hath the same 
apprehension of the true religion with myself."   A Papal dispensation was granted; the 
marriage was agreed upon; the terms of the treaty were that no laws enacted against 
Roman Catholics should ever after be put in execution, that no new laws should ever 
hereafter be made against them, and that the prince should endeavor to the utmost of his 
power to procure the ratification by Parliament of these articles; and that, further, the 
Parliament "should approve and ratify all and singular articles in favor of Roman 
Catholics capitulated by the most renowned kings." The marriage came to nothing; 



nevertheless, the consequences of the treaty were most disastrous to both the king and 
England. It filled the land with Popish priests and Jesuits; it brought over the titular 
Bishop of Chalcedon to exercise Episcopal jurisdiction; it lost King James the love of his 
subjects; it exposed him to the contempt of his enemies; and in addition it cost him the 
loss of his honor and the sacrifice of Sir Walter Raleigh. Extending beyond the bounds of 
England, the evil effects of this treaty were felt in foreign countries. For the sake of his 
alliance with the House of Austria, James sacrificed the interests of his son-in-law. He 
lost the Palatinate, and became the immediate cause of the overthrow of Protestantism in 
Bohemia. 
 
James VI did not grow wiser as he advanced in years. Troubles continued to embitter his 
life, evils to encompass his throne, contempt to wait upon his person, and calamity and 
distraction to darken his realm. These manifold miseries grew out of his rooted aversion 
to the religion of his native land, and an incurable leaning towards Romanism which led 
him to truckle to the Popish Powers, whose tool and dupe he became, and to cherish a 
reverence for the Church of Rome, which courted him only that she might rob him of his 
kingdom. And the same man who made himself so small and contemptible to all the 
world abroad was, by his invasion of the laws, his love of arbitrary power, and his 
unconstitutional acts, the tyrant of his Parliament and the oppressor of his people at 
home. 

The demise of Elizabeth had called James away before he had completed his scheme of 
rearing the fabric of arbitrary power against the reformed church in Scotland. But he 
prosecuted on the throne of England the grand object of his ambition. We cannot go into 
a detail of the chicaneries by which he overreached some, the threats with which he 
terrified others, and the violence with which he assailed those whom his craft could not 
deceive, nor his power bend. 
 
Melville was summoned to London, thrown into the Tower, and when, after an 
imprisonment of four years, he was liberated, it was not to return to his native land, but to 
retire to France, where he ended his days. The faithful ministers were silenced, 
imprisoned, or banished. Those who lent themselves to the measures of the court shrunk 
from no perfidy to deceive the people, in order to secure the honors which they so eagerly 
coveted. 
 
Gladstanes and others pursued the downward road, renewing the while their subscription 
to the National Covenant, "promising and swearing by the great name of the Lord our 
God that we shall continue in the obedience of the doctrine and discipline of this Kirk, 
and shall defend the same according to our vocation and power all the days of our lives, 
under the pains contained in the law, and danger both of body and soul in the day of 
God's fearful judgment." At length, in a packed assembly which met in Glasgow in 1610, 
James succeeded in carrying his measure — prelacy was set up. The bishops acted as 
perpetual moderators, and had dioceses assigned them, within which they performed the 
ordinary functions of bishops. Alongside of them the Presbyterian courts continued to 
meet: not indeed the General Assembly — this court was suspended -- but Kirk sessions, 
presbyteries, and synods were held, and transacted the business of the church in 



something like the old fashion. This was a state of matters pleasing to neither party, and 
least of all to the court, and accordingly the tribunal of High Commission was set up to 
give more power to the king's bishops; but it failed to procure for the men in whose 
interests it existed more obedience from the ministers, or more respect from the people; 
and the sentiment of the country was still too strong to permit it putting forth all those 
despotic and unconstitutional powers with which it was armed. Making a virtue of 
necessity, the new dignitaries, it must be confessed, wore their honors with commendable 
humility; and this state of matters, which conjoined in the same church lawn robes and 
Geneva cloaks, mitered apostles and plain presbyters, continued until 1618, when yet 
another stage of this affair was reached. 
 
Seated on the throne of England, the courtly divines and the famed statesmen of the 
southern kingdom bowing before him, and offering continual increase to his "wisdom," 
his "scholarship," and his "theological erudition," though inwardly they must have felt no 
little disgust at that curious mixture of pertness, pedantry, and profanity that made up 
James VI — with so much to please him, we say, one would have thought that the 
monarch would have left in peace the little kingdom from which he had come, and 
permitted its sturdy plainspoken theologians to go their own way. So far from this, he 
was more intent than ever on consummating the transformation of the northern church. 
He purposed a visit to his native land, having, as he expressed it with characteristic 
coarseness, "a natural and salmon-like affection to see the place of his breeding," and he 
ordered the Scottish bishops to have the kingdom put in due ecclesiastical order before 
his arrival. These obedient men did the best in their power. The ancient chapel of 
Holyrood was adorned with statues of the twelve apostles, finely gilded. An altar was set 
up in it, on which lay two closed Bibles, and on either side of them an unlighted candle 
and an empty basin. 
 
The citizens of Edinburgh had no difficulty in perceiving the "substance" of which these 
things were the "shadow." Every parish church was expected to arrange itself on the 
model of the Royal Chapel. These innovations were followed next year (1618) by the 
Five Articles of Perth, so called from having been agreed upon at a meeting of the clergy 
in that city. These articles were:  

1st, Kneeling at the Communion; 
2nd, The observance of certain holidays; 
3rd, Episcopal confirmation; 
4th, Private baptism; 
5th, Private communion.  

The Scots rightly looked upon these innovations as sign-posts which seduced the 
traveler's feet, not into the path of safety, but into the road of destruction; they regarded 
them as false lights hung out to lure the vessel of their commonwealth upon the rocks of 
Popery and of arbitrary government. They refused to sail by these lights.  

The king, and those ministers who from cowardice or selfishness had furthered his 
measures, had now triumphed; but that triumph was discomfiture. In the really Protestant 



parts of Scotland — for the Scotland of that day had its cities and shires in which 
flourished a pure and vigorous Protestantism, while there were remote and rural parts 
where, thanks to that rapacity which had created a wealthy nobility and an impoverished 
clergy, the old ignorance and superstition still lingered — the really Protestant people of 
Scotland, we say, were as inflexibly bent as ever on repudiating a form of church 
government which was contrary to divine ordinance and paved the way for tyranny in the 
state, and idolatrous worship as well.  All of James' labor in the matter reaped nothing 
save disappointment, vexation, and trouble, which accompanied him till he sank into his 
grave in 1625. Never would Scottish monarch have reigned so happily as James VI of 
Scotland would have done, had he possessed but a tithe of that wisdom to which he laid 
claim. The Reformation had given him an independent clergy and an intelligent middle 
class, which he so much needed to balance the turbulence and power of his barons; but 
James fell into the egregious blunder of believing the religion of his subjects to be the 
weakness, instead of the strength, of his throne, and so he labored to destroy it. He 
blasted his reputation for kingly honor, laid up a store of misfortunes and sorrows for his 
son, and alienated from his house a nation which had ever borne a chivalrous loyalty to 
his ancestors, despite their many and great faults. 
 
The year of the king's death was rendered memorable by the rise of a remarkable 
influence of a spiritual kind in Scotland, which continued for years to act upon its 
population. This invisible but mighty agent moved to and fro, appearing now in this 
district and now in that, but no man could discover the law that regulated its course, or 
foretell the spot where it would next make its presence known. It turned as it listed, even 
as do the winds, and was quite as much above man's control, who could neither say to it, 
"Come," nor bid it depart. Wherever it passed, its track was marked, as is that of the rain-
cloud across the burned-up wilderness, by a shining line of moral and spiritual verdure. 
Preachers had found no new gospel, nor had they become suddenly clothed with a new 
eloquence; yet their words had a power they had formerly lacked; they went deeper into 
the hearts of their hearers, who were impressed by them in a way they had never been 
before. Truths they had heard a hundred times over, of which they had grown weary, 
acquired a freshness, a novelty, and a power that made them feel as if they heard them 
now for the first time. They felt inexpressible delight in that which aforetime had caused 
them no joy, and trembled under what till that moment had awakened no fear. Notorious 
profligates, men who had braved the brand of public opinion, or defied the penalties of 
the law, were under this influence bowed down, and melted into penitential tears. 
Thieves, drunkards, loose livers, and profane swearers suddenly awoke to a sense of the 
sin and shame of the courses they had been leading, condemned themselves as the chief 
of transgressors, trembled under the apprehension of a judgment to come, and uttered 
loud cries for forgiveness. Some who had lived years of miserable and helpless bondage 
to evil habits and flagrant vices, as if inspired by a sudden and supernatural force, rent 
their fetters, and rose at once to purity and virtue. 
 
Some of these converts fell back into their old courses, but in the case of the majority the 
change was lasting; and thousands who, but for this sudden transformation, would have 
been lost to themselves and to society, were redeemed to virtue, and lived lives which 
were not less profitable than beautiful. This influence was as calm as it was strong; those 



on whom it fell did not vent their feelings in enthusiastic expressions; the change was 
accompanied by a modesty and delicacy which for the time forbade disclosure; it was the 
judgment, not the passions, that was moved; it was the conscience, not the imagination, 
that was called hire action; and as the stricken deer retires from the herd into some shady 
part of the forest, so these persons went apart, there to weep till the arrow had been 
plucked out, and a healing balm poured into the wound. 
 
Even the men of the world were impressed with these tokens of the working of a 
supernatural influence. They could not resist the impression, even when they refused to 
avow it, that a Visitant whose dwelling was not with men had come down to the earth, 
and was moving about in the midst of them. The moral character of whole towns, 
villages, and parishes was being suddenly changed; now it was on a solitary individual, 
and now on hundreds at once, that this mysterious influence made its power manifest; 
plain it was that in some region or other of the universe an Influence was resident, which 
had only to be unlocked, and to go forth among the dwellings of men, and human 
wickedness and oppression would dissolve and disappear as the winter's ice melts at the 
approach of spring, and joy and singing would break forth as do blossoms and verdure 
when the summer's sun calls them from their chambers in the earth. 
 
One thing we must not pass over in connection with this movement: in at least its two 
chief centers it was distinctly traceable to those ministers who had suffered persecution 
for their faithfulness under James VI. The locality where this revival first appeared was in 
Ayrshire, the particular spot being the well-watered valley of Stewarton, along which it 
spread from house to house for many miles. But it began not with the minister of the 
parish, an excellent man, but with Mr. Dickson, who was minister of the neighboring 
parish of Irvine. Mr. Dickson had zealously opposed the passing of the Articles of Perth; 
this drew upon him the displeasure of the prelates and the king; he was banished to the 
north of Scotland, and lived there some years, in no congenial society. On his return to 
his parish, a remarkable power accompanied his sermons; he never preached without 
effecting the conversion of one or, it might be, of scores. The market-day in the town of 
Irvine, where he was minister, was Monday; he began a weekly lecture on that day, that 
the country people might have an opportunity of hearing the gospel. At the hour of 
sermon the market was forsaken, and the church was crowded; hundreds whom the 
morning had seen solely occupied with the merchandise of earth, before evening had 
become possessors of the heavenly treasure, and returned home to tell their families and 
neighbors what riches they had found, and invite them to repair to the same market, 
where they might buy wares of exceeding price "without money." Thus the movement 
extended from day to day. 
 
The other center of this spiritual awakening was a hundred miles, or thereabout, away 
from Stewarton. It was Shorts, a high-lying spot, midway between the two cities of 
Glasgow and Edinburgh. Here, too, the movement took its rise with those who had been 
subjected to persecution for opposing the measures of the court. A very common-place 
occurrence originated that train of events which resulted in consequences so truly 
beneficial for Shorts and its neighborhood. The Marchioness of Hamilton and some 
ladies of rank happening to travel that road, their carriage broke down near the manse of 



the parish. The minister, Mr. Home, invited them to rest in his house till it should be 
repaired, when they could proceed on their journey. This gave them an opportunity of 
observing the dilapidated state of the manse, and in return for the hospitality they had 
experienced within its walls, they arranged for the building, at their own expense, of a 
new manse for the minister. He waited on the Marchioness of Hamilton to express his 
thanks, and to ask if there was anything he could do by which he might testify his 
gratitude. The marchioness asked only that she might be permitted to name the ministers 
who should assist him at the approaching celebration of the Lord's Supper. Leave was 
joyfully given, and the marchioness named some of the more eminent of the ministers 
who had been sufferers, and for whose character and cause she herself cherished a deep 
sympathy. The first was the Venerable Robert Bruce, of Kinnaird, a man of aristocratic 
birth, majestic figure, and noble and fervid eloquence; the second was Mr. David 
Dickson, of whom we have already spoken; and the third was a young man, whose name, 
then unknown, was destined to be famous in the ecclesiastical annals of his country — 
Mr. John Livingstone. The rumor spread that these men were to preach at the Kirk of 
Shorts on occasion of the Communion, and when the day came thousands flocked from 
the surrounding country to hear them. So great was the impression produced on Sunday 
that the strangers who had assembled, instead of returning to their homes, formed 
themselves into little companies and passed the night on the spot in singing psalms and 
offering prayers. When morning broke and the multitude were still there, lingering 
around the church where yesterday they had been fed on heavenly bread, and seeming, by 
their unwillingness to depart, to seek yet again to eat of that bread, the ministers agreed 
that one of their number should preach to them. It had not before been customary to have 
a sermon on the Monday after the Communion. The minister to whom it fell to preach 
was taken suddenly ill; and the youngest minister present, Mr. John Livingstone, was 
appointed to take his place. Fain would he have declined the task; the thought of his 
youth, his unpreparedness, for he had spent the night in prayer and converse with some 
friends, the sight of the great multitude which had assembled in the churchyard, for no 
edifice could contain them, and the desires and expectations which he knew the people 
entertained, made him tremble as he stood up to address the assembly. He discoursed for 
an hour and a half on the taking away of the "heart of stone," and the giving of a "heart of 
flesh," and then he purposed to make an end; but that moment there came such a rush of 
ideas into his mind, and he felt so great a melting of the heart, that for a whole hour 
longer he ran on in a strain of fervent and solemn exhortation. 
 
Five hundred persons attributed their conversion to that sermon, the vast majority of 
whom, on the testimony of contemporary witnesses, continued steadfastly to their lives' 
end in the profession of the truth; and seed was scattered throughout Clydesdale which 
bore much good fruit in after-years.    In memory of this event a thanksgiving service has 
ever since been observed in Scotland on the Monday after a Communion Sunday. 
 
Thus the Scottish Vine, smitten by the tyranny of the monarch who had now gone to the 
grave, was visited and revived by a secret dew. From the high places of the state came 
edicts to blight it; from the chambers of the sky came a "plenteous rain" to water it. It 
struck its roots deeper, and spread its branches yet more widely over a land which it did 
not as yet wholly cover. Other and fiercer tempests were soon to pass over that goodly 



tree, and this strengthening from above was given beforehand, that when the great winds 
should blow, the tree, though shaken, might not be overturned. 

Along with his crown, James VI bequeathed one other gift to his son, Charles I. As in the 
ancient story, this last was the fatal addition which turned all the other parts of the 
brilliant inheritance to evil. We refer to the Basilicon Doron. This work was composed by 
its royal author to supply the prince with a model on which to mold his character, and a 
set of maxims by which to govern when he came to the throne.  

The two leading doctrines of the Basilicon Doron are, 
1st, the Divine right of kings; and, 
2nd, the anarchical and destructive nature of Presbyterianism.  

The consequences that flow from these two fundamental propositions are deduced and 
stated with a fearless logic. "Monarchy," says James, "is the true pattern of the Divinity; 
kings sit upon God's throne on the earth; their subjects are not permitted to make any 
resistance but by flight, as we may see by the example of brute beasts and unreasonable 
creatures." In support of his doctrine he cites the case of Elias, who under "the tyranny of 
Ahab made no rebellion, but fled into the wilderness;" and of Samuel, who, when 
showing the Israelites that their future king would spoil and oppress them, and lead them 
with all manner of burdens, gave them nevertheless no right to rebel, or even to murmur. 
In short, the work is an elaborate defense of arbitrary government, and its correlative, 
passive obedience. 
 
Under the head of Presbyterianism, the king's doctrine is equally explicit. It is a form of 
church government, he assures the prince, utterly repugnant to monarchy, and destructive 
of the good order of states, and only to be rooted up. "Parity?" he exclaims, "the mother 
of confusion, and enemy to unity." "Take heed therefore, my son, to such Puritans, very 
pests in the church and commonweal, whom no deserts can oblige, neither oaths or 
promises bind; breathing nothing but sedition and calumnies, aspiring without measure, 
railing without reason, and making their own imaginations, without any warrant of the 
Word, the square of their conscience. I protest before the great God, and since I am here 
as upon my testament it is no place for me to be in, that ye shall never find with any 
Highland or Border thieves greater ingratitude, and more lies and vile perjuries, than with 
these fanatic spirits; and suffer not the principals of them to brook your land, if ye like to 
sit at rest, except you would keep them for trying your patience, as Socrates did an evil 
wife." Such were the ethical and political creeds with which James VI descended into the 
grave, and Charles I mounted the throne.  

In truth, however, James did not accurately portray the reformed and Presbyterian 
position.  The political philosophy of the Reformation was opposed to sedition and 
popular revolution.  Unlike the Jesuit philosophy which justified regicide, the Reformers 
like Knox and Melville urged loyalty to the Crown in all things lawful, even when the 
monarch was of questionable religious or moral character, like Mary Queen of Scots and 
James had been.  They simply held that God’s word gave the church of Jesus Christ 
certain prerogatives, which no monarch had the right to overturn.  Among these were 



Presbyterian church government and worship governed by the regulative principle.  In 
addition, they recognized the right of inferior magistrates, like the Parliament, to restrain 
the monarch within the realm when the monarch refused to uphold the Ten 
Commandments, and thus to protect the interests of God and the God-given liberties of 
man.  This reformed position was contrary both to James’ divine right of kings, as well as 
to the revolutionary philosophy opined by the Jesuits and later implicitly adopted by 
many misguided Protestants. 

The maxims of James were even more dangerous things in the case of the son than in that 
of the father. Charles I had a stronger nature, and whatever was grafted upon it shot up 
more vigorously. His convictions went deeper, and were more stubbornly carried out. He 
had not around him the lets and poises that curbed James.  There was no Andrew 
Melville among the prelates of the court of Charles I.  When baffled, he would cover his 
retreat under a dissimulation so natural and perfect that it looked like truth, and again he 
would return to his former design. His private character was purer and more respectable 
than that of his father, and his deportment more dignified, but his notions of his own 
prerogative were as exalted as his father's had been. In this respect, the Basilicon Doron 
was his Bible. Kings were gods. All Parliaments, laws, charters, privileges, and rights had 
their being from the prince, and might at his good pleasure be put out of existence; and to 
deny this doctrine, or withstand its practical application, was the highest crime of which a 
subject could be guilty. There was but one man in all the three kingdoms who could plead 
right or conscience — namely, himself. Charles had not established Presbyterianism to 
fight against in England, as his father had in Scotland, but he had another opponent to 
combat, even that Biblical liberty which lay at the core of Presbyterianism, and he 
pursued his conflict with it through a succession of tyrannies, doublings, blunders, and 
battle-fields, until finally he met his end in the hands not of Presbyterians, but 
revolutionaries.  The Presbyterians ever sought to restrain him, but not take away his 
crown if that could be avoided.  Yet he always foolishly considered them his enemies, 
though in reality they were his best subjects. 
 
We can touch upon the incidents of his reign only so far as they bear upon that 
Protestantism which was marching on through the plots of Jesuits, the armies of kings, 
the calamities of nations, and the scaffolds of martyrs, to seat itself upon a throne already 
great, and to become yet greater. The first error of Charles was his French marriage. This 
match was concluded on much the same conditions which his father had consented to 
when the Spanish marriage was in prospect. It allied Charles with a daughter of France 
and Rome; it admitted him, in a sense, within the circle of Popish sovereigns; it 
introduced a dominating Popish element into his councils, and into the education of his 
children. "The king's marriage with Popery and France," says Dr. Kennet, "was a more 
inauspicious omen than the great plague that signalized the first year of his reign." His 
second error followed fast upon the first: it was the dissolution of his Parliament because 
it insisted upon a redress of grievances before it would vote him a supply of money. This 
spread discontent through the nation, and made Charles be distrusted by all his future 
Parliaments. His second Parliament was equally summarily dismissed, and for the same 
reason; it would vote no money till first it had obtained redress of grievances. Advancing 
from one great error to a yet greater, Charles proceeded to impose taxes without the 



consent of Parliament. He exacted loans of such citizens as were wealthy, or were 
believed to be so, and many who opposed these unconstitutional imposts were thrown 
into prison. "The lord may tax his villain high or low," said Parliamentarian Sir Edward 
Coke, "but it is against the franchises of the land for freemen to be taxed but by their 
consent in Parliament." 
 
The nation next came to see that its religion was in as great danger as its liberty. In a third 
Parliament summoned at this time, the indignant feelings of the members found vent. In a 
conference between the Lords and Commons, Coke called the attention of the members 
to a Popish hierarchy which had been established in competition with the national church. 
"They have," says he, "a bishop consecrated by the Pope. This bishop hath his subaltern 
officers of all kinds; as vicars-general, arch-deans, rural-deans, etc. Neither are these 
titular officers, but they all execute their jurisdictions, and make their ordinary visitations 
through the kingdom, keep courts, and determine ecclesiastical causes; and, which is an 
argument of more consequence, they keep ordinary intelligence by their agents in Rome, 
and hold correspondence with the nuncios and cardinals, both in Brussels and in France. 
Neither are the seculars alone grown to this height, but the regulars are more active and 
dangerous, and have taken deep root.  They have already planted their colleges and 
societies of both sexes. They have settled revenues, houses, libraries, vestments, and all 
other necessary provisions to travel or stay at home. They intend to hold a concurrent 
assembly with this Parliament." This Parliament, like its predecessors, was speedily 
dissolved, and a hint was dropped that, seeing Parliaments understood so in the cardinal 
virtue of obedience, no more assemblies of that kind would be held. 

Tyranny loves simplicity in the instrumentalities with which it works: such are swift and 
sure. Taking leave of his Parliaments, Charles governed by the prerogative alone. He 
could now tax his subjects whenever, and to whatever extent, it suited him. "Many unjust 
and scandalous projects, all very grievous," says Clarendon, "were set on foot, the 
reproach of which came to the king, the profit to other men." Tonnage and poundage 
were imposed upon merchandise; new and heavy duties lettered trade; obsolete laws were 
revived — among others, that by which every man with 40 pounds of yearly rent was 
obliged to come and receive the order of knighthood; and one other device, specially 
vexatious was hit upon, that of enlarging the royal forests beyond their ancient bounds, 
and fining the neighboring land-owners on pretense that they had encroached upon the 
royal domains, although their families had been in quiet possession for hundreds of years. 
 
But the most odious and oppressive of these imposts was the project of "ship-money." 
This tax was laid upon the port towns and the adjoining counties, which were required to 
furnish one or more fully equipped warships for his Majesty's use. The City of London 
was required to furnish twenty ships, with sails, stores, ammunition, and guns, which, 
however, the citizens might commute into money; and seeing that what the king wanted 
was not so much ships to go to sea, as gold Caroli to fill his empty exchequer, the tax was 
more acceptable in the latter form than in the former. One injustice must be supported by 
another, and very commonly a greater. The Star Chamber and the High Commission 
Court followed, to enforce these exactions and protect the agents employed in them, 
whose work made them odious. These courts were a sort of Inquisition, into which the 



most loyal of the nation were dragged to be fleeced and tortured. 
 
Those who sat in them, to use the words applied by Thucydides to the Athenians, "held 
for honorable that which pleased, and for just that which profited." The authority of 
religion was called in to sanction this civil tyranny. Sibthorpe and Mainwaring preached 
sermons at Whitehall, in which they advanced the doctrine that the king is not bound to 
observe the laws of the realm, and that his royal command makes loans and taxes, 
without consent of Parliament, obligatory upon the subject's conscience upon pain of 
eternal damnation. 
 
The history of all nations justifies the remark that such civil tyranny cannot long maintain 
itself with true Biblical religion, and whenever it finds itself in the proximity of the 
reformed faith, it must either extinguish that faith, or suffer itself to be extinguished by it. 
So was it now. There presided at this time over the diocese of London a man of very 
remarkable character, destined to precipitate the crisis to which the king and nation were 
advancing. This was Laud, Bishop of London. Of austere manners, industrious habits, 
and violent zeal, and esteeming forms which had no basis in Holy Writ, this ecclesiastic 
acquired a complete ascendancy in the councils of Charles. "If the king was greater on 
the throne than Laud," remarks Bennet, "yet according to the word of Laud were the 
people ruled," The extravagance of his folly at the consecration (January 16, 1630-31) of 
St. Catherine Cree Church, in Leadenhall Street, London, is thoroughly characteristic of 
the man. "At the bishop's approach," says Rushworth, "to the west door of the church, 
some that were prepared for it cried with a loud voice, 'Open, open, ye everlasting doors, 
that the king of glory may come in.' And presently the doors were opened, and the 
bishop, with three doctors, and many other principal men, went in, and immediately 
falling down upon his knees, with his eyes lifted up, and his arms spread abroad, uttered 
these words: 'This place is holy, this ground is holy: in the name of the Father, Son, and 
Holy Ghost, I pronounce it holy.' Then he took up some of the dust and threw it up into 
the air several times in his going up towards the church. When they approached near to 
the rail and communion table, the bishop bowed towards it several times, and returning 
they went round the church in procession, saying the Hundredth Psalm, after that the 
Nineteenth Psalm, and then said a form of prayer, 'The Lord Jesus Christ,' etc., and 
concluding, 'We consecrate this church, and separate it to thee as holy ground, not to be 
profaned any more to common use.' After this, the bishop, being near the communion 
table, and taking a written book in his hand, pronounced curses upon those that should 
afterwards profane that holy place by musters of soldiers, or keeping profane law-courts, 
or carrying burdens through it; and at the end of every curse he bowed toward the east, 
and said, 'Let all the people say, Amen.' When the curses were ended, he pronounced a 
number of blessings upon all those that had any hand in framing and building of that 
sacred church, and those that had given, or should hereafter give, chalices, plate, 
ornaments, or utensils; and at the end of every blessing he bowed towards the east, 
saying, 'Let all the people say, Amen,' After this followed the sermon, which being 
ended, the bishop consecrated and administered the sacrament in manner following. As 
he approached the communion table he made several lowly bowings, and coming up to 
the side of the table where the bread and wine were covered, he bowed seven times. And 
then, after the reading of many prayers, he came near the bread, and gently lifted up the 



corner of the napkin wherein the bread was laid; and when he beheld the bread, he laid it 
down again, flew back a step or two, bowed three several times towards it; then he drew 
near again, and opened the napkin, and bowed as before. 
 
Then he laid his hand on the cup, which was full of wine, with a cover upon it, which he 
let go again, went back, and bowed thrice towards it. Then he came near again, and lifting 
up the cover of the cup, looked into it, and seeing the wine, he let fall the cover again, 
retired back, and bowed as before; then he received the sacrament, and gave it to some 
principal men; after which, many prayers being said, the solemnity of the consecration 
ended." 
 
Laud bent his whole energies to mold the religion and worship of England according to 
the views he entertained of what religion and worship ought to be, and these were 
significantly set forth in the scene we have just described. The bishop aimed, in short, at 
“rescuing” Christianity from the Reformation, and bringing back the ancient splendors 
which had encompassed worship in the Greek and Roman temples. When Archbishop of 
Canterbury, he proceeded to reform his diocese, but not after the manner of Cranmer. He 
erected a rail around the communion table, and issued peremptory orders that the 
prebends and chapter, as they came in and out of the choir, "should worship towards the 
altar." He provided candlesticks, tapers, and copes for the administration of the 
sacrament. He set up a large crucifix above "the high altar," and filled the window of the 
chapel with a picture representing God the Father, with a glory round his head, even 
though images of any person of the Trinity are forbidden in the Bible. 
 
Such of the clergy as refused to fall into his humor, and imitate his fancies, he prosecuted 
as guilty of schism, and rebels against ecclesiastical government. Those who spoke 
against images and crucifixes were made answerable in the Star Chamber, as persons ill-
affected towards the discipline of the Church of England and were fined, suspended, and 
imprisoned. He made use of forms of prayer taken from the Mass-book and Roman 
Pontifical; "as if he wished," says one, "to try how much of a Papist might be brought in 
without Popery." There were some who said that the archbishop was at no great pains to 
make any wide distinction between the two; and if distinction there was, it was so very 
small that they were unable to see it at Rome; for, as Laud himself tells us in his Diary, 
the Pope twice over made him the offer of a red hat. 
 
It added to the confusion in men's minds to find that, while the Protestants were severely 
handled in the Star Chamber and High Commission Court, Papists were treated with the 
utmost tenderness. While the former were being fined and imprisoned, favors and 
caresses were showered on the latter. It was forbidden to write against Popery. The 
Protestant press was gagged. Fox's Book of Martyrs could not appear; the noble defenses 
of Jewell and Willet were refused license; Mr. Gillabrand, professor of mathematics in 
Gresham College, was prosecuted for inserting in his Almanack the names of the 
Protestant martyrs out of Fox, instead of those of the Roman calendar; while the 
archbishop's chaplain licensed a book in which the first Reformers, who had died at the 
stake, were stigmatized as traitors and rebels. 



The Jesuits were using all manner of device to undermine the reformed faith in Britain.  
Not least was their aid in propagating the error of Arminianism.  Evidence of this 
dastardly aid came when Archbishop Laud's papers were examined.  This letter was 
found among them, thus endorsed with that prelate's own hand: 
 
"March, 1628. A Jesuit's Letter, sent to the Rector at Bruxels, about the ensuing 
Parliament." 
 
The design of this letter was to give the Superior of the Jesuits, then resident at Brussels, 
an account of the posture of civil and ecclesiastical affairs in England; an extract from it I 
shall here subjoin: 
 
"Father Rector, let not the damp of astonishment seize upon your ardent and zealous soul, 
in apprehending the sodaine and unexpected calling of a Parliament. We have now many 
strings to our bow. We have planted that soveraigne drugge Arminianisme, which we 
hope will purge the Protestants from their heresie; and it flourisheth and beares fruit in 
due season.  For the better prevention of the Puritanes, the Arminians have already locked 
up the Duke's (of Buckingham) eares; and we have those of our owne religion, which 
stand continually at the Duke's chamber, to see who goes in and out: we cannot be too 
circumspect and carefull in this regard.  I am, at this time, transported with joy, to see 
how happily all instruments and means, as well great as lesser, co-operate unto our 
purposes.  But, to return unto the maine fabricke:--OUR FOUNDATION IS 
ARMINIANISME.   The Arminians and projectors, as it appeares in the premises, affect 
mutation. This we second and enforce by probable arguments." 
 
So Laud – although ostensibly a Protestant – was working with the Jesuits to destroy the 
Reformed faith by corrupting the church’s doctrine as well as its worship.  He did this 
doubly well as a Protestant imposter. 
 
Dr. Williams, Bishop of Lincoln, had been the warmest and most powerful of Laud's 
patrons.  But all his past services were forgotten when Williams wrote a book against the 
archbishop's innovations. The solid learning and sound logic of the book were offense 
greater than could be condoned by all the favors conferred on Laud in former years.  The 
good bishop had to pay a fine of 10,000 pounds to the king, was suspended by the Court 
of High Commission from all his dignities, offices, and functions, and sentenced to 
imprisonment during the king's pleasure. The Puritans were compelled to transport 
themselves beyond seas, and seek in America the toleration denied them in England. The 
Dutch and French Protestant congregations, which had flourished in the nation since the 
days of Edward VI, had their liberties all but entirely swept away. Such of their members, 
within the diocese of Canterbury, as had been born abroad, were permitted to retain their 
own form of worship, but all of them who had been born in England were commanded to 
repair to their own parish churches, and preparation was made for the ultimate extinction 
of their communities by the injunction to bring up their children in the use of the English 
Liturgy, which for that end was now translated into French and Dutch. 
 
The scaffold was not yet set up, but short of this every severity was employed which 



might compel the nation to worship according to the form prescribed by the king and the 
archbishop. Prynne, a member of the bar; Bastwick, a physician; and Burton, a divine, 
were sentenced in the Star Chamber to stand in the pillory, to lose their ears at Palace 
Yard, Westminster, to pay a fine of 500 pounds each to the king, and to be imprisoned 
during life. The physician had written a book which was thought to reflect upon the 
hierarchy of the Church; the clergyman had attacked the innovations in a sermon which 
he preached on the 5th of November; and the lawyer, who was held the arch-offender, 
had sharply reprobated stage-plays, to which the queen was said to be greatly addicted. 
 
One sermon each Sunday was held to be sufficient for the instruction of the people; and 
afternoon and evening preaching was stringently forbidden. That the parishioners might 
fill up the vacant time, and forget as speedily as possible what they had heard in church, 
the "Book of Sports" put forth by King James was re-enacted, and every Sunday turned 
into a wake. James had enjoined that "his good people be not let from any lawful 
recreation, such as dancing, archery, leaping, vaulting, etc., though none must have this 
indulgence that abstain from coming to church." And Charles "out of the like pious care 
for the service of God," it was said, "and for suppressing of any humors that oppose truth, 
doth ratify and publish this his blessed father's declaration." All ministers were enjoined 
to read this edict from the pulpit during the time of Divine service, and several were 
visited with suspension for refusing obedience. 
 
Alarm and discontent, with a smoldering spirit of insurrection, the consequences of this 
policy, pervaded all England. The more the position of the country was considered, the 
greater the peril was seen to be. Slavish principles were being disseminated in the nation; 
the ancient laws of England were being subverted by the edicts of arbitrary power; 
privileges and rights conveyed by charter, and hallowed by long custom, were being 
buried under unconstitutional exactions; the spirit of the people was broken by cruel and 
shameful punishments; superstitious rites were displacing the pure and scriptural forms 
which the Reformation had introduced; and a civil and ecclesiastical tyranny was rearing 
its head in the land. Nor was the darkness of the outlook relieved by the prospect of any 
one, sufficiently powerful, rising up to rally the nation around him, and rescue it from the 
abyss into which it appeared to be descending. It was at this moment that an occurrence 
took place in Scotland which turned the tide in affairs, and brought deliverance to both 
kingdoms. This recalls us to the northern country. 

We have noted the several steps by which James VI advanced his cherished project of 
planting prelacy in Scotland. First came an order of Tulchan bishops. These men were 
without jurisdiction, and, we may add, without stipend; their main use being to convey 
the church's patrimony to their patrons. In 1610 the Tulchan bishop disappeared, and the 
bishop ordinary took his place. Under cover of a pretended Assembly which met that year 
in Glasgow, diocesans with jurisdiction were introduced into the Church of Scotland; and 
a Court of High Commission was set up for ordering causes ecclesiastical. In 1618 some 
conclusions agreeable to the English Church were passed at Perth. In 1617 an Act was 
passed in Parliament to this effect, "That whatever his Majesty should determine in the 
external government of the church, with the advice of the archbishop, bishops, and a 
competent number of the ministry, should have the strength of a law."  James VI had 



made a beginning, while Charles I with the help of his primate purposed to make an end.  
 
The Scottish bishops, in a letter to Laud, expressed a wish for a nearer conformity with 
the Church of England, adding for the primate's satisfaction that their countrymen shared 
with them in this wish. If they really believed what they now affirmed, they were 
grievously mistaken. The flower of their ministers banished, and their places filled by 
men who possessed neither learning nor piety, the. Scottish people cherished mournfully 
the memory of former times, and only the more disliked, the longer they knew it, the 
prelacy which was being thrust upon them. But the wishes of the people, one way or 
other, counted for little with the king. His Grace of Canterbury was bidden try his hand at 
framing canons for the government of the Scottish Church, and a Liturgy for her worship. 
 
The primate Laud, nothing loath, addressed himself to the congenial task. The Book of 
Canons was the first-fruits of his labors. Its key-note was the unlimited power and 
supremacy of the king. It laid the ax at the root of liberty, both in church and state. Next 
came the Liturgy, of which every minister was enjoined to provide himself with four 
copies for the use of his church on pain of deprivation. When the liturgy was examined it 
was found to be alarmingly near to the Popish breviary, and in some points, particularly 
the Communion Service, it borrowed the very words of the Mass Book.   The 23rd of 
July, 1637, was fixed on for beginning the use of the new Service Book. 
 
As the day approached it began to be seen that it would not pass without a tempest. This 
summons to fall down and worship as the king should direct, roused into indignation the 
sons of the men who had listened to Knox, and who saw the system being again set up 
which their fathers, under the leading of their great Reformer, had cast down. Some of the 
bishops were alarmed at these manifestations, well knowing the spirit of their 
countrymen, and counseled the king, with a tempest in the air, not to think of rearing his 
new edifice, but to wait the return of calmer times. The headstrong monarch, urged on by 
his self-willed primate, would not listen to this prudent advice. The Liturgy must be 
enforced. 
 
The day arrived. On the morning of Sunday, the 23rd July, about eight o’ clock, the 
reader appeared in the desk of St. Giles's and went over the usual prayers, and having 
ended, said, with tears in his eyes, "Adieu, good people, for I think this is the last time I 
shall ever read prayers in this church." The friends of the new service heard in this last 
reading the requiem of the Protestant worship. At the stated hour, the Dean of Edinburgh, 
clad in canonicals, appeared to begin the new service. A vast crowd had assembled, both 
within and without the church, and as the dean, Liturgy in hand, elbowed his way, and 
mounted the stairs to the desk, the scene was more animated than edifying. He had hardly 
begun to read when a frightful clamor of voices rose round him. His tones were drowned 
and his composure shaken. Presently he was startled by the whizz of a missile passing 
dangerously near his ear, launched, as tradition says, by Janet Geddes, who kept a stall in 
the High Street, and who, finding nothing more convenient, flung her stool at the dean, 
with the objection, "Villain, dost thou say mass at my lug?" The dean shut the obnoxious 
book, hastily threw off the surplice, which had helped to draw the tempest upon him, and 
fled with all speed. The Bishop of Edinburgh, who was present, thinking, perhaps, that 



the greater dignity of his office would procure him more reverence from the crowd, 
ascended the pulpit, and exerted himself to pacify the tumult, and continue the service. 
His appearance was the signal for a renewal of the tempest, which grew fiercer than ever. 
He was saluted with cries of "A Pope — a Pope — Antichrist! Pull him down!" He 
managed to escape from the pulpit to his coach, the magistrates escorting him home to 
defend him from the fury of the crowd, which was composed mostly of the baser sort. 
 
If the hatred which the Scottish people entertained of the Liturgy had found vent only in 
unpremeditated tumults, the king would have triumphed in the end; but along with this 
effervescence on the surface there was a strong and steady current flowing underneath; 
and the intelligent determination which pervaded all ranks shaped itself into well-
considered measures. The Privy Council of Scotland, pausing before the firm attitude 
assumed by the nation, sent a representation to the king of the true state of feeling in 
Scotland. The reply of Charles was more insolent than ever: the new Liturgy must be 
brought into use; and another proclamation was issued to that effect, branding with 
treason all who opposed it. This was all that was needed thoroughly to rouse the spirit of 
the Scots, which had slumbered these thirty years, and to band them together in the most 
resolute resistance to a tyranny that seemed bent on the utter destruction of the reformed 
faith. Noblemen, gentlemen, and burgesses flocked from all the cities and shires of the 
Lowlands to Edinburgh, to concert united action. 
 
Four committees, termed "Tables," were formed -- one for the nobility, one for the 
barons, a third for the boroughs, and a fourth for the church. These submitted proposals to 
a General Table, which consisted of commissioners from the other four, and decided 
finally on the measures to be adopted. 
 
The issue of their deliberations was a unanimous resolution to renew the National 
Covenant of Scotland. This expedient had been adopted at two former crises, and on both 
occasions it had greatly helped to promote union and confidence among the friends of 
Reformation, and to disconcert its enemies; and the like effects were expected to follow it 
at this not less momentous crisis. The Covenant was re-cast, adapted to the present 
juncture, and subscribed with great solemnity in the Grayfriars' Church at Edinburgh, on 
the 1st of March, 1638. 
 
The "underscribed" noblemen, barons, gentlemen, burgesses, ministers, and commons 
promised and swore, "all the days of our life constantly to adhere unto and to defend the 
true religion;" and to labor by all means lawful to recover the purity and liberty of the 
gospel as it was established and professed" before the introduction of the late 
innovations; and that we shall defend the same, and resist all these contrary errors and 
corruption, according to our vocation, and to the utmost of that power which God hath 
put into our hands, all the days of our life." The Covenant further pledged its swearers to 
support "the king's majesty," and one another, in the defense and preservation of the 
aforesaid true religion, liberties, and laws of the kingdom." 
 
It will not be denied that nations are bound to defend their religion and liberties; and 
surely, if they see cause, they may add to the force of this duty the higher sanctions of 



vows and oaths. In doing so they invest the cause of patriotism with the sacred. This was 
what the Scots did on this occasion, which is one of the great events of their history. 
 
From the Grampian chain, which shut out the Popish north, to the Tweed, which parts on 
the south their country from England, the nation assembled in the metropolis, one 
sentiment animating the whole mighty multitude, and moving them all towards one 
object, and that object the highest and holiest conceivable. For, great and sacred as liberty 
is, liberty in this case was but the means to an end still loftier and more sacred, namely 
the pure service of the Eternal King. This added unspeakable solemnity to the transaction. 
God was not merely a witness, as in other oaths. He was a party. On the one side was the 
Scottish nation; on the other was the Sovereign of heaven and earth: the mortal entered 
into a covenant with the Eternal: the finite allied itself with the Infinite.  
 
They stood on the steps of the Divine throne as they lifted up their hands to swear to the 
Lord, the everlasting God. A scene like this stamps, as with photographic stroke, the 
impress of its grandeur upon a nation's character, and the memory of it abides as a 
creative influence in after-generations. 
 
Let us view the scene a little more nearly. The hour was yet early when a stream of 
persons began to flow towards the Church of the Gray Friars. No one fabric could contain 
a nation, and the multitude overflowed and covered the churchyard. All ranks and ages 
were commingled in that assembly -- the noble and the peasant, the patriarch and the 
stripling. One fire burned in all hearts, and the glow of one enthusiasm lighted up all 
faces. The proceedings of the day were opened with a confession of national sins. Then 
followed a sermon. The Covenant was then read by Sir Archibald Johnston, afterwards 
Lord Warriston. He it was who had drafted the bond, and few then living could have 
taught Scotland so fittingly the words in which to bind herself to the service of the God of 
heaven. There was breathless silence in the great assembly while the Covenant, so 
reverent in spirit, and so compendious and appropriate in phraseology., was being read. 
Next the Earl of London, considered the most eloquent man of his age, rose, and with 
sweet and persuasive voice exhorted the people to steadfastness in the oath. Alexander 
Henderson, who not unworthy filled the place which Andrew Melville had held among 
the ministers, led the devotions of the assembly. With solemn awe and rapt emotion did 
he address "the high and lofty One" with whom the Scottish nation essayed to enter into 
covenant, "the vessels of clay with the Almighty Potter.”  The prayer ended, there was 
again a pause. The profound stillness lasted for a minute or two, when the Earl of 
Sutherland was seen to rise and step forward to the table. Lifting up his right hand, he 
swore the oath; and taking the pen, the first of all the Scottish nation, he affixed his name 
to the Covenant. Noble followed noble, sweating with uplifted hand, and subscribing. 
The barons, the ministers, the burgesses, thousands of every age and rank subscribed and 
swore. The vast sheet was filled with names on both sides, and subscribers at last could 
find room for only their initials. The solemn enthusiasm that filled the assembled 
thousands found varied expression: some wept aloud, others shouted as on a field of 
battle, and others opened their veins and subscribed with their blood. 
 
It is known by all who are acquainted with this country," say the nobility, etc., in their 



Remonstrance, "that almost the whole kingdom standeth to the defense of this cause, and 
that the chiefest of the nobles, barons, and burgesses [the subscribers] are honored in the 
places where they live for religion, wisdom, power, and wealth, answerable to the 
condition of this kingdom." The opposing party were few in numbers, they were weak in 
all the elements of influence and power, and the only thing that gave them the least 
importance was their having the king on their side. The prelates were thunderstruck by 
the bold measure of the Covenanters. When Spottiswood, Archbishop of St. Andrews, 
heard that the National Covenant had been sworn, he exclaimed in despair, "Now all that 
we have been doing these thirty years byepast is at once thrown down." Nor was the court 
less startled when the news reached it. Charles saw all his visions of arbitrary power 
vanishing. "So long as this Covenant is in force," said the king to Hamilton, "I have no 
more power in Scotland than a Duke of Venice." Promises, concessions, threats, were 
tried by turns to break the phalanx of Scottish patriots which had been formed in the Gray 
Friars' Churchyard, but it refused to dissolve.   Their Covenant bound them to be loyal to 
the king, but to resist when he sought them to do that which was contrary to scripture and 
their own covenant. Charles placed himself above the law, and was at that moment 
making preparations to carry out by force of arms the extravagant notions he entertained 
of his prerogative. To this tyranny the Scots were resolved not to yield. "We know no 
other bands between a king and his subjects," said the Earl of London to the royal 
commissioner, "but those of religion and the laws. If these are broken, men's lives are not 
dear to them." It was not long till the echoes of these bold words came back in thunder 
from all parts of Scotland. 
 
The king at last found himself obliged to convoke a free General Assembly, which was 
summoned to meet at Glasgow on the 21st of November, 1638. 
 
It was the first free Assembly which had met for forty years; the Marquis of Hamilton 
was sent down as commissioner, he came with secret instructions which, had he been 
able to carry them out, would have made the meeting of the Assembly of no avail. 
Hamilton was instructed to take care of the bishops and see that their dignities and 
powers were not curtailed, and generally so to manage as that the Assembly should do 
only what might be agreeable to the king, and if it should show itself otherwise minded it 
was to be dissolved. The battle between the king and the Assembly turned mainly on the 
question of the bishops. Had the Assembly power to depose from office an order of men 
disallowed by the Presbyterian Church, and imposed on it by an extrinsic authority? It 
decided that it had. That was to sweep away the king's claim to ecclesiastical supremacy, 
and along with it the agents by whom he hoped to establish both ecclesiastical and civil 
supremacy in Scotland. Hamilton strenuously resisted this decision. He was met by the 
firmness, tact, and eloquence of the moderator, Alexander Henderson. The commissioner 
promised, protested, and at last shed tears. All was in vain; the Assembly, unmoved, 
proceeded to depose the bishops. 
 
To avert the blow, so fatal to the king's projects, Hamilton rose, and in the king's name, as 
head of the church, dissolved the Assembly, and discharged its further proceedings. 
 
The crisis was a great one; for the question at issue was not merely whether Scotland 



should have free Assemblies, but whether the king should have sole and arbitrary 
prerogative over matters of church and state. The king's act dissolving the Assembly was 
illegal; for neither the constitution nor the law of Scotland gave him supremacy in 
ecclesiastical affairs.  More importantly, the scripture gave him no right to dissolve the 
Assembly. 
 
The commissioner took his leave; but hardly had his retreating figure vanished at the door 
of the Assembly, when the officer entered with lights, and a protest, which had been 
prepared beforehand, was read, in which the Assembly declared that "sitting in the name 
and by the authority of the Lord Jesus Christ, the only head and monarch of his church, it 
could not dissolve." The members went on with their business as if nothing had occurred. 
They proceeded to try the bishops, fourteen in number, who were charged with not a few 
moral as well as ecclesiastical delinquencies. 
 
The two archbishops and six bishops were excommunicated -- four deposed and two 
suspended. Thus the fabric of prelacy, which had been thirty years building was 
overturned, and the Church of Scotland restored to the purity and rigor of her early days. 
 
When its thorough and memorable work was finished, the Assembly was dismissed by 
the moderator with these remarkable words: "We have now cast down the walls of 
Jericho; let him that rebuildeth them beware of the curse of Hiel the Bethelite!" 
 
The Reformed Church of Scotland rose up in new power; the schemes of tyrants who had 
hoped to plant arbitrary power upon its ruins were baffled; and the nation hailed its 
recovered reformation and liberties with a shout of joy. 

The Scots had initiated their course by swearing the National Covenant, and they 
crowned it by continuing to sit in Assembly after the royal commissioner had ordered 
them to dissolve. In the opinion of Charles I nothing remained to him but the last resort of 
kings of the sword. In April, 1640, the king summoned a Parliament to vote him supplies 
for a war with the Scots. But the Lords and Commons, having but little heart for a war of 
Laud's kindling, and knowing moreover that to suppress the rights of Scotland was to 
throw down one of the main ramparts around their own liberties, refused the money 
which the king asked for. Charles had recourse to his prerogative, and called upon the 
bishops to furnish the help which the laity withheld. Less lukewarm than the Parliament, 
the clergy raised considerable sums in the various dioceses. The queen addressed a letter 
to the Roman Catholics, who were far from being indifferent spectators of the quarrel 
between the king and his northern subjects. They willingly contributed to the war, and as 
the result of the joint subsidy Charles raised an army, and marched to the Scottish Border; 
he ordered a fleet to blockade the Frith of Forth, and he sent the Marquis of Hamilton 
with a body of troops to co-operate with Huntly, who had unfurled the standard on the 
king's side in the North. 
 
The Scots were not taken unawares by the king's advance. They knew that he was 
preparing to invade them. They had sworn their Covenant, and they were as ready to shed 
their blood in defense of their oath as they had been to subscribe their names. Thirty 



thousand able-bodied yeomen offered themselves for the service of their country. They 
were marshaled and drilled by General Leslie, a veteran soldier, who had acquired skill 
and won renown in the wars of Gustavus Adolphus. Hardly had their preparations been 
completed when the bonfire, which was to announce the arrival of the invading force, 
summoned them to battle. Charles's fleet appeared at the mouth of the Forth; but the 
Scots mustered in such numbers on the shore that not a man could land. The main body 
of the army, under Leslie, in their uniforms of olive or gray plaiden, with a knot of blue 
ribbons in their bonnets, had meanwhile marched to the border. 
 
Their progress was a victorious one, for it was the flower of the Scots that were in arms, 
whereas the English soldiers had little heart for fighting. Negotiations were opened 
between the king and the Scots at Dunse Law, a pyramidal hill that rises near the town of 
that name, on the north of the Tweed. A treaty of peace was concluded, and, though its 
terms were neither clear nor ample, the Scots in the excess of their loyalty accepted it. 
They fought for neither lands nor laurels, but for the peaceable practice of their religion 
and the quiet enjoyment of their civil rights, under the scepter of their native prince. "Had 
our throne been void," says an eye-witness, "and our voices sought for the filling of 
Fergus' chair, we would have died ere any one had sitten down on that fatal marble but 
Charles alone." 
 
This devoted loyalty on the one side was repaid with persistent perfidy on the other. Next 
year (1640) Charles anew denounced the Scots as rebels, and prepared to invade them. 
Not waiting this time till the king's army should be on the border, the Scots at once 
unfurled the blue banner of the Covenant, entered England, encountered the king's forces 
at Newburn on the Tyne, and discomfited them, almost without striking a blow. The 
victors took possession of the towns of Newcastle and Durham, and levied contributions 
from the whole of Northumberland. 
 
Meanwhile the king lay at York; his army was dispirited, his nobles were lukewarm; he 
was daily receiving letters from London, urging him to make peace with the Scots, and he 
was persuaded at last to attempt extricating himself from the labyrinth into which his 
rashness and treachery had brought him, by opening negotiations with the Scots at Ripon. 
The treaty was afterwards transferred to London. Thus had the king brought the fire into 
England. 
 
The Scots had repelled the edicts and the soldiers of an arbitrary monarch, for though 
chivalrously loyal to their kings, they would give them no obedience but such as were 
scripturally lawful; and Scotland being again mistress of herself, her General Assemblies 
continued to meet, her Presbyterian church government was administered, her flocks 
were supplied with faithful and diligent pastors, some of whom were distinguished by 
learning and genius, and vital Christianity flourished. The only drawback to the 
prosperity of the country was the raids of Montrose, who, professing a zeal for the king's 
interests, stained indelibly his own character for humanity and honor, by ravaging many 
parts of his native land with fire and sword. All the while there raged a great storm in 
England, and the northern country was too near the scene of strife not to feel the swell of 
the tempest. Nor could Scotland regard her own rights as secure so long as those of 



England were in question. It was her own quarrel mainly which had been transferred into 
the sister kingdom, and she felt called upon to contribute what help she could, by 
mediation or by arms, to bring the controversy between the king and the Parliament to a 
right issue. 
 
The poise of the conflict was in the hands of the Scots; for, balanced as parties then were 
in England, whichever side the Scots should espouse would be almost certain of victory. 
Could they hesitate to say whether Popery or Protestantism should be established in 
England, when by the triumph of the latter a bulwark would be raised against the 
advancing tide of despotism which was then threatening all Europe? A strange 
concurrence of events had thrown the decision of that question into the hands of the 
Scots; how they decided it, we shall see immediately. In November, 1640, a Parliament 
met at Westminster. It is known in history as the Long Parliament. The grievances under 
which the nation groaned were boldly discussed in it. The laws were infringed; religion 
was being changed, and evil counselors surrounded the throne; such were the complaints 
loudly urged in this assembly. Wisdom, eloquence, patriotism, were not lacking to that 
Parliament. It included the great names of Hyde and Falkland, and Digby, and others.  
But all this could not prevent a rupture between the king and the people, which widened 
every day till at last the breach was irreparable. The king's two favorites, Strafford and 
Laud, were impeached and brought to the block. The Star Chamber and High 
Commission Court were abolished. Ship-money, and other illegal imposts, the growth of 
recent years of despotism, were swept away; and the spirit of reform seemed even to have 
reached the throne, and made a convert of the king. In his speech on the 25th of January, 
1641, the king said, "I will willingly and cheerfully concur with you for the reformation 
of all abuses, both in church and commonwealth, for my intention is to reduce all things 
to the best and purest times, as they were in the days of Queen Elizabeth." The olive-
branch was held out to even the Presbyterians of Scotland. Charles paid a visit at this 
time to his ancient kingdom, for the end, as he assured his Parliament of Scotland, "of 
quieting the distractions of his kingdom;" for, said he, "I can do nothing with more 
cheerfulness than to give my people a general satisfaction." And, by way of seconding 
these promises with deeds, he ratified the National Covenant which had been sworn in 
1638, and made it law. The black clouds of war seemed to be roiling away; the winds of 
faction were going down in both countries; the biting breath of tyranny had become 
sweet, and the monarch who had proved false a score of times was now almost trusted by 
his rejoicing subjects. 
 
The two kingdoms were now, as a speaker in the English Parliament expressed it, "on the 
vertical point." The scales of national destiny hung evenly poised between remedy and 
ruin. It was at this moment that terrible tidings arrived from Ireland, by which these fair 
prospects were all at once overcast. We refer to the Irish Massacre. This butchery was 
only less horrible than that of St. Bartholomew, if indeed it did not equal it. The slaughter 
of the Protestants by the Roman Catholics commenced on the 23rd of October, 1641, and 
continued for several months; forty thousand, on the lowest estimate, were murdered; 
many writers say from two hundred to three hundred thousand. The northern parts of 
Ireland were nearly depopulated; and the slaughter was accompanied by all those 
disgusting and harrowing cruelties which marked similar butcheries in the Waldensian 



valleys. The persons concerned in this atrocity pleaded the king's authority, and produced 
Charles's commission with his broad seal attached to it. There is but too much ground for 
the dark suspicion that the king was privy to this fearful massacre; but what it concerns us 
to note here is that this massacre, occurring at this juncture, powerfully and fatally 
influenced the future course of affairs, revived the former suspicions of the king's 
sincerity, kindled into a fiercer flame the passions that had seemed expiring, and hurried 
the king and the nation onwards at accelerated speed to a terrible catastrophe. 
 
Charles, on his return to England, was immediately presented with the famous Petition 
and Remonstrance of the State of the Nation. This was no agreeable welcome home. Dark 
rumors began to circulate that the court was tampering with the army in the North, with a 
view to bringing it to London to suppress the Parliament. The House provided a guard for 
its safety. These the king dismissed, and appointed his own train-bands in their room. The 
members felt that they were not legislators, but prisoners. The king next denounced five 
of the leading members of Parliament as traitors, and went in person to the House with an 
armed following to apprehend them. Happily, the five members had left before the king's 
arrival, otherwise the civil war might have broken out there and then. The House voted 
that a great breach of privilege had been committed. Immediately London bristled with 
mobs, and the precincts of Whitehall resounded with cries for justice. These tumults, said 
the king, "were not like a storm at sea, which yet wants not its terror, but like an 
earthquake, shaking the very foundation of all, than which nothing in the world hath more 
of horror." The king withdrew to Hampton Court. 
 
Confidence was now at an end between Charles and the Parliament; and the Jesuits, who 
were plentifully scattered through England, by inflaming the passions on both sides, took 
care that it should not be restored. After some time spent in remonstrances, messages, and 
answers, the king marched to Hull, where was store of all kinds of arms, the place having 
been made a magazine in the war against the Scots. At the gates, Charles was refused 
entrance by the governor, Sir John Hotham, who held the city for the Parliament. 
Pronouncing him a traitor, the king turned away and directed his course to Nottingham. 
There on the 22nd of August, 1642, Charles set up his standard, which, as Lord 
Clarendon takes note, was blown down the same night, nor could it be replaced till two 
days thereafter, from the violence of the storm then blowing. It was a worse omen that 
comparatively few assembled to that standard. The king now issued his summons to the 
gentlemen of the North to meet him at York. The word, "To your tents, O Israel," had 
gone forth; the civil war had commenced. 
 
This recalls us once more to Scotland. The two kingdoms were at that moment threatened 
with a common peril, and this summoned them to a common duty. That duty was to unite 
for their mutual defense. They looked around them for a basis on which they might 
combine, each feeling that to let the other sink was to betray its own safety. The ground 
ultimately chosen was partly civil and partly religious, and necessarily so, seeing that the 
quarrel conjoined inseparably the two interests. The bond of alliance finally adopted was 
the Solemn League and Covenant.   This bond was framed with much care by the 
Scottish Parliament and the General Assembly of the Scottish Church, with the 
concurrence and assistance of the English commissioners who were sent down for that 



purpose. It was heartily accepted by the ablest statesmen, the most learned divines, and 
by the whole body of the Protestant people in both England and Scotland. The analysis 
which Hallam has given of this famous document is remarkably concise and eminently 
fair. We quote the yet more compendious statement of its provisions by another historical 
writer, who says: "Looking at both Covenants [the National and the Solemn League], and 
treating them as one document, the principles therein embodied were the following —  

1. Defense of Reformed Presbyterian religion in Scotland. 
2. Promotion of uniformity among the churches of the three kingdoms. 
3. Extirpation of Popery, Prelacy, and all unsound forms of religion. 
4. Preservation of Parliaments, and of the liberties of the people. 
5. Defense of the sovereign in his maintaining the Reformed religion, the 
Parliaments, and the liberties of the people. 
6. Discovery and punishment of malignants, and disturbers of the peace and 
welfare of the nations. 
7. Mutual defense and protection of each individually, and of all jointly, who were 
within the bonds of the Covenant. 
8. Sincere and earnest endeavor to set an example before the world of public, 
personal, and domestic virtue and godliness.  

The signing of the Solemn League by the Scottish Convention of Estates and the General 
Assembly recalled the memorable scene transacted in the Grayfriars' Churchyard in 1638. 
Tears rolled down the face of the aged as they took the pen to subscribe, while the 
younger testified by their shouts or their animated looks to the joy with which they 
entered into the bond. 
 
In the City of London the spectacle was scarcely less impressive, but more novel. On the 
25th of September, 1643, the two Houses of Parliament, with the Assembly of Divines, 
including the Scottish Commissioners, now sitting at Westminster, met in St. Margaret's 
Church, Westminster, and after sermon the Solemn League and Covenant was read, 
article by article, the members standing uncovered, and swearing to it with uplifted 
hands. Afterwards, Alexander Henderson, who presided over the famous assembly at 
Glasgow, delivered an address ending with these words — "Did the Pope at Rome know 
what is this day transacting in England, and were this Covenant written on the plaster of 
the wall over against him, where he sitteth, Belshazzar-like, in his sacrilegious pomp, it 
would make his heart to tremble, his countenance to change, his head and miter to shake, 
his joints to loose, and all his cardinals and prelates to be astonished." The Scots followed 
up their Covenant by sending an army into England to assist the Parliament against the 
royal forces. While the controversy is finding its way to an issue through the bloody 
fields of the civil war, we must turn for a little space to a more peaceful scene. 
 
The Solemn League and Covenant called for the preparation of reformed standards which 
all of the kingdoms under the Crown could unite upon.  The Covenant recognized more 
reformation was needed in England, while the reformation in Scotland needed preserving.  
Both kingdoms saw the importance of unity.   If the Reformation had brought the two 
nations together, a yet greater accord in ecclesiastical matters would make their union 



still stronger, and more lasting. From this and other causes the question of church 
government was being very anxiously discussed in England; pamphlets were daily 
issuing from the press upon it; the great body of the Puritans had become Presbyterians; 
and in 1642, when the royal standard was set up at Nottingham, and the king unsheathed 
the sword of civil war, the Parliament passed an Act abolishing prelacy; and now came 
the question, what was to be put in its room? 
 
On the 1st of July, 1643, the Lords and Commons passed an ordinance "for the calling of 
an Assembly of learned and godly divines and others, to be consulted with by the 
Parliament for the settling of the government and liturgy of the Church of England, and 
for vindicating and clearing of the doctrines of the said Church from false aspersions and 
interpretations." To this Assembly 121 divines were summoned, with thirty lay assessors, 
of whom ten were Lords and twenty Commoners. It is called the Westminster Assembly.  
The divines were mostly clergymen of the Church of England, and several of them were 
of Episcopal rank. It would be hard to find in the annals of the church, council or synod 
in which there were so many men of great talents, ripe scholarship, mature theological 
knowledge, sober judgment, and sincere piety as in the Assembly which now met at 
Westminster. The works of many of them, which have descended to our day, attest the 
range of their acquirements and the strength of their genius. Hallam admits their 
"learning and good sense" and Richard Baxter says, "Being not worthy to be one of them 
myself, I may the more freely speak that truth which I know, even in the face of malice 
and envy — that the Christian world had never a synod of more excellent divines (taking 
one thing with another) than this synod and the synod of Dort." At the request of the 
English Parliament, seven commissioners from Scotland sat in the Assembly — three 
noblemen and four ministers. The names of the four ministers were Alexander 
Henderson, Samuel Rutherford, Robert Baillie, and George Gillespie. The elders 
associated with them were the Earl of Cassilis, Lord Maitland, and Sir Archibald 
Johnston of Warriston. They met in Henry VII's Chapel, and on the approach of winter 
they retired to the Jerusalem Chamber. 
 
They were presided over by Dr. William Twiss, the prolocutor — "a venerable man 
verging on seventy years of age, with a long pale countenance, an imposing beard, lofty 
brow, and meditative eye, the whole contour indicating a life spent in severe and painful 
study." More the scholar than the man of business, he was succeeded in the chair, after a 
year's occupancy, by Mr. Charles Herle — "one," says Fuller, "so much Christian, 
scholar, gentleman, that he can unite in affection with those who are disjoined in 
judgment from him." At the prolocutor's table sat his two assessors — Dr. Cornelius 
Burgess, active and intrepid, and Mr. John White, the "Patriarch of Dorchester." On 
either hand of the prolocutor ran rows of benches for the members. There they sat calm, 
grave, dignified, with mustache, and peak beard, and double Elizabethan ruff, dressed not 
in canonicals, but black coats and bands, as imposing an Assembly as one could wish to 
look upon. There with pale, gracious face, sat Herbert Palmer, one of the most scholarly 
and eloquent men of the day. There was Stephen Marshall, the powerful popular 
declaimer, who made his voice be heard, in pulpit, in Parliament, in the Assembly, all 
through these stormy times; there was Edmund Calamy, the grandfather of the yet more 
celebrated man of that name; there was Edward Reynolds, the scholar, orator, and 



theologian; there were Arrowsmith and Tuckhey, to whom we mainly owe the Larger and 
Shorter Catechisms; there were Vines, and Staunton, and Hoyle; there were Ashe, 
Whitaker, Caryl, Sedgwick, and many others, all giving their speeches and votes for 
Presbyterian government. 
 
On the Erastian side there were the learned Lightfoot, the pious Coleman, and the 
celebrated John Selden, a man of prodigious erudition, who was deputed as a lay assessor 
by the House of Commons. His model of Church and State was the Jewish theocracy; 
"Parliament," he said, "is the Church." Apart there sat a little party; they amounted to ten 
or eleven divines, the most distinguished of whom were Philip Nye and Thomas 
Goodwin, whom Wood, in his Athenae, styles "the Atlases and patriarchs of 
independency." On the right hand of the prolocutor, occupying the front bench, sat the 
Scottish commissioners. A large share in the debate on all questions fell to them; and 
their dialectic skill and theological learning, having just come from the long and earnest 
discussion of the same questions in their own country, enabled them to influence 
powerfully the issue. 
 
Each proposition was first considered in committee. There it was long and anxiously 
debated. It was next discussed sentence by sentence and word by word in the Assembly. 
Into these discussions it is unnecessary for us to enter. Laboriously and patiently, during 
the slow process of more than five years, did the builders toil in the rearing of the edifice. 
They sought to the best of their knowledge and power to build it on the rock of the 
scriptures. We need not analyze, we need only name the documents they framed, called 
the Westminster Standards. These were the Confession of Faith, the Form of Church 
Government, the Directory for Public Worship, and the Larger and Shorter Catechisms, 
all of which were voted by an overwhelming majority of the Assembly. "It would be 
difficult to fix upon any Point of doctrine," says an ecclesiastical writer who labors under 
no bias in favor of presbytery, "in which the Confession of Faith materially differs from 
the [Thirty-nine] Articles. It has more system... The majority of the ministers of the 
Assembly were willing to set aside episcopacy, though there were some who wished to 
retain it. The majority were also willing to set up presbytery in its place, though there 
were a few who preferred the Independent or Congregational government. On one subject 
they were all united, and that was in their adherence to the doctrines of Calvin."  

The four documents mentioned above are compendiously styled, as previously noted,  the 
"Westminster Standards." They were the apex and in many senses the conclusion of the 
Protestant Reformation.  By the time they were finally adopted, the era of Protestant 
Reformation had run its course, and the world was entering a very different age.  There 
will be only one opinion respecting the logical fearlessness and power, the theological 
comprehensiveness, and the intellectual grandeur of these monuments. The collected 
genius and piety of the age — if we may not call it the first, yet hardly inferior to the first 
age of England's Protestantism — were brought to the construction of them. They have 
influenced less the country in which they had their birth than they have done other lands. 
During the succeeding years they have been molding the opinions of individuals, and 
inspiring the creed of Churches, in all palaces of the world. They are felt as plastic 



agencies wherever the English scepter is swayed or the English tongue is spoken; nor are 
there yet any decided signs that their supremacy is about to pass away. 

In 1647 the "Westminster Standards" were received by the Church of Scotland as a part 
of the uniformity of religion to which the three kingdoms had become bound in the 
Solemn League. These Acts were afterwards ratified by the Estates in Parliament, and 
sworn to by all ranks and classes in the kingdom. Scotland laid aside her more simple 
creed, and accepted in its room an elaborate "Confession of Faith," composed by an 
Assembly of English divines. She put her rudimental catechisms on the shelf, and began 
to use those of the "Larger and Shorter" which had first seen the light in Henry VII's 
Chapel! Her "Book of Common Order" no longer regulated her public worship, which 
was now conducted according to a "Directory," also framed on English soil and by 
English minds. Her old Psalter, whose chants had been so often heard in days of sorrow 
and in hours of triumph, she exchanged for a new Psalm book, executed by Mr. Francis 
Rous, an Independent of the Long Parliament. The discarded documents had been in use 
for nearly a century, Scotland had received them from the most venerated Fathers of her 
church, but she would suffer no national predilection to stand in the way of her honorable 
fulfillment of her great engagement with England. She wished to be thoroughly united in 
heart with the sister kingdom, that the two might stand up together, at this great crisis, for 
the cause of truth. England on her part made greater concessions than Scotland had dared 
to hope. Though the English Parliament does not appear ever to have ratified the scheme 
of doctrine and government drawn up, at its own request, by the Westminster Assembly, 
the church and nation nevertheless adopted it, and for some time acted upon it. 
Episcopacy was abandoned, the Liturgy was laid aside, and worship conducted according 
to the "Directory for the Public Worship of God." The country was divided into 
Provinces; each Province was subdivided into Presbyteries; and so many delegates from 
each Presbytery were to form a National Assembly. England was Presbyterian — it is an 
almost forgotten chapter in its history — and its Presbyterianism was not borrowed from 
either Geneva or Scotland, though in essential elements the same as the other reformed 
churches. And although it flourished only for a brief space in the land where it arose, it 
has left its mark on Scotland, where it slightly modified the Presbyterianism of John 
Knox, and stamped it with the impress of that of Westminster. 
 
From that unique transaction, which, as we have seen, had assembled two nations before 
one altar, where they swore to combat together for religion, for law, and for liberty, we 
turn to the battlefield. Fierce and bloody were these fields, as ever happens in a civil war, 
where the hates and passions of rival factions contend together with a bitterness and fury 
unknown to foreign strife. The two armies first met at Edgehill, Warwickshire. The hard-
contested field was claimed by both sides. To either victory could not be other than 
mournful, for the blood that moistened the dust of the battlefield was that of brother shed 
by the hand of brother. The campaign thus opened, the tide of battle flowed hither and 
thither through England, bringing in its train more than the usual miseries attendant on 
war. The citizens were dragged away from their quiet industries, and the peasants from 
their peaceful agricultural labors, to live in camps, to endure the exhausting toil of 
marches and sieges, to perish on the battlefield, and be flung at last into the trenches, 
instead of sleeping with ancestral dust in the churchyards of their native village or parish. 



It was a terrible chastisement that was now inflicted on England. The Royalists had at 
first the superiority in arms; their soldiers were well disciplined, and they were led by 
commanders who had learned the art of war on the battlefields of the Continent. To these 
trained combatants the Parliament at the outset could oppose only raw and undisciplined 
levies; but as time wore on, these new recruits acquired skill and experience, and then the 
fortune of battle began to turn. As the armies came to be finally constituted, the one was 
brave from principle: the consciousness of a just and noble cause inspired it with ardor 
and courage, while the want of any such inspiriting and ennobling conviction on the other 
side was felt to be an element of weakness, and sometimes of cowardice. The longer the 
war lasted, this moral disparity made itself but the more manifest, and at last victory 
settled unchangeably with the one side, and defeat as unchangeably with the other. The 
gay and dissolute youths, who drank so deeply and swore so loudly, and who in the end 
were almost the only persons that assembled to the standard of the king, were on the day 
of battle trodden down like the mire of the streets by the terrible Ironsides of Cromwell, 
who resumed their enthusiasm for the fight and not for the revel, and who, bowing their 
heads before God, lifted them up before the enemy. 
 
The day of Marston Moor, 1st of July, 1644, virtually decided the fate of the war. It was 
here the Scottish army, 9,000 strong, first took their place alongside the soldiers of the 
Parliament, in pursuance of their compact with England, and their union was sealed by a 
great victory. This field, on which were assembled larger masses of armed men than 
perhaps had met in hostile array on English soil since the wars of the Roses, was a 
triangle, of which the base was the road running east and west from York to Wetherby, 
and the two sides were the rivers Nidd and Ouse, the junction of which formed the apex. 
Here it was covered with gorse, there with crops of wheat and rye. Forests of spears — 
for the bayonet had not yet been invented — marked the positions taken up by the 
pikemen in their steel morions, their corsets and proof-cuirasses. On either flank of their 
squares were the musketeers, similarly armed, with their bandoliers thrown over their 
shoulders, holding a dozen charges. They were supported by the cavalry: the cuirassiers 
in casque, cuirass, gauntlet, and greave; the carbineers and dragoons in their buff coats, 
and armed with sword, pistols, and short musket. Then came the artillery, with their 
culverins and falconets.  The Royalist forces appeared late on the field; the Scots, to 
beguile the time, began to sing psalms. Their general, Leslie, now Earl of Leven, had 
mingled, as we have already said, in many of the bloody scenes of the Thirty Years' War, 
and so bravely acquitted himself that he was the favorite field-marshal of Gustavus 
Adolphus. Altogether there were close on 50,000 men on that memorable field, now 
waiting for the signal to join battle. The sun had sunk low — it was seven of the evening, 
but the day was a midsummer one — ere the signal was given, and the two armies closed. 
A bloody struggle of two hours ended in the total rout of the king's forces. Upwards of 
4,000 corpses covered the field: the wounded were in proportion. Besides the slaughter of 
the battle, great numbers of the Royalists were cut down in the flight. The allies captured 
many thousand stand of arms, and some hundred colors. One eye-witness writes that they 
took colors enough, had they only been white, to make surplices for all the cathedrals in 
England. 
 
From this day the king's fortunes steadily declined. He was worsted on every battlefield; 



and in the spring of 1646, his affairs having come to extremity, Charles I threw himself 
into the arms of the Scots, thus ending the First Civil War. The Long Parliament, as it 
was called, now had to decide what to do with the king. The Scots, who had accepted the 
king's surrender, handed him over to the English Parliament, and the English Parliament 
paid £400000 to the Scots in reimbursement for their military expenses. The army of the 
Scots then headed back to Scotland. The king was placed in custody in Holmby House.   

The English Parliament, dominated by the Presbyterians, sought parliamentary control 
over the English militia, punishment of the king's chief supporters, and the establishment 
of Presbyterianism.  As we noted earlier, the process commenced of establishing 
Presbyterianism throughout England, with the Westminster Standards as the confessional.  

It looked as if the realization of the goals of the Solemn League & Covenant and the 
Westminster Assembly- yea, the entire Protestant Reformation – was right over the 
horizon.  William Hetherington explains the desired objectives as follows: 

"…the main purpose for which the Westminster Assembly was called together, and the 
Solemn League and Covenant was framed, was to produce, so far as might be practicable, 
unity of religious belief and uniformity in Church government throughout England, 
Scotland, and Ireland. Even for the sake of procuring and maintaining peace among the 
nations composing the one British empire, such an uniformity was regarded as almost 
indispensable. For, as the Scottish commissioners reasoned, there is "nothing so powerful 
to divide the hearts of people as division in religion; nothing so strong to unite them as 
unity in religion"…  

There was one great, and even sublime idea, brought somewhat indefinitely before the 
Westminster Assembly, which has not yet been realized, – the idea of a Protestant union 
throughout Christendom, not merely for the purpose of counterbalancing Popery, but in 
order to purify, strengthen, and unite all true Christian Churches, so that with combined 
energy and zeal they might go forth, in glad compliance with the Redeemer’s commands, 
teaching all nations, and preaching the everlasting gospel to every creature under heaven. 
This truly magnificent, and also truly Christian idea, seems to have originated in the mind 
of that distinguished man, Alexander Henderson. It was suggested by him to the Scottish 
commissioners, and by them partially brought before the English Parliament, requesting 
them to direct the Assembly to write letters to the Protestant Churches in France, 
Holland, Switzerland, and other Reformed Churches. Henderson had too much wisdom to 
state the subject fully to the Parliament, lest they should be startled by a thought vast 
beyond their conception. They gave to the Assembly the desired direction, and the letters 
were prepared and sent. A hasty perusal of these letters might not suggest the idea of a 
great Protestant union, the greater part of them being occupied with a statement of the 
causes which had led to the calling of the Assembly, and in vindication of themselves 
against the accusations wherewith they might be assailed. But towards the conclusion the 
idea is dimly traced; and along with these letters were sent copies of the Solemn League 
and Covenant, – a document which might itself form the basis of such a Protestant union. 
The deep thinking divines of the Netherlands apprehended the idea, and in their answer, 
not only expressed their approbation of the Covenant, but also desired to join in it with 



the British kingdoms. Nor did they content themselves with the mere expression of 
approval and willingness to join. A letter was soon afterwards sent to the Assembly from 
the Hague, written by Duraeus (the celebrated John Dury), offering to come to the 
Assembly, and containing a copy of a vow which he had prepared and tendered to the 
distinguished Oxenstiern, chancellor of Sweden, wherein he bound himself "to prosecute 
a reconciliation between Protestants in point of religion"…  

That this was the real object contemplated in this remarkable correspondence is indicated 
with sufficient plainness by Baillie: "We are thinking of a new work over sea, if this 
Church were settled. The times of Antichrist’s fall are approaching. The very outward 
providence of God seems to be disposing France, Spain, Italy, and Germany, for the 
receiving of the gospel. When the curtains of the Lord’s tabernacle are thus far, and much 
farther enlarged, by the means which yet appear not, how shall our mouth be filled with 
laughter, our tongue with praise, and our heart with rejoicing!"   There are several other 
hints of a similar character to be found in Baillie’s Letters; and on one occasion 
Henderson procured a passport to go to Holland, most probably for the purpose of 
prosecuting this grand idea…"  

This was, as it were, the high point of the Protestant Reformation.  It seemed as though 
reformed Protestantism would then soon conquer the world.  If  the trajectory of the last 
several centuries had maintained, one could have expected that within a few centuries- if 
not a few decades- Protestantism would have been the established faith of most nations of 
the world.  While Romanism in 1648 remained dominant in a larger territory of the 
world, the rising and more powerful nations like Great Britain and the Netherlands were 
clearly Protestant.  By 1648 Islam’s march had been stopped and even reversed, while the 
Christian states of Europe were spreading their wings with worldwide effect.  Paganism 
too was on the decline.  The Romish forces had been stopped on continental Europe, and 
forced to accept the Protestant states, with the conclusion of the Thirty Years' War.  
Thorough-going covenanted Reformation with a highly developed Biblical confession 
was being established in the British Isles, and looked to soon spread and be embraced 
elsewhere. 

But God’s ways are not our ways.  As we shall see in coming chapters, Protestantism did 
not continue to conquer nations has it had in the era of Protestant Reformation.  The era 
of the Protestant Reformation unleashed God’s Word upon the world to do its powerful 
work.  While these blessings did not cease in the aftermath of the Protestant Reformation, 
men grew cold in their regard of the scriptures and succumbed to heretical deceptions.  
Reformed Protestantism – which had been the ascendant movement in the Reformation 
era, albeit incurring various setbacks along the way – was to decline from its high perch, 
due to the pride of man.   
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