CHAPTER 56 : GREAT BRITAIN 1648-1775

Just as the era of Protestant Reformation began on the British Isles, so it concluded there
as well. The fullest expression of that Reformation is to be found in the Westminster
Standards. They outlined scriptural doctrine thoroughly and comprehensively. The
inability to implement the vision contained in the Standards by 1648 marked the effective
end of the Protestant Reformation. The people of England rejected its vision of the
kingdoms of the British Isles united in a Reformed faith, worship, and church
government based upon scriptural principles. They opted instead for human autonomy
and independence. The end result of this attempt at human autonomy, as all other
attempts at human autonomy, is that men make themselves the servants of depraved
humans instead of the merciful God of scripture. Let's consider the steps by which
Presbyterian Puritans lost power in England, overthrown by Oliver Cromwell and his
allies.

Having defeated King Charles I in the Civil War, England was led by the Long
Parliament. This Parliament consisted of various parties. There was first the Presbyterian
Puritans, who made up the majority of the Parliament's members. Then there were the
Independents, who were against a Presbyterian national church. The Independents were
backed by the New Model Army under Cromwell.

The army of Scotland, which had assisted the New Model Army in its civil war with the
king, was ready to return to Scotland. King Charles I, now a prisoner following the civil
war, turned himself over to the Scots, feeling they would be the more compassionate
party. This was an acquisition the Scots had not expected, and which certainly they did
not wish, seeing it placed them in a very embarrassing position. Though loyal to the king
— loyal to a weakness, if not to a fault — the Scots were yet mindful of the oath they had
sworn with England, and refused to admit Charles into Scotland, and place him again
upon its throne, till he had signed the terms for which Scotland and England were then in
arms- the Solemn League and Covenant. Any other course would have been a violation
of the confederacy which was sealed by oath, and would have involved them in a war
with England. But Charles refused his consent to the conditions required of him, and the
Scots had now to think how the monarch should finally be disposed of. They came
ultimately to the resolution of delivering him up to the English Parliament, on receiving
assurance of his safety and honor. The disposal of the king's person, they held, did not
belong to one, but to both, of the kingdoms. The assurance which the Scots asked was
given, but in words that implied a tacit reproof of the suspicions which the Scots had
cherished of the honorable intentions of the English Parliament; for, "as all the world
doth know," said they, "this kingdom hath at all times shown as great affection for their
kings as any other nation.” The English also paid the army of Scotland for its services in
the Civil War, as Scotland had requested.

But the English Parliament soon ceased to be master of itself, and the terrible catastrophe
was quickly reached. The king being now a prisoner, England came under a dual



directorate, one half of which was a body of debating civilians, and the other a
conquering army. It was very easy to see that this state of matters could not long
continue, and as easy to divine how it would end. The army, its pride fanned by the
victories that it was daily winning, aspired to govern the country which it believed its
valor was saving. Lord Fairfax was the nominal head of the army, but its real ruler and
animating spirit was Cromwell.

The Presbyterian majority in Parliament had attempted to reform the Church of England
according to the model laid out in the Westminster Standards. In 1646 laws were passed
which mandated a Presbyterian Church structure for the national established Church of
England. The old Prayer Book was replaced, celebration of Christmas and Easter was
abolished, and a strict moral code was enforced. This was unpopular with many people,
and the Independents refused these changes. They demanded the right of religious
"freedom" outside the national church, whereas the Presbyterian majority in Parliament
rightly insisted that schismatic and heretical errors should be suppressed.

Parliament was very short of money and wary of the power of the New Model Army.
There were many Independents in the army who felt anger towards both the Presbyterian
and conservative factions of Parliament. The Independents included Congregationalists,
Baptists, and an assortment of other schismatics. For example, the army ranks harbored
members of a group called the Levelers. This group, which also had members outside of
the army, wanted Parliament dissolved since it thought it ineffective, tyrannical and
corrupt. The Levelers called for a democratic institution, where every free-born
Englishman would sign an "Agreement of the People". This would mean being able to
vote someone into office. Each office would only be held for a short period of time and
the elected person would be accountable to the electorate. The Levelers also advocated
freedom of Christian worship. In other words, the Levelers desired the type of
government that eventually became prevalent in the modern humanist era, instead of the
type government outlined in God's word.

Another active political group, led by a man called Gerard Winstanly, was called the
Diggers. This group found its supporters from amongst the peasant population, rather
than in the army ranks. The Diggers advocated a type of primitive communism. They
argued that all land belonged equally to the whole of the English people, and in saying
this they opposed themselves to the rich land owners who kept their land for other
purposes than agriculture. The Diggers set up a prototype community on St. George's Hill
in Surrey in 1649, but they were quickly removed.

The king, meanwhile, was busy making promises to several groups even though he had
no intention of keeping them. He thought that he could play one group against the other
and cause disagreements between them. Between 1646 and 1648, Charles made promises
to the Independents, the Presbyterians, the army, the House of Commons and the Scots.

During the same period when the king was negotiating with these different groups, there
was much discontent in many parts of the country. The people were revolting against
military rule. It had brought them high taxes, fines, compulsory billeting of troops and,



since the troops had not been paid, a lot of pilfering. These revolts were encouraged, if
not organized, by ex-royalists, but the army had little problem in controlling them since
they were sporadic and uncoordinated.

In May 1647, the army forcibly removed the king from Holmby and took him to a
military camp in Newmarket.

This was followed by a march on London by Lord Fairfax, nominal commander in the
New Model Army. The city of London stood beside the Presbyterian-dominated
Parliament. But Lord Fairfax, backed by Cromwell, rejected the aims of the Parliament,
which had been pledged in the Solemn League and Covenant. If necessary, Lord Fairfax
and the other officers of the New Model Army would dislodge the Presbyterians by force.
They petitioned the Lord Mayor and city of London as follows:

"We have said before, and profess it now, we desire no alteration of the civil government.
As little do we desire to interrupt, or in the least to intermeddle with the settling of the
Presbyterian government. Nor did we seek to open a way for licentious liberty, under
pretense of obtaining ease for tender consciences. We profess, as ever in these things,
when once the state has made a settlement, we have nothing to say but to submit or
suffer. Only we could wish that every good citizen, and every man who walks peaceably
in a blameless conversation, and is beneficial to the Commonwealth, might have liberty
and encouragement; this being according to the true policy of all states, and even to
justice itself."

This petition was insisting upon a guarantee that a Presbyterian civil magistrate would
not suppress heresy and schism. It falsely assumed that one could be a "good citizen"
and yet be a heretic or schismatic. It was an unscriptural assumption, and one that the
Presbyterians rightly could not accept. They knew that if heresy and false worship are
not suppressed, their leaven will grow and dominate. The Presbyterians communicated
their rejection of these terms. So by force the New Model Army charged into London,
violently removing the leading Presbyterians from Parliament, and giving power in
Parliament to the Independents.

Cromwell was still in favor of negotiating a settlement with the king, and presented him
with a document called " The Heads of Proposals". This was a much watered-down
version of the Levelers’ "The Agreement of the People" and gave considerable
concessions to the king. The Levelers in the army reacted by organizing a mutiny which
Cromwell quickly put down. The king, however, rejected the "Proposals" and promptly
escaped from Hampton Court to the Isle of Wight. Cromwell was furious and declared
himself in agreement with the Levelers.

The Second Civil War consisted of a series of efforts by the Presbyterians in coalition
with the Royalists, and in conjunction with a Scottish invasion. General Fairfax led the
army into rebellions in Kent and Essex. Cromwell's army was successful in Wales and
then marched on the Scots, who were defeated by Cromwell's army.



The king’s dishonesty and the resulting conflicts only served to reunite the various
factions in the New Model Army. The king was re-arrested. Cromwell sent Colonel Pride
to London to remove from Parliament MPs (i.e., Members of Parliament) still willing to
negotiate with the king. This was to become known as Pride's Purge.

What was left of the Long Parliament was called the Rump Parliament. It is estimated
that only one in six of the Long Parliament MPs were left to discuss the fate of the king
and that as few as one in ten were present when the decision was made that the king
would stand trial. The real power at this point was in the hands of Cromwell with his
New Model Army of Independents.

The Rump Parliament voted that no further application should be made to the king; and
soon thereafter drew up an ordinance for charging Charles Stuart with high treason. They
appointed commissioners to form a High Court of Justice, and Charles, upon being
brought before this tribunal, and declining its jurisdiction, was condemned as a traitor,
and sentenced to be beheaded. The scaffold was erected in front of Whitehall, on the 30th
of January, 1649. An immense crowd filled the spacious street before the palace, and all
the avenues leading to it, on which shotted cannon were turned, that no tumult or rising
might interrupt the tragedy about to be enacted. The citizens gazed awed and horror-
struck; so suddenly had the spectacle risen, that it seemed a horrid dream through which
they were passing. A black scaffold before the royal palace, about to be wetted with their
sovereign's blood, was a tragedy unknown in the history of England; the nation could
scarcely believe even yet that the terrible drama would go on to an end. They took it "for
a pageantry,” says Burnet, "to strike a terror." At the appointed hour the king stepped out
upon the scaffold. The monarch bore himself at that awful moment with calmness and
dignity. "He died greater than he had lived," says Burnet. He bent to the block; the ax
fell, and as the executioner held up the bleeding head in presence of the spectators, a deep
and universal groan burst forth from the multitude, and its echoes came back in an
indignant protest from all parts of England and Scotland.

After the king’s execution, the Rump Parliament was further reduced in number by
Cromwell. What was left was known as the Barebones Parliament and consisted of 140
men who had been chosen by Cromwell to run the country. After only five months,
however, it became clear that the Barebones Parliament was a failure. In 1653, Cromwell
marched the army into Westminster and dissolved Parliament. He ruled as a military
dictator for the next five years.

Although Cromwell had originally pledged himself to the terms of the Solemn League
and Covenant, he completely broke his oath. Cromwell came to disagree with its vision
of kingdoms united by a true Reformed confession in an established Reformed church.
Rather, he opted for "toleration". Indeed, an anonymous tract, written in 1659, a few
months after Cromwell's death, observed that 'toleration was his masterpiece'. It was
Cromwell's conviction that religious belief was the greatest of all liberties and that God
had conferred it on the English people through victory over the armies of Charles I. When
he became Lord Protector, Cromwell never ceased to plead with his Parliaments to
extend and protect freedom of religion 'for all species of Protestant', and he rejoiced to



know good men 'with the root of the matter' in many different Churches. As a result, he
refused to make attendance at the state Church a qualification for office. What this meant
in actual practice was that he tolerated a multiplicity of Independent heresies, while
suppressing the true historic Reformed faith advocated by the Presbyterians. He had
some Presbyterians put to death, and the rest removed from power. In turn, he became a
virtual dictator of the nation.

His "toleration" extended to wicked Judaists. They had been expelled in 1290 from the
nation. Cromwell favored readmission of the Jews into England, partly in the hope of
thereby fulfilling the Messianic prophecy, but mainly because they had aided him as
"intelligencers," and he foresaw that, with their control of the Portuguese and Spanish
trade, and their large commercial interests in the Levant, the Hamburg Bank, and the
Dutch East and West Indies, they would be of service to him in his expansionist policy,
and would bring wealth into the country. There were at this time (1653) about twenty
Marano families settled in England, who had fled from Spain through fear of the
Inquisition. To all appearance Spanish merchants, and attending mass at the chapel of the
Spanish ambassador, they were nevertheless known to Cromwell and a few others to be
crypto-Jews. Antonio Fernandez Carvajal, a Portuguese merchant in London, had been of
financial assistance to the Parliament, and had also, through a relative in Holland and a
servant named Somers, secured for Cromwell information regarding the Royalist
intrigues with Spain. At the time of the Dormido mission to England to negotiate for
readmission, Carvajal actively supported the petition, and it was favorably received by
Cromwell. But the governing Council would not consent (1654). Cromwell then sent for
Manasseh ben Israel, and a motion was introduced in the Council in 1655, "That the Jews
deserving it may be admitted into this nation to trade and traffic and dwell among us as
Providence may give occasion." The motion was referred to a committee, and a
conference was finally arranged to consider the question, the members being appointed
by three of Cromwell's most devoted political adherents. The conference met in the
Council Chamber at Whitehall, December, 1655. It consisted of representatives of the
army, the law, the trading interests, and sixteen divines, the majority of whom Cromwell
had carefully selected on account of their approval of religious toleration.

The first question which arose for consideration was whether there existed any law
forbidding the readmission of the Jews, and this was settled by the decision that the
expulsion of 1290 had never been valid. When the terms of admission were discussed, a
distinctly hostile spirit manifested itself, and the mercantile interests and the clergy united
in opposition. To secure a favorable vote the Protector Cromwell added some more
members who were thought to approve of the proposal, but they also ranged themselves
with its opponents. Finally, on December 18, a hostile crowd thronged into the Council
Chamber, and it was obvious that Cromwell's project could not be carried except under
the most extreme restrictions.

Cromwell now saw that his whole scheme would be thwarted if a vote were not
prevented. With characteristic promptness he began at once to review the differences of
opinion revealed by the various speakers. Protesting that he had no obligations to the
Jews beyond those imposed by the scriptures, he insisted that, "since there was a promise



of their conversion, means must be used to that end, which was the preaching of the
gospel, and that could not be done unless they were admitted where the gospel was
preached." Then, turning to the objecting merchants, he said: "You say that they are the
meanest and most despised of all people. But in that case what becomes of your fears?
Can you really be afraid that this contemptible and despised people should be able to
prevail in trade and credit over the merchants of England, the noblest and most esteemed
merchants of the whole world?" Finally, having announced that nothing was to be hoped
from the conference, and that he should use his own judgment in acting for the glory of
God and the good of the nation, he vacated the chair and brought the proceedings to a
close. The conference was cowed, and dissolved without a word of protest.

What finally precipitated the “solution” of the difficulty was the outbreak of the war with
Spain. The Spanish Maranos were no longer able to live in England as Spanish citizens,
and in 1656, relying upon the decision that the expulsion of 1290 was no longer valid,
they openly threw off their disguise and assumed the position of Jews. In the following
year, probably on February 4, 1657, Cromwell in a public meeting made a "seasonable
benefaction" to Carvajal, perhaps a verbal assurance that the Jews would not be disturbed
in the exercise of their religion. He had previously made a grant of £100 to Manasseh ben
Israel. Altogether Cromwell's action enabled the Jews to live as such in England at a time
when there was significant opposition to them on the part of the clergy and the mercantile
classes.

But Cromwell's vaunted "toleration" had definite limits, beyond simply keeping
Presbyterians from power. He disliked and distrusted Roman Catholics and imposed
strict limits on their freedom. He also became hostile to former allies such as the Fifth
Monarchy Men. The Fifth Monarchy Men was one of many heretical groups in
Cromwell's disparate coalition overturning established Presbyterianism. In 1653,
members of the sect were convinced that they had persuaded Cromwell to establish a
system of government that would prepare for the Second Coming of Christ, which they
believed was imminent. When Cromwell agreed to become Lord Protector, their sense of
betrayal turned the Fifth Monarchy Men into his bitter enemies, declaring: "The King
chastised us with whips, but Cromwell chastiseth us with scorpions." Cromwell readily
rid himself of this opposition as well. He allowed a variety of sects and factions to live in
peace, so long as they did not rebel against his rule.

Cromwell's military prowess served some noble ends abroad, however, even though at
home it quashed thorough Reformed rule. The Duke of Savoy at the bidding of the Lord
Protector stayed his massacres in the Waldensian Valleys, Cardinal Mazarin is said to
have changed countenance when he heard his name mentioned, and even the Pope
trembled in the Vatican when Oliver Cromwell threatened to make his fleet visit the
Eternal City. He said he should make "the name of an Englishman as great as ever that of
a Roman had been." But perhaps his greatest usefulness was served in Ireland. Let's
briefly survey the background of the Irish conflict, in which Cromwell had such an effect.

Ireland had been ruled by the English since 1169, when the Anglo-Normans invaded
Ireland and took control of most of the country. In 1536, the Church in Ireland was



ordered to follow the lead of England and adopt Protestantism under King Henry VIII.
However most ordinary Irish people refused to follow, and remained loyal Romanists.
One thing Henry did was to dissolve the many monasteries in England and Ireland by
selling the land and scattering the Monks. This greatly angered many Irish peasants. In
1549, the Church of England was reformed by King Edward VI, but most Irish refused to
accept these reforms. The Thirty-nine Articles of the Church of England were not
introduced in Ireland till the time of Charles I. In their place a shorter collection of
Eleven Articles was published in 1566 by authority of the deputy and the archbishops and
bishops. These were the confessional standards at the time for the established Church of
Ireland, the sister church of the Church of England. The leaders of Ireland were members
of the Church of Ireland. The population of Ireland, however, remained predominantly
Roman Catholic while England gradually became more and more Protestant.

When Queen Mary, a Roman Catholic, came to the throne in 1553, she repealed the anti-
Rome laws and made England Catholic again. This was welcomed by the Irish, but Mary
gave power in Ireland not to native Irish but primarily to English Catholics.

In 1558 Queen Elizabeth I came to the English throne and made England Protestant
again. Her reign was dogged by rebellions in Ireland. Elizabeth took advantage of the
defeat of the FitzGeralds in Cork and began a plantation in Munster. The land was
quickly farmed, towns developed and the colony was prospering by 1587. However, the
colony was devastated in 1598 by a coordinated Irish attack from which it never
recovered, although many English remained in isolated areas.

By 1598, Ulster was the last bastion of pure Celtic life in Ireland. The genetics and
culture of most of the rest of Ireland had mingled with Viking, Norman and then English
settlers and was now a hybrid containing cultural components of Celtic, Viking, Norman
and English origins. Ulster was largely shielded from these changes because it was
defended by strong clans, it was furthest away from the Norman invasions which took
place on the south coast, and it was marshy and thinly-soiled and was regarded as
inferior land for conquering. Around about this time, Hugh O'Neill, the Earl of Tir
Eoghain decided that the increased English control of the rest of Ireland was a threat to
his Celtic heritage, Brehon laws, and Roman Catholic faith. Concerned by the strength of
the English, he attacked them. The English were totally unprepared and found it hard to
respond. In successive offensives, they were repelled from Ulster. Eventually the English
decided to cut their losses and dug-in around the edges of Ulster. They built a series of
forts around the province's southern limits, and this forced the Irish to attack the English
forts rather than attack on even terms. This finally gave the English the advantage, but
despite this new English tactic, it wasn't until 1601 at the battle of Kinsale that O'Neill's
army was defeated. In 1603, the O'Neill and the English signed the Treaty of Mellifont
which permitted O'Neill to keep his land while adopting English law and shedding his
Irish title. However, the English felt that the Treaty of Mellifont was not enough to keep
control of Ulster. They knew that Catholic Spain could supply the Ulstermen with arms
to launch an uprising against them. So they decided to plant Ulster with Protestant
settlers. However, the lesson of previous plantations had been learned. So this time the
settlers were to live in specially built fortified towns known as Plantation Towns. In 1609



the English mapped out 4,000,000 acres of land and started giving it out in 1610.
Counties Down, Monaghan and Antrim were planted privately. Counties Derry and
Armagh were planted with English. Counties Tyrone and Donegal were planted with
Scots. Counties Fermanagh and Cavan were planted with both Scots and English. The
vast majority of the settlers were Scottish, as it turned out, and they brought with them
Presbyterianism. The established church in Ireland, however, remained the Church of
Ireland, an Anglican church tied to the Church of England.

The most influential figure in the Church of Ireland was James Ussher (1580-1655), one
of the greatest scholars and theologians of his time. In his enduring search for knowledge
he traveled widely in Britain and Europe, seeking the earliest available manuscripts,
buying those he could, and copying others. After his death, his extensive and valuable
library, formed the nucleus of the great library of Trinity College, Dublin. Ussher was
born in Dublin, Ireland into a well-to-do Anglo-Irish family. He was a gifted linguist,
entering the newly founded (1591) Trinity College Dublin in 1594, at the age of only
thirteen years old. He graduated in 1600 and received a Master's degree in 1601. In 1602,
he was ordained in the Trinity College Chapel as Deacon and Priest by his uncle, the
Archbishop of Armagh and Primate of All Ireland. He went on to become a fellow and
Professor of Theology in 1607 and then vice chancellor of Trinity College on two
occasions in 1614 and 1617. In 1621 he was appointed Bishop of Meath and was elevated
to the Archbishopric of Armagh in 1625. This placed him at the head of the Church of
Ireland (also known as the Irish Episcopal Church).

Ussher contributed mightily to Irish Protestantism. Dr. Francis Nigel Lee, a biographer
and commentator on Ussher, explains that the Dublin-born prelate was "raised in a Bible-
believing Calvinistic environment. He soaked himself in the Holy Scriptures without
ceasing. He also read the Early Church Fathers - systematically, every day, for eighteen
years. After becoming Professor of Divinity at Dublin's Trinity College in 1607, he wrote
the Irish Articles during the next decade. Head of Ireland's foremost Theological Faculty,
Ussher was internationally the greatest Anglican antiquarian and theologian of his age - if
not of all time." At the first convocation of the Irish Episcopal Church (1613-15) a series
of 104 articles was adopted and approved by the deputy in 1615, which was primarily
composed by Ussher. They are important as proving the decided Calvinism of the Irish
Church at that time, and still more so as the connecting link between the Thirty-nine
Articles and the Westminster Confession, and as the chief source of the latter, "as is
evident from the general order, the headings of chapters and subdivisions, and the almost
literal agreement of language in the statement of several of the most important doctrines."
By a decree of the convocation, the teaching of any doctrine contrary to these articles was
forbidden. Ussher was an outspoken defender of Protestant establishment, arguing: "The
religion of the papists is superstitious and idolatrous; their faith and doctrine erroneous
and heretical; their church ... apostatical; to give them therefore a toleration, or to consent
that they may freely exercise their religion ... is a grievous sin." Ussher spent the last
sixteen years of his life in England. Although Ussher produced a considerable number of
religious works, his most famous was the Annales veteris testamenti, a prima mundi
origine deducti ("Annals of the Old Testament, deduced from the first origins of the



world"), published in 1650. This work established what has become known as the
Ussher-Lightfoot Calendar.

In 164 1horror visited Ireland. Before this time King Charles I had begun to collect
Catholic Irish soldiers to fight against Scotland, but this venture was called off. Eight
thousand Catholic soldiers, having been collected with the view of fighting Calvinists in
Scotland, had been recently disbanded and now were far more willing to undertake a
fight at home. The opportunity presented itself as the English were otherwise engaged
with a near civil war on their own soil. Ireland for a time had no Viceroy and no army.
The Lord Justices, Parsons, and Borlase, were unpopular even among the English settlers
and had no influence.

At the beginning of October, 1641, the leading Catholic clergy and laity met at a
Franciscan Abbey in Westmeath, to discuss what course of action was to be taken against
the Protestant settlers. Some advocated banishment while others felt extermination was
the answer because a banished man may come back with a sword in his hand--wiser and
safer to destroy them while they could. In Ulster another meeting was taking place. At
this meeting were Sir Philip, Lord Maguyre of Fermanagh, Philip O’Reilly, a lawyer;
Hugh McMahon and his brother Elmer the Vicar-General, afterwards Bishop of Clogher;
Roger Moore, one of the Moore’s of Leax; and a friar of Dundalk. The Bishop of Clogher
was the brain of the enterprise, and in large part directed the course which was to be
pursued. They had decided to act independently of the more temperate minded and aimed
for full eviction of the settlers, by any means. The conspirators picked October 23, the
feast of Ignatius Loyola, the founder of the Jesuit Order, as the time to put their plan into
action. Rents and taxes were paid in Ireland on November 1 which meant that the rents
would still be in the hands of the tenants and his crops would be housed. The high winds
at the fall of the year made communication with England difficult and in 1641 these
winds were exceptionally wild. They felt that a blow struck simultaneously and fiercely
over the whole North, without a note of warning, might crush the settlers and their
religion at once and forever. Priests were used to spread the word and organize the
assault. The order relayed by the priests was that on the same day, the Irish people were
to rise and dispose of the settlers and their families. Directions were given to drive them
from their houses: strip them--man, woman and child--of their property, strip them even
of their clothes on their backs, to take such chances of life as the elements would allow,
in the late autumn amidst sleet and rain, without food or covering. The plan also included
an assault and seizure of Dublin Castle as it held arms for nine thousand men in its
cellars. News of this part of the plan leaked out and was ultimately stopped but the attack
on the settlers went ahead as planned.

On the morning of October 23, 1641 there appeared, before the houses of the settlers and
their tenants, gangs of armed Irish, who demanded instant possession, on being admitted,
ejected the entire families, and stripped most of them to the skin. Many resisted and were
killed; many, the young vigorous men especially, who could save their own lives by
flight, sought shelter for their women and little ones in the houses of their Irish neighbors,
with whom they had lived in intimacy. The priests, however told them it was held a



mortal sin to give relief or protection to the settlers. These helpless ones were often
betrayed or murdered by their hosts, although there were a few exceptions.

Naked men flying for their lives, carried the alarm to Londonderry, Coleraine and
Carrickfergus, and the inhabitants there had time to close their gates.

Within the next two weeks, with the exception of the places mentioned above, every
town, village, fort or private house belonging to a Protestant in six northern counties and
in Down and Monaghan was in the hands of the Irish insurgents, while the roads were
covered with bands of miserable fugitives dragging themselves either toward Dublin, or
Londonderry, or Carrickfergus. In the wildest of remembered winters the shivering
fugitives were goaded along the highways stark naked and foodless. If some found a few
rags to throw about them, they were instantly torn away. If others, in modesty, twisted
straw ropes round their waists, the straw was set on fire. Many were buried alive.

Those who died first were never buried, but were left to be devoured by dogs, and rats
and swine. Some were driven into rivers and drowned, some hanged, some mutilated,
some ripped with knives. The priests told the people "that Protestants were worse than
dogs, they were devils and served the devil, and the killing of them was a meritorious
act." They flung babies into boiling pots, or tossed them into the ditches to the pigs. They
plucked out grown men’s eyes, turned them adrift to wander, and starved them to death.
The towns could not hold the numbers which flocked into them, and the plague came to
add to the general horrors. In Coleraine, in four months, six thousand are said to have
died of the pestilence alone.

The following extract comes from Henry Jones’ Remonstrance of Diverse Remarkable
Proceedings Concerning the Church and Kingdom of Ireland (1641). Published as a
petition to Parliament on the eve of the English Civil War, it contains a digest of
atrocities committed by Irish Catholic rebels against Protestant settlers. It tells how

"the poor despoiled and distressed ministers of the gospel in Ireland, with the widows and
orphans of such, humbly represent their lamentable condition, showing that by the
instigation of popish priests, friars, and Jesuits, with other firebrands and incendiaries of
the state; partly such of them as have been resident in this kingdom of Ireland before,
party flocking in from foreign parts, of late in multitudes more than ordinary, and chiefly
by such of them as resorted hither out of the kingdom of Ireland. And out of that ancient
and known hatred the Church of Rome beareth to the reformed religion; as also by reason
of the surfit of that freedom and indulgence, which through God’s forbearance for our
trial, they of the popish faction have hitherto enjoyed in this kingdom. There hath been
beyond all parallel of former ages, a most bloody and antichristian combination and plot
hatched, by well nigh the whole romish sect, by way of combination from part foreign,
with those at home, against this our church and state; thereby intending the utter
extirpation of the reformed religion, and the professors of it.

Upon view of which, it doth evidently appear that in the present most dangerous design
against this kingdom, the popish faction therein hath been confederate with foreign states,



if we may rely upon the report made thereof by the conspirators themselves, and their
adherents here, whereof the follow examinations are full. It being confessed that they had
their commission for what they did from beyond the seas. That from Spain they did
expect an army before Easter next.... From France also they look for aid. Being in all this
further encouraged by bulls from Rome, some of these rebels requiring to the Pope’s use,
and in his name.... In all which respects, and in allusion to that league in France, they
terming themselves the Catholic Army, and the ground of their war the Catholic cause.

And as we find the hearts of these men in their tongues, so in their actions, doing what
they profess; and being in both beyond all measure profane and heathenish in their
impious words and behaviors towards God, and the holy scriptures, religion and the
places of God’s public worship. Blaspheming our God, bidding his servants, whom they
had first stripped naked, to go to their Protestant God and let him give them clothes.
Breaking into churches, burning pulpits, pews, and all belonging thereunto, with extreme
violence, and expression of hatred to religion and triumphing also in their impiety.

Professing, that not one Protestant should be left in the kingdom: dragging some
professors through the streets by the hair of the head, into the church, where stripping,
whipping, and cruelly using them, they added these taunting words: “If you come
tomorrow, you shall hear the like sermon.” How have our sacred book of holy scriptures
been used? God’s book hath been, O horrible! Cast into and tumbled in the kennel,
thence taken up and dashed in the faces of some Protestants, with these words:

“I know you a good lesson, this is an excellent one; come tomorrow and you shall have as
good.” They have torn it in pieces, kicked it up and down, treading it under foot with
leaping thereon, they causing a bagpipe to play the while; laying also the leaves in the
kennel, leaping and trampling thereupon, saying a plague on it... hoping within three
weeks all the Bibles in Ireland should be so used, or worse, and that none should be left
in the kingdom.

But what pen can set forth, what tongue express, whose eye can read, ear hear, or heart,
without melting, consider the cruelties, more than barbarous, daily exercised upon up by
those inhumane, blood sucking tigers! Stripping quite naked men, women and children,
even children sucking upon the breast, whereby multitudes of all sorts in the extremity of
that cold season of frost and snow have perished. Women being dragged up and down
naked, women in child bed thence drawn out and cast into prison... a child of 14 years of
age taken from his mother, in her sight cast into a bog pit and held under water while he
was drowned.

The forcing of 40 or 50 Protestants to renounce their profession, and then cutting all their
throats. What should we speak of these murders, their hanging, half-hanging... and
delighting in the tortures of the miserable? Of which their aforesaid many and barbarous
cruelties, each day doth afford us variety of new instances. This city of Dublin being the
common receptacle for these miserable sufferers. Here are many thousands of poor
people, sometimes of good respects and estates, now in want and sickness, whereof many



daily die, notwithstanding the great care of those tender hearted Protestants without
whom all of them had before now perished.

In all which, as our sufferings are general, the hatred of the popish enemy being
expressed to the whole nation, and to all the professors of the truth. So chief in and above
all others do we find it with the deadliest venom spit against the persons of us the
ministers of the gospel, towards whom their rage is without bounds."

This massacre of 1641 took as many as 40,000 Protestant lives in Ireland. Due to the civil
war in England, the English did little about this horrible situation.

But in 1649, after the Civil War had ended, Cromwell landed at Dublin with 12,000 men
with the intention of punishing those who had uprisen. He first attacked Drogheda and
captured it, killing over 3000 Irish who rose against his forces. He then marched on
Wexford town and defeated Irish insurgents there. The surrounding towns of Cork,
Bandon, Kinsale and Youghal surrendered. Cromwell forcibly moved thousands of Irish
Catholics from their homes in Munster and Leinster and resettled them in counties Clare,
Galway, Mayo and Roscommon. This was by far the poorest land in Ireland and, as well
as this, they were not allowed to live within 3 miles of the coast. This strip, called the
‘Mile Line' was given to Cromwell’s soldiers. In 1652 the newly cleared land in Munster
and Leinster was given to Protestants in what was called the 'Cromwellian Settlement'.
There was now no part of Ireland where Catholics owned more than %2 of the land.
Cromwell left Ireland in 1650, having dealt a severe blow to the uprising Irish Catholics
and leaving Protestants firmly in control. So thorough was Cromwell's implementation
that this remained the status quo for decades. Circumstances remained unaltered until the
reign of the Catholic King James II of England.

Oliver Cromwell's death in 1658 was followed by the Protectorate of his son Richard,
who finding the burden, which even the Atlantean shoulders of his father had borne
uneasily, insupportable to him, speedily resigned it, and retired into private life.

Weary of the confusions and alarms that prevailed under the "Committee of Safety" that
was now formed to guide the State, the nation as one man turned their eyes to the son of
their former sovereign. They sent a deputation to him at Breda, inviting him to take
possession of the throne of his ancestors. The Scottish Presbyterians were among the
most forward in this matter; indeed they had proclaimed Charles as king upon first
receiving tidings of his father's execution, and had crowned him at Scone on the 1st
January, 1651. Charles II had pledged to uphold the Solemn League and Covenant, but
the word of a Stuart was dubious at best. Indeed, during the 1650s he made agreements
with Romish monarchs to undermine Protestantism once he had resumed his power on
the throne of England.

We reflect with astonishment on the fact that, despite all the blood which the two nations
had shed in resistance of arbitrary power, Charles II was now received back without
conditions, unless a vague declaration issued from Breda should be considered as such.
The nation was stupefied by an excess of joy at the thought that the king was returning.



From Dover, where Charles II landed on the 26th May, 1660, all the way to London his
progress was like that of a conqueror returning from a campaign in which his victorious
arms had saved his country. Gay pageantries lined the way, while the ringing of bells, the
thunder of cannon, the shouts of frantic people, and at night the blaze of bonfires,
proclaimed the ecstasy into which the nation had been thrown. A like enthusiasm was
displayed in Scotland on occasion of the return of the royal exile. The 19th of June was
appointed to be observed as a thanksgiving for the king's restoration, and after sermon on
that day the magistrates assembled at the Cross of Edinburgh, where was set a table with
wine and sweetmeats. Glasses were broken, trumpets were sounded, drums were beat; the
church-bells sent forth their merriest peals, and in the evening a great fire, in which was
burned the effigy of Cromwell, blazed on the Castle-hill.

Charles was crowned at London on the 29th of May, a truly fatal day, which was
followed by a flood of profanity and vice in England, and a torrent of righteous blood in
Scotland. This had been foreseen by some whose feelings were not so perturbed as to be
incapable of observing the true character of Charles. Mr. John Livingstone, one of the
Scottish ministers sent to accompany the king from Holland, is said to have remarked,
when stepping on board the ship with Charles, "that they were bringing God's heavy
wrath to Britain."

For all who approached him Charles II had a smiling face, and a profusion of pleasant
words. He was as yet only thirty years of age, but he was already a veteran in vice. He
was a consummate dissembler. The school of adversity, which strengthens the virtues of
other men, had only perfected Charles Stuart in the arts of hypocrisy and falsehood. The
English Presbyterians sent over some of their number — among others Reynolds, Manton,
and Calamy — to wait on him in Holland; and he so regaled them with pious discourse,
after the manner of his grandfather, that they thought they were getting for their king an
experienced and matured Christian. "He knew how to bewail the sins of his father's
house, and could talk of the power of godliness as fluently as if he had been pupil all his
days to a Puritan." When seated on the throne he took several of the Presbyterian
ministers into the number of his chaplains, and even heard Richard Baxter preach.
Charles II had returned to England with his mind made up touching the form of church
government which was to be established in the kingdom, but the time was not yet ripe for
carrying his project into execution. There were two things that Charles lacked
notwithstanding his merry countenance and his pious talk; the one was conscience, and
the other was a heart. He was the coldest of mankind. He was a tyrant, not from ambition,
and certainly not from that sort of ambition which is "the last infirmity of noble minds,"
but from the cold, cruel selfishness of the voluptuary; and he prized his throne for no
object of glory or honor, the stirrings of which he never felt, but because it enabled him
to wallow in low, bestial pleasures. From that throne, as from an overspreading Upas,
distilled the poison of moral death all over the kingdom. He restored to England in the
seventeenth century one of those royal sties which had disgraced pagan Rome in the first.
His minister was Clarendon, on whom, as Asiatic Sultan on vizier, Charles devolved all
the care and toil of government, that he might pass his hours less interruptedly in his
seraglio.



The first measure after Charles's restoration was an attempted union between the
Anglican and the Presbyterian parties, the latter being the chief promoters of the project.
Having as yet free access to the king, the Presbyterians brought in their proposals. The
things of which they complained were mainly these — the great extent of the dioceses, the
performance of the bishop's duty by deputy, his assuming the whole power of ordination
and jurisdiction, the imposition of new ceremonies, and the arbitrary suspension of
ministers. For reforming these evils they proposed that "Bishop Ussher's reduction of
episcopacy to the form of synodical government, received in the ancient church, should
be the ground-work of an accommodation." They proposed that suffragans should be
chosen by the respective synods; that the ministers should be under no oaths or promises
of obedience to their bishops; and that the bishops should govern according to the canons
and constitutions to be ratified and established by Parliament. As to ceremonies, they
humbly represented that the worship of God was perfect without them: that they had been
fruitful in disputes, schisms, and the silencing of pious pastors in the past; and being, on
the confession of their advocates, in themselves matters of indifference, they prayed to be
released from kneeling at the Sacrament, wearing of sacerdotal vestments, making the
sign of the cross in baptism, and bowing at the name of Jesus. They also craved a slight
revision of the Liturgy.

The answer returned by those with whom they were negotiating, and whom they had not
yet been permitted to meet in conference, though desirous of doing so, was not such as to
inspire them with sanguine hopes.

Some little while after, the king put forth a declaration, containing some concessions
which came nearer what the Presbyterians thought might form a basis of union. But
neither did this please the Royalist and prelatic party. All it led to was a conference
between a certain number of ministers of both parties, who met at the Savoy. The
Presbyterian ministers were invited to conference, and encouraged to unbosom
themselves, in the way of revealing all their difficulties and scruples. But for what end?
That their scruples might be removed, said the prelates; though in truth the real object of
the opposite party was that, being masters of the sentiments of the Presbyterians, they
might the more easily overreach them. It was a foregone conclusion that no union should
be formed; but that, on the contrary, the Puritan element should once for all be purged out
of the Church of England.

The king and prelates now knew how far the Puritans would yield, and on what points
they would make no compromise, and so they were able to frame their contemplated Act
of Uniformity, so as to place the Puritan ministers between the alternative, as they
phrased it, of proving knaves or becoming martyrs. On the 19th May, 1662, was passed
the following famous Act — "That all who had not received Episcopal ordination should
be re-ordained by bishops: that every minister should, on or before the 24th of August
following, being the feast of St. Bartholomew, declare his unfeigned assent and consent
to everything contained in the Book of Common Prayer, on pain of being ipso facto
deprived of his benefice; that he should also abjure the Solemn League and Covenant as
an unlawful oath, and swear the oath of supremacy and allegiance; and declare it to be



unlawful, under any pretext whatsoever, to take up arms against the sovereign."

Under this Act, equally remarkable for what it tolerated as well as for what it stringently
prohibited, it was lawful to preach another gospel than that which Paul preached, but it
was a crime to preach at all without a surplice. Under this Act it was lawful to believe in
baptismal regeneration, but a crime to administer baptism without the sign of the cross.
Under this Act it was lawful to profane God's name every hour of the day, but it was a
crime to mention the name of Jesus without lifting one's hat. Some have distinguished
between principles and points. In this controversy all the principles were on one side,
and all the points on the other; for the men enforcing the latter admitted that for these
rites there was no foundation in the Word of God.

A space for deliberation was allowed. The 24th of August was fixed upon as the term
when they must express their submission to the Act, or abide the consequences. That day
had already been marked by a horror unspeakably great, for on the 24th of August, 1572,
had been enacted one of the most terrible crimes of all history — the Massacre of St.
Bartholomew.

With very different feelings was that day waited for in the halls of the voluptuous court of
Charles II, in the conclave of a tyrannical hierarchy, and in the parsonages and homes of
the godly ministers and people of England. Issues of tremendous magnitude hung on the
part which the Puritan party should act on that day. If they should succumb, farewell to
the Reformation in England: it would be laid in its grave, and a great stone rolled to the
mouth of its sepulcher. The day arrived, and the sacrifice it witnessed saved the realm of
England, by preserving the Protestant element in the nation, which, had the Puritans
conformed, would have utterly perished. On the 24th of August, two thousand ministers,
rather than submit to the Act of Uniformity, surrendered their livings, and left their
sanctuaries and parsonages. They went out each man alone. They had no great leader to
march before them in their exodus; they had no generous press to proclaim their wrongs,
and challenge the admiration of their country for their sacrifice; they went forth as
Abraham did, at the call of God, "not knowing whither they went," not knowing where
they should find the next meal, or where they should lay their head at night. They were
ordered to remove to a distance of twenty miles from their own parish. It was farther
enjoined on the ejected ministers to fix their residence not nearer than six miles to a
cathedral town, nor nearer than three miles to a royal burgh; and it was made unlawful for
any two of them to live in the same place. What a glory this army of confessors shed on
England! What a victory for Protestantism! The world thought they were defeated. No, it
was the king whom this spectacle startled amid his revels; it was the prelates whom this
noble sacrifice at the shrine of conscience rebuked and terrified; it was a godless
generation, whom this sight for a moment roused from its indifference, that was
conquered.

These men were the strength and glory of the Church of England. The author of ‘The
Reformed Pastor' says of them: "I do not believe that ever England had as faithful and
able a ministry, since it was a nation, as it hath at this day; and I fear few nations on
earth, if any, have the like." "It raised a grievous cry over the nation," writes Bishop



Burner; "for here were many men much valued, and distinguished by their abilities and
zeal, cast out ignominiously, reduced to great poverty, and provoked by spiteful usage."

The Jesuits had anew betaken themselves to spinning that same thread for which they
were infamous. No sooner was a Stuart again seen on the throne of England, than the
Fathers knew that their hour was come, and straightway resumed their plots against the
religion and liberties of Great Britain. We have seen the first outburst; of that cloud that
descended upon England with the advent of Charles II in the expulsion of the 2,000
Nonconformists. But it was on the northern kingdom that the tempest was destined to
break in greatest fury, and to rage the longest. We return to Scotland.

We have seen the extravagant joy with which the king's return was hailed in Scotland.
This ecstasy had its source in two causes, and a brief explanation of these will help to
make clearer the course which events took afterwards. The first cause was the almost
idolatrous loyalty which the Scots bore to the House of Stuart, and from which all their
dire experience of the meanness, fickleness, and perfidy which had characterized the
recent sovereigns of that house had not been able to wean them. The second was a decay
of that spirit of Reformation that had animated the Scots in the days of Alexander
Henderson, and the immediate consequence of which was a deplorable disunion in their
ranks at a time when it behooved them above all things to be united. The schism to which
we refer is that known in history as the Resolutioners and the Protesters, which had arisen
in 1651. The question between the two parties into which the once united band was now
split, had its first rise in the suspicions of the sincerity of Charles II, that began to be
entertained by some of the ministers, who blamed their brethren for admitting him to
make solemn professions which all they knew of his conduct and character belied. This
led to the formation of a Royalist party in the Church; and the breach between them and
their brethren was widened by what soon thereafter took place. Cromwell invaded
Scotland with his army, and the question was raised, shall the whole fencible population
be enrolled to resist him, or shall those only who are the known friends of the
Reformation be permitted to bear arms?

It was resolved to admit all sorts into the army, and the Parliament proceeded to fill up
some of the highest military commands, and some of the most dignified and influential
offices in the Civil Service, from among those who were the avowed and bitter enemies
both of the Presbyterian Church and the civil liberties of the kingdom. The General
Assembly of 1651 was divided on the question; a majority supported the action of
Parliament, and were termed Resolutioners; the minority protested against it, and were
known as the Protesters. The Protesters stood on the side of principle. The latter were
headed by James Guthrie, who was afterwards martyred. The course approved by the
Resolutioners proved most fatal. It cleft the Protestant phalanx in twain, it embittered the
minds of men by the sharp contention to which it led, and above the brutal violence of
Middleton, and the dark craft of Sharp, two men of whom we are about to speak, it paved
the way for the fall of Presbyterianism and the triumph of Charles 1.

Hardly had Charles mounted the throne, when he resumed the work of his father and
grandfather in Scotland. His sure instincts taught him that there was no greater obstacle to



his cherished object of arbitrary government than the Scottish Kirk watching jealously
over the Reformed principles, and by the working of its courts reading daily lessons to
the people on scriptural principles of government. He could no more tolerate a separate
Presbyterian Church alongside his throne than James I had been able to do, believing
such an anomaly to be just as impossible in the wider realm of Britain as his grandfather
had deemed it in the narrower domain of Scotland. But Charles was too indolent to
prosecute in person his grand scheme, and its execution was handed over to others. Lord
Clarendon, we have said, was his minister, and knowing his master's wishes, one of his
first cares was to find fitting tools for the work that was to be done in Scotland.
Clarendon accounted himself exceedingly fortunate, no doubt, in discovering two men
whom nature seemed to have shaped and molded for his very purpose. The two men on
whom Clarendon's eye had lighted were not only richly endowed with all the vile
qualities that could fit them for the base task to which he destined them, but they were
equally distinguished by the happy absence of any noble and generous endowment which
might have enfeebled the working and impaired the success of those opposite qualities,
the possession of which had led to their selection. These two men were Middleton and

Sharp.

The first was the less base of the two. Obscurely born, we know nothing of Middleton till
we find him acting as "a pickman in Colonel Hepburn's regiment in France." He next
served under the Parliament in England, "taking the Covenant as he would have put a
cockade in his hat, merely as the badge of the side on which he fought." Afterwards he
took arms for the king; he adhered to the royal cause in exile; and on the death of
Montrose, Charles's unacknowledged lieutenant in Scotland, Middleton succeeded to his
place. His daring and success on the field brought him rapid promotion. He had now
attained the rank of earl. He retained the coarse, brutal, overbearing habits of the camp;
he drank deeply, withheld himself from no vice, answered all appeals to reason or justice
with a stroke of his sword. Cruel by disposition, and with heart still further hardened by
the many scenes of atrocity and outrage in which he had mingled, he was set over the
people of Scotland, as the fittest tool for taming their obdurate and haughty spirits into
compliance with the mandates of the court.

James Sharp was in some respects very unlike the man with whom he was mated in the
infamous work of selling his church and betraying his country; in other respects he bore a
very close resemblance to him. With placid face, stealthy eye, and grave, decorous
exterior, Sharp seemed to stand far apart from the fierce, boisterous, and debauched
Middleton; nevertheless, in their inner qualities of suppleness, unscrupulousness, and
ambition, the divine and the soldier were on a level. Sharp was a person of very ordinary
capacity; he had but one pre-eminent talent, and even that he was careful to hide till it
revealed itself in the light of its crooked working: he was a consummate deceiver. Sent to
London by the Scottish ministers at the period of the Restoration, with instructions to
watch over the Presbyterian interests, he not only betrayed the cause confided to him, but
he did so with an art so masterly, and a dissimulation so complete, that his treachery was
not once suspected till it had borne its evil fruit, and was beyond remedy. The letters
which he wrote to his brethren in Scotland, and by which he kept their eyes closed till
their Church was overthrown, are embodied in the Introduction to Wodrow's History, and



will remain a monument of his infamy to all coming time. His name has become a
synonym among his countrymen for all that is dark and hypocritical. He received the
wages for which he had undertaken his work, and became known henceforth among his
contemporaries as the Archbishop of St. Andrews, and Primate of all Scotland. He stands
in the pillory of history as the "Judas of the Kirk of Scotland."

It was resolved to establish prelacy in Scotland; and only a few months elapsed after
Charles II ascended the throne till a beginning was made of the work; and once
commenced, it was urged forward without pause or stop to the end. In January, 1661, the
Scottish Parliament was assembled. It was opened by Middleton, as royal commissioner.
The appearance of this man was to Scotland a dark augury of the work expected of the
Parliament. Had the nation been fairly represented, the religion and liberties of the
country would have been in small danger; for even yet the majority of the aristocracy,
almost all the ministers, and the great mass of the people remained true to the principles
of the Reformation. But "Middleton's Parliament," for by this name was it known, did not
fairly represent the nation. Wholesale bribery and open force had been employed to pack
the House. The press was gagged, many gentlemen known to be zealous Presbyterians
were imprisoned, and some popular ministers were banished, the better to secure a
Parliament that would be subservient to the court. Scotland enjoyed no Act of Indemnity,
such as protected England, and not a public man was there in the northern country who
was not liable to be called to account for any word or action of his during the past ten
years which it might please the Government to construe unfavorably. This let loose a
reign of violence and terror. The ministers, though pious and diligent, did not possess the
intrepid spirit of Melville and Henderson, and those of their time. The grand old chiefs of
the Covenant — London, Sutherland, Rothes — were dead, and the young nobles who had
arisen in their room, quick to imbibe the libertine spirit of the Restoration, and to
conform themselves to the pattern shown to them at Whitehall, had forgotten the piety,
and with that the patriotism of their fathers. The great scholars and divines who had
illumined the sky of Scotland in the latter days of James VI and the reign of Charles I —
the Hendersons, the Hallyburtons, the Gillespies — had died as these troubles were
beginning.

Rutherford lived to publish his Lex Rex in 1660, and to hear that the Government had
burned it by the hands of the hangman, and summoned its author to answer to a charge of
high treason, when he took his departure "to where," in his own words, "few kings and
great folk come." The existing race of clergy, never having had the bracing influence
which grappling with great questions gives, and emasculated by the narrow and bitter
controversies which had raged in the Church during the twelve preceding years, were
somewhat pusillanimous and yielding, and incapable of showing that bold front which
would repel the bad men and the strong measures with which they were about to be
assailed. "The day was going away," but no one had foreseen how black would be the
night that was descending on the poor Church of Scotland, and how long its hours of
darkness would continue.

The first measure passed in Parliament was of such vast significance that it may be said
to have consummated the work which it professed only to have begun. This was the Act



of Supremacy, which transferred the whole power of the Church to the king, by making
him absolute judge in both civil and ecclesiastical matters. This was a blow at the root. It
did not indeed set up prelacy, but it completely subverted the Presbyterian Kirk which
Knox had established in Scotland; for that Church is independent in things spiritual, or it
is nothing.

This Act was immediately followed by another, which was meant to carry into effect the
former. This second Act imposed an Oath of Allegiance. Allegiance to the king was what
every Scotsman was willing to render as fully without as with an oath; but the allegiance
now exacted of him went beyond the just measure of obedience due by Scottish subject to
sovereign. The new oath bound the swearer to uphold the supremacy of the king in all
religious as well as all civil matters; and to refuse the oath, or deny the principle it
contained, was declared to be high treason. This left to Scotsmen no alternative but
perjury or treason. The whole Scottish nation, only twenty-three years before, had taken
an oath which declared that "the Lord Jesus Christ is the only King and Head of his
Church," an expression which was meant to repudiate and shut out the ecclesiastical
supremacy of the monarch. The new oath was in fact contradiction of the old, and made
the swearer vest in an earthly throne that which he had declared with all the solemnity of
an oath was the exclusive prerogative of the Heavenly King. How then could the Scottish
people swear this second oath without perjuring themselves? The Act laid a yoke on the
consciences of the Christian people. On those who had no conscience, it imposed no
burden; but all were not in a condition to swear contradictory oaths, and to feel that they
had incurred neither sin nor shame, and the latter class were the greater as well as the
more loyal part of the nation.

The flood-gates of tyranny now thrown wide open, the deluge poured in. As if tyranny
had become giddy and grown delirious — an almost insane attempt was made to blot out,
and cause to perish from the memories of men, that whole period of the nation's history
during which the Church of Scotland had administered her doctrine and government,
subject only to her Divine Head. We refer to the period during which her Assemblies and
courts had been free to meet and legislate. The "Act Recissory" was passed. This Act
swept away all the Parliaments, all the General Assemblies in short, the whole legislation
of Scotland since the year 1638. All were by a single stroke buried in oblivion. Thus the
men who now reigned, not content with having the future in their hands, made war upon
the past. The National Covenant was declared an unlawful oath and condemned. The
Solemn League was also condemned as an unlawful and treasonable compact. The
Glasgow Assembly of 1638, over which Alexander Henderson presided, could not be
other than specially obnoxious, seeing it overturned the prelacy of the previous period,
and accordingly it was declared to be a seditious and unlawful meeting, and put under the
ban of Government.

We know not whether the wildest revolutionist ever committed greater excesses, or
showed himself under the spirit of a more delirious madness, than the men who now
unhappily governed Scotland. We behold them scorning all truth and equity, making void
all oaths and promises, tearing down all the fences of the State and leaving the throne no
claim to obedience and respect save that which the sword and the gallows can enforce.



Although they had plotted to bring all authority into contempt, to vilify all law, and
destroy society itself, they could not have adopted fitter methods. In a neighboring
country, liable to be visited with periodic revolutionary tempests, we have seen nothing
wilder than the scenes now being transacted, and about to be transacted, in Scotland.

Never before, perhaps, had country made so swift and terrible a descent into, not social
anarchy, but monarchical and military despotism. Scotland up to this hour was enjoying a
significant degree of sound religion and liberty -- that liberty was fenced round on all
sides by legal securities. A single edict laid them all in the dust.

The tyranny that wrought all this havoc in a moment, as it were, has been stigmatized as
"intoxicated." History has preserved the fact that the intoxication was more than a figure.
"It was a maddening time," says Burner, "when the men of affairs were perpetually
drunk." Middleton, who presided over this revolutionary crew, was a notorious
inebriate, and came seldom sober to the House; and it is an accepted fact that the framers
of the Act Recissory passed the night that preceded the proclamation of their edict in a
deep debauch.

We have seen the scheme resumed, after a short pause, of seating a Popish prince upon
the throne of England, and carrying over the whole power and influence of the three
kingdoms to the interests of Rome. A beginning had been made of the bold project in the
restoration of Charles II, whose concealed Popery better served the purpose of the men
who were behind the scenes than an open profession of the Romish faith would have
done. The next part of the program was the destruction of the Protestantism of Scotland.
The three infamous edicts passed in the Parliament of 1661 had stripped the Presbyterian
Church of Scotland of every legal security, had imposed upon the Scots a virtual
abjuration of Presbyterianism, and left the Protestant Church of the northern country little
better than a wreck. A fourth edict was about to complete the work of the former three.
But at this stage it was found necessary to set up the scaffold. There were two men in
Scotland of pre-eminent position and influence, who must be taken out of the way before
it would be safe to proceed with the measure now contemplated, namely, that of
abolishing Presbyterianism and substituting prelacy. These two men were the Marquis of
Argyle and Mr. James Guthrie, minister at Stirling.

Archibald, Marquis of Argyle, stood conspicuous among the nobles of Scotland; in
grandeur and influence he towered high above them all. Nature had endowed him with
excellent talents, which a careful education had developed and trained. He was cautious,
eminently wise, liberal in politics, eloquent in discourse, and God-fearing, and to the
graces of the true Christian he added the virtues of the patriot. His inheritance was a
magnificent one. From those western isles which receive the first shock of the Atlantic
wave as it rushes toward the mainland, his possessions stretched southward to the Clyde,
and away towards the Tay on the east, comprehending many a grand mountain, many a
far-extending forest, many a strath and moorland, watered by great rivers, and dotted with
meadow and corn land — the seat of a mighty clan, who knew no king but the Maccallum-
More. To his Highland princedom he added many an acre of the richer south, and he
owned many a mansion in the great cities, where he occasionally kept court. In those



years when Scotland had no king, Argyle bore the burden of the State, and charged
himself with the protection of the Presbyterian interests.

That he was wholly free from the finesse of the age, that threading his way amid the
snares and pitfalls of the time he never deviated from the straight road, and that amid his
many plans he never thought of the aggrandizement of his own family, we will not
venture to affirm; but in the main his designs were noble, and his aims steadily and
grandly patriotic. He had rendered some important services to Charles Stuart when the
fortunes of the royal house were at the lowest. Argyle had protested against the execution
of Charles I, and when England rejected the son, Argyle was the first to invite Charles to
Scotland, and he it was who placed the crown of that ancient kingdom upon his head. He
naturally expected that these services, done at a time which made them trebly valuable,
would not be wholly forgotten. Argyle posted up to London to congratulate the king on
his restoration. It was now that he discovered the utter baseness of the man by whose side
he had stood when so many had forsaken him. Without even being admitted into
Charles's presence, he was seized, and sent down by sea to Scotland, to be tried by the
Parliament for high treason. On Saturday, the 25th of May, 1661, he was sentenced to be
beheaded on the Monday following. He was the most prominent Protestant in Scotland,
and therefore he must die.

Argyle shrank from physical suffering; but now, sentenced to the ax, he conquered his
constitutional weakness, and rose above the fear of death. A deep serenity filled his mind,
which imparted a calmness, and even majesty, to his demeanor during the hours between
his sentence and its execution. In his prison he had a ravishing sense of God's love, and a
firm assurance of his admission into the heavenly joys. All night through he slept
sweetly, and rose refreshed in the morning. He dined with his friends on the day of his
execution, discoursing cheerfully with them, and retiring after dinner for secret prayer.
The procession to the scaffold being formed, "I could die like a Roman," said he, "but
choose rather to die as a Christian. Come away, gentlemen; he that goes first goes
cleanest." He stopped a moment on his way to execution, to greet James Guthrie, now
under sentence of death, and confined in the same prison. They embraced.

"Were I not under sentence of death myself," said the minister to the marquis, "I would
cheerfully die for your lordship." They parted as men do who are soon to meet again, and
Argyle, his step firm, and the light of triumph on his brow, went on his way. On the
scaffold he addressed the people with great composure, bidding them prepare for times
which would leave them only this alternative, to "sin or suffer." When about to lay his
head on the block his physician approached him and touched his pulse, and found that it
was beating at its usual rate, calm and strong. He kneeled down, and after a few minutes'
prayer, he gave the signal, the ax fell, and that kingly head rolled on the scaffold. It was
affixed to the west end of the Tolbooth, "a monument," says Wodrow, "of the
Parliament's injustice and the land's misery."

In a few days Mr. James Guthrie was brought forth to die. Guthrie was descended from
an ancient Scottish family, and was distinguished for his piety, his learning, his
eloquence, and his sweetness of disposition, combined with great firmness of principle.



His indictment charged him with a variety of offenses, amounting in the eyes of his
enemies to high treason; but his real offense was his being a consistent, eloquent, and
influential Protestant, which made it necessary that he should be put out of the way, that
Middleton might rule Scotland as he liked, and that James Sharp might march in and
seize the miter of St. Andrews. He was sentenced to be "hanged at the Cross of
Edinburgh as a traitor, on the Ist of June, 1661, and thereafter his head to be struck off
and affixed on the Netherbow, his estate to be confiscated, his coat-of-arms torn and
reversed, and his children declared incapable, in all time coming, to enjoy any office,
dignities, etc., within this kingdom." His composure was not in the least disturbed by
hearing this sentence pronounced as doom; on the contrary, he expressed, with much
sweetness, a hope that it would never affect their lordships more than it affected him, and
that his blood would never be required of the king's house. On the day of his execution he
dined with his friends in prison, diffusing round the table the serenity and joy that filled
his own soul, and cheering the sorrow of his guests by the hopes that found eloquent
expression form his lips. The historian Burner, who witnessed his execution, says that
"on the ladder he spoke an hour with the composedness of one who was delivering a
sermon rather than his last words." The martyr himself said that he had often felt greater
fear in ascending the pulpit to preach than he now did in mounting the gallows to die. "I
take God to record upon my soul," said he in conclusion, "I would not exchange this
scaffold with the palace or miter of the greatest prelate in Britain." His face was now
covered with the fatal napkin; he made it be lifted a moment, and said, "The Covenants
shall yet be Scotland's reviving."

His head was affixed to the Netherbow, and there it remained, blackening in the sun,
through all the dark years of persecution that followed. The martyrs on their way to the
Grass Market to die passed the spot where these honored remains were exposed. They
must have felt, as they looked up at them, that a ray of glory wins cast athwart their path
to the scaffold, though the persecutor had not meant it so. "Courage," would these
moldering lips seem to say, and strengthened by the thought that James Guthrie had
trodden this road before them, the martyrs passed on to the gallows. Raving hung all
these mournful years, and been observed of many martyr processions, Guthrie's head was
at last taken down by a young man named Hamilton, who was at the time a student in
Edinburgh, and afterwards became successor at Stirling to the man to whose remains he
had performed this kind office.

The two men of all living Scotsmen whom Middleton and Sharp most feared were now in
their grave, and the way was open for the execution of the project on which their heart, as
well as that of the king, was so much set — the institution of prelacy in Scotland.
Accordingly, on the 6th of September, 1661, Charles II issued a proclamation, restoring
"the ancient and legal government of the Church by archbishops and bishops, as it was
exercised in the year 1637." The only reason assigned for so vast a change was the king's
good pleasure. The royal mandate must serve for the wishes of the people, the law of the
country, and the warrant of scripture. In the December following, five ministers set out
for London, and got themselves appointed bishops, and consecrated in Westminster. The
first was James Sharp, who now, as the reward of his treachery, obtained the
archiepiscopal miter of St. Andrews. The second was Fairfoul, who was made Bishop of



Glasgow. If a slender theologian, he had some powers as a humorist; but his censors said
that his morals were not so pure as his lawn. The third was Wishart, who had the See of
Edinburgh. He, too, was of damaged character, and had a habit, when he had drunk
freely, of emphasizing his talk with oaths. The fourth was Sydserf, now in his dotage, and
made Bishop of Orkney. The fifth was a man of better character, and fine genius, who
was thrown in to reconcile the Scots to the new Establishment. This was Robert Leighton,
appointed to the Episcopal chair of Dunblane. His exposition of the first Epistle of Peter,
so chaste and graceful in style, and so rich in evangelical truth, will long remain a
monument of his fervent piety. Leighton held that nothing had been laid down, even
inferentially, in scripture on the subject of church government; and he looked on
episcopacy as the best form, but he knew that, as matters then stood in Scotland, the
liberties of the nation were bound up with the maintenance of the Presbyterian
government; and that government, moreover, he had sworn to maintain. This, if nothing
else, ought to have inspired him with a salutary fear of becoming the tool of the tyrant
and the partner of renegades in a traitorous scheme for sapping the ancient liberties of his
native land, and overthrowing the sacred independence of his Church. His genius and
piety but made the part he acted the more criminal, seeing they were employed to support
measures which he condemned. The blood of Argyle and Guthrie had to be poured out
before he could wear his miter, and one would have thought that never could he put it on
his head without feeling that it imprinted its red marks on his brow. In those days there
were few genuine honors to be gained in Scotland save those which the headsman
bestowed.

Soon after their consecration the new prelates arrived in Scotland. They entered
Edinburgh with some little pomp, being not unwilling to air their new dignity — all except
Leighton, who, as if ashamed of his companions, and unwilling to be paraded in the train
of Sharp, stole away when the party approached the city, and made his entrance privately.
One of their first acts after setting foot on their native soil was to ordain another ten
bishops. These had till now been Presbyterian ministers; their anointing took place in the
Chapel of Holyrood. Scotland was now divided into fourteen dioceses, and over each
diocese was set a regularly consecrated bishop with jurisdiction. The new shepherds to
whom the Scottish flock was committed by Charles II had all, before receiving their
second consecration, renounced their Presbyterian ordination as null. This throws an
interesting light on the mission they had now taken in hand, and the condition of that
country, as it appeared in their eyes, in which they were to fulfill it. If their Presbyterian
ordination was worthless, so was that of all Presbyters in Scotland, and equally worthless
were the powers and ministrations of the whole Presbyterian Church. Scotland, in short,
was a pagan country. It possessed neither valid pastors nor valid sacraments, and had
been without both since the Reformation; and these men, themselves consecrated in
Westminster, now consecrated others in Holyrood, and came with the benevolent design
of restoring to Scotland the valid orders of which Knox had deprived it. In short, they
came to plant Christianity a second time in Scotland. Let us mark how they proceeded in
their work.

On the 8th of May, 1662, the Scottish Parliament sat. The new bishops took their places
in that Assembly, gracing it, if not by their gifts of learning and apostleship, on which



history is silent, by their titles and official robes. Their presence reminded the Parliament
of the necessity of showing its zeal in the king's service, and especially that branch of it
on which Charles was at that time so intent, the transforming a Presbyterian country into
a prelatic one, and changing a constitutional government into an arbitrary monarchy. The
Parliament was servile and compliant. Act followed Act, in rapid succession, completing
the work which the king had commenced in his proclamation of the September previous
ordaining episcopacy. In the first Act of Parliament it was laid down that "the ordering
and disposing of the external government and policy of the Church doth properly belong
unto his Majesty as an inherent right of the crown, by virtue of his royal prerogative and
supremacy in causes ecclesiastical." The next Act restored the bishops to all their ancient
privileges, spiritual and temporal; another Act was passed against all resistance to the
king's government; another forbidding all attempts for any alteration in Church or State,
and another declaring the Covenants unlawful and seditious. To this Act was added a
curious appendage, which would not have been surprising had it issued from the Vatican,
but coming from a temporal government was certainly a novelty. A dispensing clause
was sent forth from Whitehall, releasing all who had taken the Covenant from the
obligation of fulfilling the oath. That oath might or might not be valid, but for the
government to publish a release of conscience to all who had sworn it was one of the
startling assumptions of this extraordinary time.

One other edict remains to be specially noted. It required all ministers in Scotland
ordained since 1649, on or before the 20th of September to present themselves before the
patron to take presentation anew to their livings, and before the bishop of the diocese to
receive collation. The year 1649 was fixed on as that from which commenced this second
ordination because, the strict covenanting party being then in power, patronage had been
abolished. But now, patronage being restored, those who had entered the Church by the
free choice of the people, and not by the nomination of the patron, were called on to
retrace their steps, and begin anew by passing through this ordeal. Collation from the
bishop, which was also required of them, implied something more than that they had been
informal ministers, namely, that they had not been ministers at all, nor had ever
discharged one valid function. One of the clauses of that collation ran thus — "I do hereby
receive him into the functions of the holy ministry." That certainly meant that the man
now receiving collation had not till then been clothed with the ministerial office, and that
for the first time was he now validly to discharge its functions. The principle on which all
these changes proceeded was plainly this, that government was restoring to Scotland a
true ministry, which it had lost when its ancient hierarchy was overthrown.

It was not necessary in order to the carrying out of these edicts that Charles II should
leave London, the scene of his ease and of his pleasures, and visit the northern kingdom.
The royal voluptuary, dearly as he loved power, would perhaps have foregone it in part,
had he been required to earn it at the price of anxiety and drudgery. But there was no
need he should submit to this sacrifice; he had zealous and trusty tools on the spot, who
were but too willing to do the work which he was too indolent to undertake himself. The
Privy Council exercised supreme power in his name in Scotland, and he could safely
leave with the members of that Council the prosecution of all the schemes of tyranny then
on foot. There were men around him, too, of darker counsels and wider schemings than



himself — men who, though he little suspected it, were just as ready to thrust him aside as
they would have been to dispatch any Covenanter in all Scotland, should he stand in their
way; these persons devised the steps which were necessary to be taken, the king
sanctioned them, and the perjured and brutal junto who served Charles in Scotland
carried them out.

We behold the work already almost completed. Only two years have elapsed since
Charles II ascended the throne, and the liberties and religion of Scotland have been all but
entirely swept away. What it had taken a century and a half to achieve, what had been
painfully won, by the stake of Hamilton, the labors of Knox, and the intrepidity of
Melville and Henderson, had, as it now seemed, been lost in the incredibly short space
from 1660 to 1662.

The Parliament, having done its work, dissolved. It had promulgated those edicts which
placed the Church and State of Scotland at the feet of Charles 11, and it left it to the Privy
Council and the bishops to carry into effect what it had enacted as law. Without loss of
tune the work was commenced. The bishops held diocesan courts and summoned the
ministers to receive collation at their hands. If the ministers should obey the summons,
the bishops would regard it as an admission of their office. They were not unnaturally
desirous of such recognition, and they waited with impatience and anxiety to see what
response their citation should receive from the Presbyterian pastors. To their great
mortification, very few ministers presented themselves. In only a few solitary instances
were the Episcopal mandates obeyed. The bishops viewed this as a contempt of their
office and an affront to their persons, and were wroth at the recalcitrants. Middleton, the
king's prime minister in Scotland, was equally angry, and he had not less cause than the
bishops for being so. He had assured the king that the royal scepter once firmly stretched
out would compel the Presbyterians of the North to bow to the crosier; and if, after all,
his project should fail, he would be ruined in the eyes of Charles. To the irascibility and
imperiousness with which nature had endowed him, Middleton added the training of the
camp, and he resolved to deal with this matter of conscience as he would with any
ordinary breach of military discipline. He did not understand this opposition. The law
was clear: the king had commanded the ministers to receive collation at the hands of the
bishop, and the king must be obeyed, and if not, the recusant must take the consequences
— he must abide both Middleton's and the king's wrath.

Having made up his mind to decisive measures, Middleton and the other members of the
Privy Council set out on a tour of inspection of the western counties, where the more
contumacious lived. Coming to Glasgow, Archbishop Fairfoul complained that "not one
minister in his whole diocese had presented himself to own him as bishop, and receive
collation to his benefice; that he had only the hatred which attends that office in Scotland,
and nothing of the power; and that his Grace behooved to fall upon some other and more
effectual methods, otherwise the new-made bishops would be mere ciphers." Middleton
consoled the poor man by telling him that to the authority of his crosier he would add the
weight of his sword, and he would then see who would be so bold as to refuse to own him
as his diocesan. A meeting of the Privy Council was held in the College Hail of Glasgow,
on the 1st of October, 1662. They met in a condition that augured ill for the adoption of



moderate measures. The bishops urged them to extreme courses; with these counsels their
own passions coincided; they drank till they were maddened, and could think only of
vengeance. It was resolved to extrude from their livings and banish from their parishes all
the ministers who had been ordained since 1649, and had not received presentation and
collation as the king's Act required. In pursuance of this summary and violent decision a
proclamation was drawn up, to be published on the 4th of October, commanding all such
ministers to withdraw themselves and their families out of their parishes before the 1st of
November next, and forbidding them to reside within the bounds of their respective
presbyteries, They had three weeks given them to determine which they would choose,
submission or ejection.

This Act came afterwards to be known as the "Drunken Act of Glasgow." It is hardly
conceivable that sober men would, in the circumstances, have issued so ferocious an
edict. "Duke Hamilton told me," says Burner, "they were all so drunk that day that they
were not capable of considering anything that was before them, and would hear of
nothing but executing the law without any relenting or delay.”" The one sober man at the
board, Sir James Lockhart of Lee, remonstrated against the madness of his fellow
councilors, but he could recall them neither to sobriety nor to humanity. Their fiat had
gone forth: it had sounded, they believed, the knell of Scottish Presbyterianism. "There
are not ten men in all my diocese," said Bishop Fairfoul, "who will dare to disobey."
Middleton was not less confident. That men should cast themselves and their families
penniless upon the world for the sake of truth, was a height of fanaticism which he did
not believe to be possible even in Scotland. Meanwhile the day drew on.

The 1st of November, to which Middleton had looked forward as the day that was to
crown his bold policy with success, and laying the Presbyterianism of Scotland in the
dust, to establish on its ruins prelacy and arbitrary government, was, to the contrary, in
the issue to hurl him from power, and lift up that Presbyterianism which he thought to
destroy.

But to Middleton retribution came in the guise of victory. Hardly four weeks had he
given the ministers to determine the grave question whether they should renounce their
Presbyterianism or surrender their livings. They did not need even that short space to
make up their minds. Four hours — four minutes — were enough where the question was
so manifestly whether they should obey God or King Charles. When the 1st of November
came, four hundred ministers — more than a third of the Scottish clergy — rose up, and
quitting their manses, their churches, and their parishes, went forth with their families
into banishment. Middleton was astounded. He could never have believed that the
gauntlet he had flung down would be taken up so boldly. It was submission, not defiance,
he had looked for from these men. The bishops shared his consternation. They had
counseled this violent measure, and now they trembled when they saw how well it had
succeeded. They had thought that the Scotland of Knox was dead, and this Act was meant
to consign it to its sepulcher; the Act, on the contrary, had brought it to life again; it was
rising in the strength of old days, and they knew that they must surely fall before it.
Middleton's rage knew no bounds: he saw at a glance all the fatal consequences to
himself of the step he had taken — the ultimate failure of his plans, the loss of the royal



favor, and the eventual triumph of that cause to which he thought he had given the death-
blow.

Meanwhile, the sufferings of the ejected ministers were far from light. The blow had
come suddenly upon them, and left them hardly any time to provide accommodation for
themselves and their families.

It was the beginning of winter, and the sight of the bare earth and the bleak skies would
add to the gloom around them. They went forth not knowing whither they went. Toiling
along on the rough miry road, or laying them down at night under the roof of some poor
hovel, or seated with their little ones at some scantily furnished table, they nevertheless
tasted a joy so sweet that they would not have exchanged their lot for all the delights of
their persecutors. They had their monarch's sore displeasure, but they knew that they had
the approval of their heavenly King, and this sweetened the bitter cup they were drinking.
The sacrifice they were now making had only added to their guilt in the eyes of their
monarch, and they knew that, distressing as was their present condition, their future lot
was sure to be more wretched; but rather than take their hands from the plough they
would part with even dearer possessions than those of which they had been stripped.
They had counted the cost, and would go forward in the path on which they had set out,
although they plainly descried a scaffold at the end of it.

The religious people of Scotland followed with their affection and their prayers the
pastors who had been torn from them. The throne had loosened its hold, prelacy had
sealed its doom, but the firmness of principle shown by the ministers had exalted the
cause of Presbytery, and rallied once more round it the better portion of the Scottish
people. The shepherds had been smitten, but the flocks would not long escape, and they
prepared to suffer when their day of trial should come. Meanwhile, lamentation and woe
overspread the country. "Scotland," says Wodrow, "was never witness to such a Sabbath
as the last on which these ministers preached; and I know no parallel to it save the 24th of
August to the Presbyterians in England. Tears, loud wailings, and bursts of sorrow broke
in many cases upon the public service. It was a day not only of weeping but howling, like
the weeping of Jazer, as when a besieged city is sacked."

The Sunday that followed the ejection was sadder even than that on which the pastors had
bidden their congregations farewell. The silence as of death brooded over a large portion
of Scotland. All over the western counties of Ayr and Lanark; over many parts of
Lothian, Fife, Eskdale, Teviot-dale, and Nithsdale the churches were closed. To quote
"Naphtali's" song of Lamentation (a well-known book in Scotland) — " Then might we
have seen the shepherds smitten and the flocks scattered, our teachers removed into
corners, and the Lord's vineyard and sanctuary laid most desolate, so that in some whole
counties and provinces no preaching was to be heard, nor could the Lord's Day be
otherwise known than by the sorrowful remembrance of those blessed enjoyments
whereof now we are deprived."

From this scene of desolation let us turn to the Scotland of only two years before, as
graphically depicted by an old chronicler. "At the king's return every parish had a



minister, every village had a school, every family almost had a Bible, yea, in most of the
country all the children of age could read the scriptures, and were provided of Bibles,
either by their parents, or by their ministers... I have lived many years in a parish where I
never heard an oath, and you might have ridden many miles before you heard one; also
you could not for a great part of the country have lodged in a family where the Lord was
not worshipped by reading, singing, and public prayer. Nobody complained more of our
Church government than our taverners; whose ordinary lamentation was — their trade was
broke, people were become so sober."

It was from this flourishing condition that Scotland, in the short space of two years, was
plunged into her present desolation. The numerous vacant pulpits had to be filled. The
bishops turned their eyes to the northern counties (especially in the Highlands) in quest of
men to succeed the pious and learned ministers who had been ejected. Some hundreds of
raw untaught young men were brought from that part of Scotland, drafted into the
Church, and taught to do duty as curates. The majority of them were as incapable as they
were unwelcome. They were all of them without liberal education, and many of them
lacked morals as well as letters. "They were ignorant to a reproach," says Bishop Burnet,
"and many of them openly vicious; they were a disgrace to the order and the sacred
functions, and were indeed the dregs and refuse of the northern parts." In some cases
their arrival in the parish was met by a shower of stones; the church door was barricaded
on Sunday morning, and they had to make their entrance by the window.

Middleton was now drawing near the close of his career. He had dragged Argyle to the
block and Guthrie to the gallows, and he had filled up his cup by extruding from their
charges four hundred of the best ministers of Scotland, and now his fall followed hard on
the heels of his great crime. But in his case, as in so many similar ones, infatuation
preceded destruction. Middleton had now few sober hours; for no sooner had the fumes
of one debauch been dissipated than those of another began to act upon him. Even
Charles became disgusted at his habitual intoxication. His passionate violence and
drunken recklessness had completely lost the opportunity for the peaceable establishment
of prelacy in Scotland. He had but damaged the king's interests by his precipitation, and
the Earl of Rothes was sent down to supersede him. The new commissioner was a son of
that Earl Rothes who had been one of the early leaders of the Covenanters. The son was
as distinguished for his profligacy as the father had been for his piety and his talents. He
was coarse, avaricious, licentious, and the policy of violence which had been inaugurated
under Middleton was continued under Rothes.

It was now that field-meetings termed conventicles arose. The greater part of the pious
ministers cast out, and their places filled by incapable men, the people left the new
preachers to hold forth within empty walls. It was in vain that the church doors were
thrown open on Sunday morning, few entered save the curates' dependents, or the
reprobates of the place; the bulk of the population were elsewhere, listening to those
ministers who, not being comprehended in the Act of 1662, having been ordained before
the year 1649, were still permitted to occupy their pulpits; or they had gathered by
hundreds or by thousands, devout and reverend, on some moorland, or in some
sequestered glen, or on some mountain-side, there to listen to one of the ejected



ministers, who, taking his stand on some rock or knoll, preached the Word of Life. It was
exceedingly mortifying to the bishops to see their curates despised, their churches empty,
and the people traveling miles in all weathers to hear those whom they had extruded.
They immediately obtained an Act forbidding any one to preach unless he had a license
from a bishop, and commanding the people to attend their parish churches under the
penalty of a fine. This Act was termed the "bishops' drag-net." It failed to fill the empty
pews of the parish churches. One tyrannical measure only necessitates another and more
tyrannical. Archbishop Sharp posted up to London to obtain additional powers. He
returned, and set up the Court of High Commission.

This was the Star Chamber of England over again. In truth, it bore, in its flagrant defiance
of forms, and its inexorably merciless spirit, a close resemblance to the "Holy Office" of
the Inquisition. Soldiers were sent forth to scour the country, and if one was found who
had been absent from the parish church, or had given a little aid to any of the outed
ministers, or was suspected of the sin of Presbyterianism, he was dragged to the bar of the
High Commission Court, where sat Sharp, like another Rhadaman-thus, ready to
condemn all whom the soldiers had captured and baled to his dread tribunal. The lay-
judges in disgust soon left the entire business in the hands of the archbishop and his
assistant prelates. Their process was simple and swift. The labor of compiling an
indictment, the trouble of examining witnesses, the delay of listening to pleadings were
all dispensed with. The judges walked by no rule or statute, they kept no record of their
proceedings, and they suffered no one to escape. All who came to that bar left it under
condemnation. The punishments awarded from that judgment-seat were various. Some it
amerced in heavy fines; some it ordered to be publicly whipped; some it sent into
banishment; others it consigned to dungeons; and some it branded on the cheek with hot
irons, and sold as slaves, and shipped off to Barbados. The times, bad as they were, were
not so bad as to suffer such a court to exist. In two years the High Commission sank
under the odium which its atrocious injustice, cruelty, and tyranny drew down upon it.

"Sir," said the minister of Colvend on the Solway, addressing Sharp one day from the bar
of this terrible court. "Know you," growled Rothes, "to whom you speak?" "Yes," replied
the undaunted pastor, "I speak to James Sharp, once a fellow-minister with myself."
Without further inquiry into his offenses, he was laid in irons, thrown into the "Thieves'
Hole" in the Tolbooth, with a lunatic for his companion, and ultimately banished to the
Shetland Islands, where "for four years," says Wodrow, "he lived alone in a wild desolate
island, in a very miserable plight. He had nothing but barley for his bread, and his fuel to
prepare it with was sea-tangle and wreck; and had no more to preserve his miserable
life."

In Scotland, Presbytery and Liberty, like the twins of classic story, have ever flourished
and faded together. After 1663 no Parliament met in Scotland during six years. The laws
were virtually defunct, and the will of the king was the sole authority in the State. Charles
II issued proclamations, his Privy Council in Scotland turned them into Acts, and the
soldiers executed them with their swords. It was in this way that the country was
governed. Its Presbyterian religion and its constitutional liberties had fallen together.



No part of the country south of the Grampian chain escaped this most terrible tyranny,
but the south and west in particular were mercilessly scourged by it. The wretched
inhabitants of these counties had been given into the hands of Sir James Turner. Turner
was a man naturally of choleric temper, and when his passions were inflamed by drink,
which often happened, his fury rose to madness. His troop was worthy of himself. Drawn
from the dregs of the populace, they ruined the name, not of soldiers, but of ruffians, who
were in their element only when carousing, pillaging, and shedding blood. It would be
endless to recount the barbarities which Turner's troop exercised upon the poor peasantry.

The great public offense of each parish was still the empty church of the curate. To
punish and so abate this scandal, the following device was fallen upon. After sermon the
curate called over the roll of the parishioners, and marked those not present. A list of the
absentees was given to the soldiers, who were empowered to levy the fine to which non-
attendance at church rendered the person liable. If the family was not able to pay the fine,
a certain number of the troop took up their quarters in the house, cursing, blaspheming,
carousing, wasting by their riotous living the substance of the family, and, before taking
leave, destroying what they had not been able to devour. Ruin was almost the inevitable
consequence of such a visit, and members of families, recently in affluence, might now
be seen wandering about the country in circumstances of destitution. After the landlord, it
came to be the tenants turn to be eaten up. As the locust-swarms of the East, so passed
these miscreant bands from parish to parish, and from family to family, leaving their
track an utter waste. The sanctity of home, the services of devotion, the decencies of
morality, respect to rank, and reverence for age, all perished in the presence of this
obscene crew. Louder and louder every day waxed the cry of the suffering country.

The great project planned and moved by the Jesuits for reconquering England, and
through England subjugating Christendom, and restoring the Church of Rome to her
former dominance in every country of Europe, was proceeding on parallel lines, stage by
stage, in both England and Scotland at once. On the 24th of August, 1662, two thousand
ministers, who formed the strength and glory of English Protestantism, were driven out of
the Church of England. In the November following, a similar measure was adopted in
Scotland. Four hundred men, the flower of the Scottish clergy, were extruded from their
churches, and soon thereafter forbidden all exercise of their office under pain of death.
The Protestantism of Great Britain was not indeed entirely smitten down by these great
blows, but it lay wounded and bleeding, and had scarce spirit or strength left it for
continuing the battle with a yet powerful foe. This was an entire reversal of the policy
which had been pursued before the Restoration. The policy of the Solemn League was to
unite the two kingdoms of Scotland and England on a thoroughly Protestant basis, that
they might be able in concert to establish a constitutional throne, maintain the authority
of the laws, and fortify the domain of civil and religious liberty. Now the policy of the
Government was to break up the concord which had been formed between the two
countries, that on the ruins of their Protestantism they might plant arbitrary power and the
Popish religion. What Charles mainly aimed at, we grant, was absolute power; what the
yet deeper plotters around him sought to compass was the restoration of the Romish faith;
but they found it easy to persuade the monarch that he could not gain his own object
except by advancing theirs. Thus each put their shoulder to the great task, and the king's



prerogative and the usurpation of the tiara advanced by equal steps, while English liberty
and national honor sank as the other rose.

The first more manifest step was the famous declaration inserted in the Act of
Uniformity, and which every ecclesiastical functionary, from the Primate of all England
down to the village schoolmaster, was required to subscribe, and in which he declared it
to be "unlawful, on any pretense whatever, to take up arms against the king." This test
pledged beforehand all who took it to submit to any act of tyranny, and to any invasion
on their property and person. Soon thereafter, there followed another declaration which
all civil and military functionaries were enjoined to make, and which ran thus: "I do
swear [ will not endeavor any alteration in the government of this kingdom in Church or
State, as it is by law established." This latter pledge was un-Biblical, for it is the
responsibility of magistrates- even subordinate magistrates- to uphold the Ten
Commandments in their sphere of authority. The nation was thus pledged neither to
amend anything that might be wrong, however glaringly so, in the existing state of
matters, nor to offer resistance to any aggression, however unjust and oppressive, that
might be attempted in future. While it disarmed itself, and stood literally manacled before
the throne of Charles, the nation armed him with full means for tyrannizing over itself, by
handing over to him the sole power of the militia, which then occupied the place of the
army. Thus was arbitrary government set up. To resist the king, said the men of law, is
treason; to dissent from his religion, said the divines, is anathema. What was this but an
apotheosis of the prerogative? And the only maxim to which Charles now found it
needful to have respect in ruling, was to make the yoke press not too heavily at first, lest
the nation should break the fetters with which it had bound itself, and resume the powers
it had surrendered.

There now opens a chapter in English history which is sad indeed, being a continuous
succession of humiliations, disasters, and dishonors. Soon after Charles II ascended the
throne, the queen-mother, who had been residing in Paris since the execution of her
husband, Charles I, came across to pay her son a visit. The ostensible object of her
journey was to congratulate her son, but her true errand was to ripen into an alliance a
friendship already formed between Charles II and Louis XIV, termed the Grand
Monarch, and truly worthy of the name, if a hideous and colossal combination of
dissoluteness, devotion, and tyranny can make any one great. It would mightily expedite
the great scheme then in hand that rite King of England should be in thorough accord
with the King of France, whose arms were carrying the fame of Louis and the faith of
Rome over so many countries of the Continent of Europe.

The first fruits of this interview were the surrender of Dunkirk to the French. This fortress
had been deemed of so great importance, that Parliament a little before had it in
contemplation to prepare an Act annexing it for ever to the crown of these realms; it was
now sold to the French king for 400,000 pounds — a sum not more than sufficient to cover
the value of the guns and other military stores contained in it. The loss of this important
place deeply grieved the nation, but what affected the English people most was the
deplorable sign which its sale gave of a weak and mercenary court.



The next public proof that the Court of England was being drawn into the scheme for the
destruction of the Protestant faith, was the breach of the "Triple League" on the part of
Charles II, and his uniting with France to make war upon Holland. This famous Alliance
had been formed between England, Holland, and Sweden; and its object was to stem the
torrent of Louis XIV's victorious arms, which were then threatening to overrun all Europe
and make the Roman sway again universal. This Triple Alliance, which the great minister
Sir William Temple had been at great pains to cement, was at that time the political
bulwark of the Protestant roll, and its betrayal was a step to the ruin of more than
England. Britain was very artfully detached from her Protestant allies and her own true
interests. The Duchess of Orleans, King Charles's sister, was dispatched (1670) on a
private interview with her brother at Dover, on purpose to break this design to him.
Having brought her negotiation a certain length she returned to Paris, leaving behind her
a lady of acknowledged charms, Madam Carewell, afterwards Duchess of Portsmouth,
and the king's favorite mistress, to prosecute what she had been unable to conclude. Next,
M. Colbert, ambassador from the Court of France, came across with 100,000 pistols to
lay out to the best advantage.

With so many and so convincing reasons Colbert had little difficulty in persuading the
ministry, known as the Cabal, to espouse the French interests, and persuade the king to
fall out with the Dutch. Coventry was sent across to Sweden to induce that Government
also to withdraw from the League. He succeeded so far that Sweden first grew lukewarm
in the cause, and after having armed itself at the expense of the Alliance, and dissembling
for a while, it dropped the visor, and drew the sword on the side of France. Thus
Protestant Holland was isolated.

A war with Holland having been resolved upon, the next thing was to pick a quarrel. This
task required no little invention, for the Dutch had not only behaved with perfect good
faith, but had studied not to give offense to England. A new and hitherto untried device
was fallen upon. In August, 1671, the Dutch fleet was cruising in the North Sea, in
fulfillment of their treaty engagements: a "sorry" yacht carrying the English flag suddenly
sailed into the fleet, and singling out the admiral's ship, twice fired into her. The Dutch
commander, having regard to the amity existing between the two nations, paid a visit to
the captain of the yacht, and inquired his reason for acting as he had done. The admiral
was told that he had insulted England by failing to make his whole fleet strike to his little
craft. The Dutch commander civilly excused the omission, and the yacht returned to
England, bearing as her freight the quarrel she had been sent to open. This, with a few
other equally frivolous incidents, furnished the English Court with a pretext for declaring
war against Holland.

The Dutch could not believe that England was in earnest. They were conscious of no
offense, and pursued their commerce in British seas without suspicion. A rich fleet of
merchantmen, on their voyage from Smyrna, were passing through the Channel, with a
feeble convoy, when they were set upon by English men-of-war near the Isle of Wight.
The king had thought to seize this rich booty, and therewith defray the expenses of the
war which he was meditating. His attempt at playing the pirate upon his own coasts did
not succeed: the merchantmen defended themselves with spirit, and the king's prize was



so meager that it scarce sufficed to pay the surgeons who attended the wounded, and the
carpenters who repaired the battered ships. The next attempt of Charles II to put himself
in funds for the war was to seize on the Exchequer, and confiscate all moneys laid up
there to the use of the State. To the terror of the whole nation and the ruin of the
creditors, the Crown issued a proclamation declaring itself bankrupt, "made prize of the
subject, and broke all faith and contract at home in order to the breaking of them abroad
with more advantage."

While the king's fleet was in the act of attacking the Dutch merchantmen in the Channel,
his printers were busy on a proclamation of Indulgence. On the 15th of March, 1672, a
proclamation was issued repealing all the penal laws against Papists and Nonconformists,
and granting to both the free exercise of their worship. The Indulgence was based on the
king's inherent supremacy in ecclesiastical affairs, a prerogative in virtue of which he
might re-impose the fetters on Nonconformists when he chose, and the end would be that
only Papists would be free, and the nation would lose its religion. So did the people see
through the artifice of Charles II.

It was now (17th March, 1672) that the stroke fell upon Holland. Charles II and the
powerful Louis XIV united in a simultaneous attack on the little Protestant State, the
former by sea and the latter by land. The invasion was the more successful that it had
been so little expected. The victorious arms of France poured across the frontier of the
United Provinces in an irresistible torrent. The towns and fortresses upon the German
side opened their gates to the invaders, and the French made themselves masters of the
inland cities "in as little time as travelers usually employ to view them." This rapid
advance of the French armies was aided by an extraordinary drought which that summer
rendered their rivers and canals easily fordable, and which may be said to have opened
the gates of their country to the enemy.

The English had not the success at sea which the French king had on land, nor did this
displease Louis XIV. He had declared by his ambassador at Vienna that he had
undertaken this war for the extirpation of heresy, and he had instructed his admiral so to
arrange the line of battle in the joint fleets as that the English heretics should have a large
share of the promised extirpation. "He only studied," says Marvell, "to sound our seas, to
spy our ports, to learn our buildings, to contemplate our way of fighting, to consume ours
and to preserve his own navy, and to order all so that the two great naval Powers of
Europe being crushed together, he might remain sole arbitrator of the ocean, and by
consequence master of all the isles and continents."

In truth Louis XIV wanted but little of accomplishing his whole design. In the short space
of three months he had, with his army of 150,000 men, overrun Holland, and reduced the
States to the brink of ruin. Many of the richest families, believing all to be lost, had fled
from the country. The conqueror was refusing to make peace on any other terms than the
establishment of the Romish Church in Holland. The French king, prompted by his Jesuit
advisers, scorned to accept toleration for "the Catholic Apostolic Roman religion," and
demanded its public exercise throughout all the United Provinces, and that provision
should be made from the public revenue for its maintenance. The English Government



seconded the French king's demands, and the fall of Holland as a Protestant State seemed
imminent. With dragoons hewing down Protestantism in Scotland, with arbitrary edicts
and dissolute maxims wasting it in England, with Holland smitten down and Louis XIV
standing over it with his great sword, it must have seemed as if everything gained in the
Reformation would be lost, and the triumph of the Jesuits secured. As Innocent X
surveyed Europe from the Vatican, what cause he had for exultation and joy! He was
nearing the goal of his hopes in the speedy accession of a Popish monarch to the throne
of England.

It was out of the great wreck caused by the triumph of the Spanish arms in the preceding
century that William the Silent emerged, to achieve his mighty task of rescuing
Protestantism from impending destruction. Sinking States, discomfited armies, and
despairing Protestants surrounded him on all sides when he stood up to retrieve the
mighty ruin. A second time was the grand marvel to be repeated. The motto of his house,
Tandem fit surculus arbor, was once more to be verified. Out of this mighty disaster
produced by the French arms, was a deliverer, to arise to be the champion of a sinking
Protestantism, and the upholder of perishing nations. The House of Orange had for some
time past been under a cloud. A generation of Dutchmen had arisen who knew not, or did
not care to know, the services which that house had rendered to their country. The
ambition of burgomasters had eclipsed the splendor of the glorious line of William, and
the strife of factions had brought low the country which his patriotism and wisdom had
raised so high. The office of Stadtholder had been abolished, and the young Prince of
Orange, forbidden access to all offices of the State, was living as a private person.

But the afflictions that now overtook them chastened the Hollanders, and turned their
eyes toward the young prince William, if haply it might please Providence to save them
by his hand. The States-General appointed him Captain and Admiral-General of the
United Provinces. From this hour the spirits of the Dutch began to revive, and the tide in
their fortunes to turn. The conflict was nearly as arduous as that which his illustrious
progenitor had to wage. He dealt Louis XIV several repulses, obliged him in surrender
some of his conquests, and by his prudence and success so won upon his countrymen,
that their suffrages placed him in the high position of Hereditary Stadtholder. We now
behold a champion presenting himself on the Protestant side worthy of the crisis. He must
wage his great fight against tremendous odds. He is opposed by all the Jesuits of Europe,
by the victorious arms of France, by the treachery and the fleet of Charles II; but he feels
the grandeur as well as the gravity of his noble mission, and he addresses himself to it
with patience and courage. The question is now who shall occupy the throne of England?
Shall it be the Prince of Orange, under the title of William III, or shall it be a protege of
the Jesuits, under the title of James I1? In other words, shall the resources of Great Britain
be wielded for Protestantism, or shall its power be employed to uphold Popery and make
its sway again triumphant and universal? Fleets and armies, prayers and faith, must
decide this question. The momentous issues of the conflict were felt on both sides. The
Kings of France and England pressed William of Orange to accept a sovereignty under
their suzerainty, in the hope of beguiling him from his destined mission. The prince
replied that he would never sell the liberties of his country which his ancestors had so



long defended; and if he could not prevent the overthrow with which they threatened it,
he had one way left of not beholding its ruin and that was "to be in the last ditch."

The house of Orange had for some time been in obscurity, but it was the singular fortune
of that illustrious line to emerge now into prominence, in order to salvage at least some of
the Reformation's gains. We cannot follow in its details the progress of this great
struggle; we can only indicate the direction and flow of its current. The veteran warriors
of the French king had to retreat before the soldiers of the young Stadtholder, and the
laurels which Louis XIV had reaped on so many bloody fields, he had at last to lay at the
feet of the young prince. The English, who had conducted their operations by sea with as
little glory as the French had carried on theirs by land, found it expedient in 1674 to
conclude a peace with Holland. The union between England and France was thus at an
end, but though no longer confederate in arms, the two crowns continued to prosecute in
concert the greater plot of overthrowing Protestantism. A deeper influence than perhaps
either Power was aware of, steadily moved both towards one goal. The more successfully
to undermine and ruin the Protestantism of Great Britain, England was kept dependent on
France.

The necessities of the English monarch were great, for his Parliament was unwilling to
furnish him with supplies while he and his Government pursued measures which were in
opposition to the nation's wishes and interests. In the straits to which he was thus
reduced, Charles II was but too glad to have recourse to Louis XIV, who freely permitted
him access to his purse, that he might the more effectually advance the glory of France by
lowering the prestige of England, and securing the co-operation of the English king in the
execution of his projects, and more especially of those that had for their object the
overthrow of Protestantism, which Louis XIV. deemed the great enemy of his throne and
the great disturber of his kingdom. Thus Charles II, while he played the tyrant at home,
was content to be the pensioner abroad.

The subserviency of the English Government to France was carried still further. After
England had made peace with Holland the French king sent out his privateers, which
scoured the Channel, made prizes of English merchantmen, and came so close in shore in
these piratical expeditions, that English ships were seized at the very entrance of their
harbors. The king's Government submitted to these insults, not indeed from any principle
of Christian forbearance, but because it dared not demand reparation for the wrongs of its
subjects at the hand of the King of France. Instead of enforcing redress, insults were
recompensed with favors, and vast stores of warlike ammunition, guns, iron, shot,
gunpowder, pikes, and other weapons were sent across, to arm the fortresses and ships of
France. This transportation of warlike material continued to go on, more or less openly,
from June, 1675, to June, 1677. Such was the reprisal we took of the French for burning
ships and robbing merchants, as if King Charles were bent on doing what he had urged
the Prince of Orange to do in respect of Holland, and were content to hold the
sovereignty of England under the protection of France. The two crowns were drawn yet
closer by the marriage of the king's brother, the Duke of York. His first wife, a daughter
of Lord Clarendon, having died, Louis XIV chose a second for him in the person of the
Princess of Modena, a relation of the reigning Pope. The princess was a pensioner of



France, and Louis XIV admitted her husband to the same honor, by offering his purse to
the duke, since their interests were now the same, to assist him against all his enemies.

While one train of events was going forward, and the throne of England was being drawn
over to the side of Rome, another train of events was in progress, tending to link that
same throne to the Protestant interests. Another marriage, which took place soon after the
duke's, paved the way for that great issue in which this complication of affairs was to
end. The Prince of Orange, having finished his campaign of 1677, came across to
England, accompanied by a noble retinue, to open marriage negotiations with the
Princess Mary. This princess, the daughter of the Duke of York by his first wife, was a
lady of graceful person and vigorous intellect, and the prince on seeing her was
fascinated with her charms, and eagerly pressed his suit. After some delays on the part of
the king and the duke, the marriage was at last arranged, and was consummated to the
great joy of the people of both countries. To that general satisfaction there was one
exception. Louis XIV was startled when he learned that an affair of such consequence
had been transacted at a court where, during many years, nothing of moment had been
concluded without his knowledge and advice. The English ambassador at Versailles,
Montague, said that he had never seen the king so moved as on receiving this news. "The
duke," he said, "had even his daughter to the greatest enemy he had in the world." Men
saw in it another proof that the great conqueror had begun to fall before the young
Stadtholder. The marriage placed William in the line of succession to the English throne,
though still there were between him and this high dignity the possible offspring of
Charles II and also James, Duke of York.

Meanwhile the kingdom was filled with priests and Jesuits. Their numbers had been
recruited by new arrivals in the train of the Princess of Modena. Mass was said openly in
the queen's chapel at Somerset House, and the professors of the Romish faith were raised
to the highest offices of the kingdom. Charles wore the crown, but the Duke of York
governed the nation. The king, abandoning himself to his pleasures, left the care of all
affairs to his brother; whom, although a member of the Church of Rome, no one durst call
a Papist without incurring the penalty of death. All who had eyes, and were willing to use
them, might now see the religion of Rome marching like an armed man upon the liberties
of England.

The Parliament was at last aroused, and set about concerting measures to save the
country. They had often addressed the king on the matter, but in a manner so little in
earnest that nothing came of it. If Charles was of any faith it was that of Rome, and his
usual answer to the supplications of the Commons, praying him to take steps to prevent
the growth of Popery, was the issue of a new proclamation, which neither hurt the
Romanists nor benefited the Protestants. Now the Parliament, more in earnest, resolved to
exclude all Papists from any share in the government. For this end the "Test Act" was
framed. This Act required, "That all persons bearing any office, or place of trust and
profit, shall take the oaths of Supremacy and Allegiance in public and open court, and
shall also receive the sacrament of the Lord's Supper according to the usage of the
Church of England." The swearer was also required to subscribe a declaration that he did
not believe in Transubstantiation. This test aimed at a great deal, but it accomplished



little. If it excluded the more honest of the professors of the Roman creed, and only these,
for no test could bar the entrance of the Jesuit, it equally excluded the Nonconformists
from the service of the State. Immediately on the passing of the Bill, the Duke of York
and the Lord Treasurer Clifford laid down all their offices. These were the first-fruits, but
they were altogether deceptive; for while the duke professed to bow to the nation's wishes
by publicly stripping himself of his offices, he continued to wield in private all the
influence he had before exercised openly.

The fears of the nation rose still higher. The Test Act had done little to shelter them from
the storm they saw approaching, and they demanded other and greater securities. The
duke had laid down his staff as commander of the army, but by-and-by he would grasp a
yet mightier rod, the scepter of England namely. The nation demanded his exclusion from
the throne. There could be no permanent safety for the liberties of England, they
believed, till the duke's succession was declared illegal. The army lay encamped at
Blackheath; this also aggravated the popular terror.

The excuse pleaded by the court for stationing the army so near to London was the fear of
the Dutch. The Dutch against whom the army are to act, said the people, are not so far off
as Holland, they are the men who assemble in St. Stephens. The court has lost all hope of
the Parliament establishing the Roman religion by law, and here is the army ready at a
stroke to sweep away all Parliaments, and establish by the sword the Roman Church and
arbitrary government. These suspicions were held as all but confirmed, when it was
found that in the course of a single month not fewer than fifty-seven commissions were
issued to Popish recusants, without demanding either the oath of supremacy or the test.
The Secretary of State who countersigned the warrants was committed to the Tower by
the Commons, but liberated next day by the king.

The alarm rose to a panic by an extraordinary occurrence which happened at this time,
and which was enveloped in considerable mystery, from which it has not even yet been
wholly freed. We refer to the Popish Plot. Few things have so deeply convulsed England.
The information was in some parts so inconsistent, incredible, and absurd, and in others
so circumstantial, and so certainly true, and the story so fell in with the character of the
times, which were prolific in strange surmises and unnatural and monstrously wicked
devices, that few people doubted that a daring and widely ramified Conspiracy was in
progress for burying England and all its Protestant institutions in ruins. Titus Oates was
the first to give information of this astounding project. Oates, who had received orders in
the Church of England, but had reconciled himself to Rome, appeared before the king and
Council, and stated in effect, "That there had been a plot carried on by Jesuits and other
Catholics, against his Majesty's life, the Protestant religion, and the government of this
kingdom." Oates was only half informed; he was to a large extent guessing, and hence the
variations, mistakes, and contradictions into which he fell. He may have been partially
admitted into the secret by the conspirators; but however he came by his knowledge,
there can be no doubt that a plot there was. The papers of Coleman, the Jesuit, were
seized, and these fully corroborated the substance of Oates' information. Coleman's letters
during the three preceding years, addressed to Pere la Chaise, the confessor of Louis

X1V, left no doubt that he was in concert with high personages in France for restoring



Popery in England. "We have here," says he in one of these, "a mighty work upon our
hands, no less than the conversion of three kingdoms, and by that perhaps the utter
subduing of a pestilent heresy, which has a long time domineered over this northern
world. There were never such hopes since the death of our Queen Mary as now in our
days. God has given us a prince," meaning the duke, "who has become (I may say by a
miracle) zealous of being the author and instrument of so glorious a work; but the
opposition we are sure to meet with is also like to be great; so that it imports us to get all
the aid and assistance we can." In another letter he said, "I can scarce believe myself
awake, or the thing real, when I think of a prince, in such an age as we live in, converted
to such a degree of zeal and piety as not to regard anything in the world in comparison of
God Almighty's glory, the salvation of his own soul, and the conversion of our poor
kingdom."

The murder of Sir Edmundbury Godfrey confirmed the popular suspicions, as well as
deepened the fear in which the nation stood of the conspirators. Godfrey, who was the
most popular magistrate in London, had been specially active in the discovery of the plot,
and was the first to take the evidence of Oates relating to it. The Jesuits had dropped hints
that he should pay dearly for his pains, and the good man himself knew this, and
remarked that he believed he should be the first martyr; and so it happened. After he had
been missing four days, his body was found in a ditch near Primrose Hill, a mile's
distance outside of London, and in such a posture as to make the world believe that he
had murdered himself. His gloves and cane were lying on the bank near him, and his
body was run through with his own sword. But there was neither blood on his clothes, nor
other wound on his person, save a circular discoloration on his neck, showing that he had
been strangled, as was afterwards found to have been the fact by the confession of one of
his murderers, Prance. The Parliament, from the evidence laid before it, was convinced of
the existence of a plot, "contrived and carried on by Popish recusants for assassinating
and murdering the king, subverting the Government, rooting out and destroying the
Protestant religion." The House of Lords came to the same conclusion.

But seeing the plot, among other objects, contemplated the murder of the king, what
motive had the Jesuits to seek to be rid of a man who was at heart friendly to them?
Charles 11, it was commonly believed, had been reconciled to Rome when at Breda. He
was sincerely desirous of having the Roman religion restored in England, and a leading
object of the secret treaty signed at Dover between France and England in 1670 was the
advancement of the Popish faith in Great Britain. Nevertheless the object of the Jesuits in
planning his assassination was transparent: Charles loved their Church, and would do all
in his power to further her interests, but he would not sacrifice his crown and pleasures
for her. Not so the Duke of York. A zealot, not a voluptuary, he would not stay to balance
interests, but would go through with the design of restoring the Church of Rome at all
hazards. James, therefore, was the sovereign whom the Jesuits wished to see upon the
throne of England.

But the more the Jesuits strove to raise him to the throne, the more resolved were the
people of England to exclude him from it. A Bill to that effect passed the House of
Commons on November 15th, 1680, and was carried up to the House of Lords by Lord



William Russell. It was thrown out of the Upper House by a majority of thirty voices.
The contest, in which was involved the fate of Britain, continued. The Parliament struck,
time after time, against the duke, but the king was staunch to his interests. The House of
Lords and the bishops espoused his cause, and the duke triumphed. The Commons,
despite their zeal, failed to alter the succession, or even to limit the prerogative.

But the duke, notwithstanding his victory in Parliament, found that the feeling of the
nation, arising from the Popish plot, set strongly against him; and now he set to work to
discredit the plot, and to persuade the public that it never had existed save in the
imagination of fanatics. The skill of a general is shown in conducting a safe retreat as
well as in ordering a successful charge. Treasons are never to be acknowledged unless
they succeed. When the Gunpowder Plot failed it was disowned; the credulous were told
that only a few desperadoes were concerned in it; in truth, that it was a State trick, a plot
of Secretary Cecil against the Roman Catholics.

The same tactics were pursued a second time. Writers were hired to render the Popish
plot ridiculous, and laugh down the belief of it. One or two conspirators were executed,
but in great haste, lest they should tell too much. Coleman, whose papers had supplied
such strong evidence of the conspiracy, died protesting stoutly his innocence, and
vindicating the duke. But of what worth were such protestations? Treason and murder
cease to be such when directed against heretics. To tell the truth at the last moment to the
prejudice of the Church is to forfeit paradise; and it is even lawful to curse the Pope,
provided it be done in his own interests.

Their success in getting the plot to be disbelieved not being equal to their expectations,
the duke and his party next tried to throw it upon the shoulders of the Nonconformists.
One of the arts employed for this purpose was to drop prepared papers in the houses of
the chief persons concerned in the discovery of the Popish plot; and on their discovery --
an easy matter, seeing those who had left them knew where to search for them — to
proceed against those in whose dwellings they had been found. Colonel Mansel was one
of the first to be arraigned on a charge so supported; but he was acquitted by the
Attorney-General, who, in addition to finding Mansel innocent, declared that this
appeared "a design of the Papists to lay the plot upon the Dissenters." This judgment
being accounted disloyal by the court, the Attorney-General was dismissed from his
office.

The charters of the City of London were next attacked. Parliaments were summoned only
to be dissolved. The king was weary of holding such troublesome assemblies. The
tragedy of England's ruin was proceeding apace. It was treason to lament the nation's
approaching fate. There were still a few in that evil time who had courage to open their
mouth and plead for the sinking liberties and religion of their country. Among these we
mention Johnson, who won for himself the high displeasure of the court by his Julian.
This was a parallel between Popery and Paganism, based on the life of the great apostate,
in which the author gave a scathing exposure of the doctrine of passive obedience.
Johnson was amerced in a heavy fine, and sent to the prison of the King's Bench till it
was paid.



Nobler victims followed. The Earl of Essex, Lord Russell, and Algernon Sidney had met
together to consult by what steps they might prevent the ruin of their country. England
was a limited monarchy, and that gave its subjects, in their view, the right of
Parliamentary resistance when the monarch exceeded his constitutional powers;
otherwise, a limited monarchy meant nothing.

The excess in the present case was flagrant. The Crown had broken through all restraints,
and it behooved the Parliament to recall it within the boundaries of the constitution. So
far, and no farther, had these men plotted. Against the life, and the constitutional rule of
Charles Stuart, they had devised nothing. But, unhappily, the Rye House plot was
contemporaneous with their consultation, and the Government found it an easy matter, by
means of the false witnesses which such Governments have always at their command, to
connect these patriots with a plot they had no concern in, and in truth abhorred. They
were condemned to die.

Lord Essex was murdered in the Tower; Russell and Sidney died on the scaffold. With
the calmness and joy of Christian patriots they gave their blood for the Protestant religion
and the constitutional liberty of Great Britain. Thus the Popish plot, though it had missed
its immediate object, gained virtually its end. Charles II still lived; but the laws of
England were being annulled, the nation had sunk deeper in despotism, the enemies of
the duke had been destroyed, and his succession to the throne secured.

The work of destruction was carried still farther. No pains were spared to render
Nonconformists odious. They were branded with vile names, they were loaded with the
guilt of murderous plots, their enemies being intent on drawing upon them a tempest of
popular vengeance. The Government had no lack of instruments for executing their base
ends; but the hour yielded another agent more monstrous than any the court till now had
at its service. This monster in human form was Jeffreys. Regarding neither law, nor
reason, nor conscience, he was simply a ruffian in ermine. "All people," says Burner,
"were apprehensive of very black designs when they saw Jeffreys made Lord Chief
Justice, who was scandalously vicious, and was drunk every day; besides a drunkenness
in his temper that looked like enthusiasm." He made his circuit like a lictor, not a judge;
the business of his tribunal was transacted with an appalling dispatch. Nonconformity, at
that judgment-seat, was held to be the sum of all villainies. And when one chargeable
with that crime appeared there he could look for nothing less fearful than death. Jeffreys
scowled upon him, roared at him, poured a torrent of insulting and vilifying epithets upon
him, and then ordered him to the gallows. "His behavior," says Burner, "was beyond
anything that was ever heard of in a civilized nation." "On one circuit," says the same
authority, "he hanged in several places about six hundred persons... England had never
known anything like it."

In the year 1683, as Jeffreys was making his northern circuit, he came to Newcastle-
upon-Tyne. Here he was informed that some twenty young men of the town had formed
themselves into a society, and met weekly for prayer and religious conversation. Jeffreys
at once saw in these youths so many rebels and fanatics, and he ordered them to be



apprehended. The young men were brought before his tribunal. A book of rules which
they had drawn out for the regulation of their society was also produced, and was held by
the judge as sufficient proof that they were a club of plotters. Fixing his contemptuous
glance on one of them, whose looks and dress were somewhat meaner than the others,
and judging him the most illiterate, he resolved to expose his ignorance, and hold him up
as a fair sample of the rest. His name was Thomas Verner. "Can you read, sirrah?" said
the judge. "Yes, my lord," answered Mr. Verner. "Reach him the book," said Jeffreys.
The clerk of the court put his Latin Testament into the hand of the prisoner. The young
man opened the book, and read the first verse his eye lighted upon. It was Matthew 7:1,
2: "Ne judicate, ne judicemini," etc. "Construe it, sirrah," roared the judge. The prisoner
did so: "' Judge not, that ye be not judged; for with what judgment ye judge, ye shall be
judged." Even Jeffreys changed countenance, and sat a few minutes in a muse; but
instantly recovering himself, he sent the young men to prison, where they lay a year, and
would without doubt have been brought to the scaffold, had not the death of the king,
which occurred in the meantime, led to their release.

Meanwhile, the king's last hour was drawing nigh. To be surprised by death in the midst
of his profligacy and tyranny was a doom unspeakably terrible — far more terrible than
any to which he was condemning his victims. Such was the fate of Charles II. The king
had of late begun to reflect seriously upon the state of his affairs and the condition into
which his kingdom had fallen, which bred him constant uneasiness. He complained of his
confidence having been abused, and dropped a hint with some warmth, that if he lived a
month longer he would find a way to make himself easier the rest of his life. It was
generally believed by those about the court that the king meant to send away the duke,
and recall Monmouth from Holland, summon a new Parliament, and have his son
acknowledged as his successor. This involved an entire change of policy, and in
particular an utter frustration of the cherished project of the Romanists, so surely, as they
believed, approaching consummation.

The king confided his plans to the Duchess of Portsmouth, the favorite mistress. She
kept the secret from all save her confessor. Whether the confessor kept that secret we
know not; what he would consider the higher good of the Church would, in this instance,
release him from the obligation to secrecy, if he thought fit to break it. Be that as it may,
the king, who had previously been in good health, was suddenly seized with a violent
illness. The symptoms of the malady, all agreed, were those of poisoning.

When it became evident that the king was dying, Priest Huddlestone was admitted by a
back door with the materials for mass, Charles received the sacrament, and the host
having stuck in his throat it was washed down with a draught of water. After this the king
became calm. The English bishops were now admitted, but Charles paid no attention to
their exhortations. He gave special directions to the duke his brother about his mistresses,
but he spoke not a word of his wife, nor of his subjects, nor servants. What a mournful
spectacle, what a chamber of horrors! Surprised by death in the midst of his harem! How
ghastly his features, and how racking his pains, as he complains of the fire that burns
within him! and yet his courtiers gaze with perfect indifference on the one, and listen
with profound unconcern to the other. Behind him what a past of crime!



Around him are two kingdoms groaning under his tyranny. Before him that great
Tribunal before which Charles, as well as the humblest of his subjects, must give account
of his stewardship; and yet he neither feels the burden of guilt, nor dreads the terrors of
the reckoning. This utter callousness is the saddest feature in this sad scene. "No part of
his character looked wickeder, as well as meaner," says Bishop Burner, "than that he, all
the while that he was professing to be of the Church of England, expressing both zeal and
affection to it, was yet secretly reconciled to the Church of Rome: thus mocking God, and
deceiving the world with so gross a prevarication. And his not having the honesty or
courage to own it at the last: his not showing any sign of the least remorse for his ill-led
life." Charles II died on the 6th of February, 1684, in the fifty-fourth year of his age. With
his life departed all the homage and obsequiousness that had waited round the royal
person. His corpse was treated almost as if it had been so much carrion. His burial was
mean, and without the pomp that usually attended the funeral of the kings of England.

If one spoke of the king's death he had to be careful in what terms he did so. His words
were caught up by invisible auditors, and a hand was stretched out from the Duchess to
punish the imprudence of indiscreet remarks. A physician who gave it as his opinion that
the king had been poisoned was seized with a sudden illness, the symptoms of which
closely resembled those of the king, whom he followed to the grave in a few days. But at
Rome it was not necessary to observe the same circumspection.

The death of Charles II was there made the theme of certain orations, which eulogized it
as singularly opportune, and it was delicately insinuated that his brother was not without
some share in the merit of a deed that was destined to introduce a day of glory to the
Roman Church and the realm of England. Misson has given a few extracts from these
orations and epigrams which are somewhat curious. "James," says the author of one of
these pieces, "intending to notify to the gods his accession to the crown, that he might
send the important message by an ambassador worthy of them and him, he sent his
brother."" And again, "His brother, who is to be his successor, adds wings to him that he
may arrive sooner at heaven." The author of these orations, unable to restrain his
transports at the accession of James, breaks out thus — " We will declare that he gives a
new day to England; a day of joy; a day free from all obscurity. That kingdom
enlightened by the setting of Charles, and the rising of James, shall suffer night no more.
O happy England! a new constellation of twins, Charles and James, is risen in thy
horizon. Cast thy eyes on them, and care no more for Castor and Pollux. At least divide
thy veneration. And while Castor and Pollux will be the guides of thy ships, as they
hitherto have been, let James and Charles conduct thee to heaven whither thou aspirest, as
thou deservest it."

In returning to Scotland, as we once more do, it is necessary to go back some twenty
years, and briefly narrate the dismal tragedy which was being enacted in the northern
kingdom while the events which have occupied us in the last few chapters were passing
in England. The last scene which we witnessed in Scotland was the ejection of four
hundred ministers, and the erruption into their parishes and pulpits of an equal number of
young men from the northern parts, who were totally devoid of learning, many of them



being as devoid of morals; while all, by their glaring unfitness for their office, were
objects of contempt to the people. The ejected ministers were followed to the woods and
the moors by their parishioners and dragoons were sent out to hunt for these worshippers
in the wilderness, and bring them back to fill the churches their desertion had left empty.
The men who acted for the Government in Scotland, brutal, unprincipled, and profligate,
observed no measure in the cruelties they inflicted on a people whom they were resolved
to bend to the yoke of a despotic monarch and an idolatrous Church. Indecencies of all
sorts desecrated the hearths, and fines and violence desolated the homes of the Scottish
peasantry. The business of life all but stood still. "Virtue fled from the scene of such
unhallowed outrage, and many families who had lived till then in affluence, become the
sudden prey of greedy informers and riotous spoilers, sank into poverty and beggary. But
the spirit of the nation would not yield.

Every new oppression but deepened the resolution of the sufferers to stand by their
Church and their country, despite all the attempts to corrupt the one and enslave the
other. The glorious days of the past, the uplifted hands of their fathers, the majesty of
their General Assemblies, the patriarchal and learned men who had preached the Word of
Life to them, their own vows, all these grand memories came back upon them, and made
it impossible for them to comply with the mandates of the court, when it called them to
sin. Many private citizens were exemplary in the way they refused to sin by complying
with wicked orders, yet also did not sin by rising up in revolutionary zeal.

But, unfortunately, some did resort to revolutionary means. While we must condemn
such revolution by private citizens, yet we should sympathize with them given the
oppressive conditions they were then under. The first rising of the persecuted
Presbyterians was owing to an occurrence purely accidental. On Tuesday morning, the
13th of November, 1666, four of the persecuted wanderers, whom cold and hunger had
forced to leave their solitude amid the mountains of Glen-Ken, appeared in the village of
Dalry, in Kirkcudbrightshire. They came just in time to prevent one of those outrages
which were but too common at that time. A party of Sir James Turner's soldiers were
levying fines in the village, and having seized an old man whose poverty rendered him
unable to discharge his penalties, they were binding him hand and foot, and threatening to
strip him naked and roast him on a gridiron. Shocked at the threatened barbarity, the
wanderers interposed in behalf of the man. The soldiers drew upon them, and a scuffle
ensued. One of the rescuing party fired his pistol, and wounded one of the soldiers,
whereupon the party gave up their prisoner and their arms. Having been informed that
another party of Turner's men were at that moment engaged in similar outrages at a little
distance from the village, they resolved to go thither, and make them prisoners also. This
they did with the help of some country people who had joined them on the way, killing
one of the soldiers who had offered resistance. All this was the work of an hour, and had
been done on impulse. Up to this point in the proceedings their actions were
understandable and even noble, but they next let their zeal get the better of them.

They mustered to the number of fifty horsemen and a few foot, and resolving to be
beforehand with Sir James, marched to Dumfries, drank the king's health at the cross, and
after this display of loyalty went straight to Turner's house and made him their prisoner.



The revolt had broken out, and a special messenger, dispatched from Carlisle, carried the
news to the king.

It happened that, a day or two before the occurrence at Dalry, Commissioner Rothes had
set out for London. On presenting himself at Whitehall the king asked him, "What news
from Scotland?" Rothes replied that "all was going well and that the people were quiet."
His majesty instantly handed him the dispatch which he had received of the "horrid
rebellion." The commissioner's confusion may be imagined. Charles had set up the
machine of episcopacy to amplify his power in Scotland, and procure him a quiet reign;
but here was an early presage of the troubles with which it was to fill his life. It had
already dethroned him in the hearts of his Scottish subjects, and this was but an earnest of
the greater calamities which were to strike his house after he was gone.

The party who had captured Sir James Turner turned northwards, carrying with them
their prisoner, as a trophy of their courage. Their little army swelled in numbers as they
advanced, by continual contributions from the towns and villages on the line of their
march. Late on the evening of Sunday, the 25th of November, they reached Lanark. Their
march thither had been accomplished under many disadvantages: they had to traverse
deep moors; they had to endure a drenching rain, and to lie, wet and weary, in churches
and barns at night, with a most inadequate supply of victuals.

Their resolution, however, did not flag. On the Monday the horse and foot mustered in
the High Street, one of their ministers mounted the Tolbooth stairs, preached, and after
sermon read the Covenant, which the whole army, who were joined by several of the
citizens, swore with uplifted hands. They next published a declaration setting forth the
reason of their appearing in arms, namely, the defense of their Presbyterian government
and the liberties of their country. Here," says Kirkton, "this rolling snowball was at the
biggest." Their numbers were variously estimated at from 1,500 to 3,000, but they were
necessarily deficient in both drill and arms. Sir James Trainer, their enforced comrade,
describes them as a set of brave, lusty fellows, well up in their exercises for the short
time, and carrying arms of a very miscellaneous description. Besides the usual gun and
sword, they were provided with scythes fixed on poles, forks, staves, and other weapons
of a rude sort. Had they now joined battle, victory would probably have declared in their
favor, and if defeated they were in the midst of a friendly population who would have
given them safe hiding.

They gave credit though to a report that the people of the Lothians and the citizens of
Edinburgh but waited their approach to rise and join them. They continued their march to
the east only to find the population less friendly, and their own numbers, instead of
increasing as they had expected, rapidly diminishing. The weather again broke. They
were buffeted by torrents of rain and occasional snow drifts; they marched along in deep
roads, and crossed swollen rivers, to arrive at night foot-sore and hungry, with no place to
sleep in, and scarcely any food to recruit their wearied strength. In this condition they
advanced within five miles of Edinburgh, only to have their misfortunes crowned by
being told that the citizens had closed their gates and mounted cannon on the walls to
prevent their entrance. At this point, after several consultations among themselves, and



the exchange of some communications with the Privy Council, they came to the
resolution of returning to their homes.

With this view they marched round the eastern extremity of the Pentlands — a range of
hills about four miles south of Edinburgh with the intent of pursuing their way along the
south side of the chain to their homes. It was here that Dalziel with his army came up
with them. The insurgents hastily mustered in order of battle, the foot in the center and
the horse on the two wings. The action was commenced by Dalziel's sending a troop of
cavalry to attack the right wing of the enemy. The insurgents drove them back in
confusion. A second attack was followed by the rout of the Government troops. There
came still a third, which also ended in victory for the small band, and had their cavalry
been able to pursue, the day would have been won. Dalziel now saw that he had not silly
and fanatical countrymen to deal with, but resolute fighters, ill-armed, way-worn, and
faint through sleeplessness and hunger, but withal of a tougher spirit than his own well-
drilled and well-fed dragoons; and he waited till the main body should arrive, which it
now did through a defile in the hills close by the scene of the action.

The odds were now very unequal. The small band did not exceed 900, the Government
army was not less than 3,000. Dalziel now moved his masses to the assault. The sun had
gone down, and the somber shadows of a winter twilight were being projected from the
summits above them as the two armies closed in conflict. The insurgents, under their
courageous and skillful leader, Captain Wallace, fought gallantly, but they were finally
borne down by numbers.

As the night fell the fighting ended; in truth, they had prolonged the contest, not for the
coming of victory, which now they dared not hope for, but for the coming of darkness to
cover their flight. Leaving fifty of their number dead on the battlefield of Rullion Green -
- for such was the name of the spot on which it was fought — the rest, excepting those
taken prisoners, who were about 100, made their escape over the hills or along their
southern slopes towards their native shires in the west.

The slaughter begun on the battlefield was continued in the courts of law. The prisoners
were brought to Edinburgh, crowded into various prisons, and brought to their trial before
a tribunal where death more certainly awaited them than on the battlefield. Fifty had
fallen by the sword on Rullion Green, but a greater number were to die on the gallows. In
the absence of Rothes it fell to the primate, Sharp, to preside in the Council, "and being
now a time of war, several of the lords grumbled very much, and spared not to say openly
with oaths, "Have we none in Scotland to give orders in such a juncture but a priest?"
Sharp, on being told of the rising, was seized with something like panic. In his
consternation he wrote urgent letters to have the king's army sent down from the north of
England, and, meanwhile, he proposed that the Council should shut themselves up in the
castle. His terrified imagination pictured himself surrounded on all sides by rebels. But
when he received the news of the defeat of the insurgents, "then," says Burner, "the
common observation that cruelty and cowardice go together, was too visibly verified."
The prisoners had been admitted to quarter by the soldiers on the battlefield, and in all
common justice this ought to have been held as the king's promise of their lives. The



clerical members of Council, however, refused to take that view of the matter, insisting
that the quarter to which they had been admitted was no protection, the war being one of
rebellion. They were tried, condemned, and executed in batches. Thus was Christ
warning fulfilled: "he who lives by the sword, dies by the sword."

Among these sufferers there are two over whose last hours we shall pause a little. These
are Mr. John Neilson of Corsac, and Mr. Hugh McKail, a minister. Both were made to
undergo the torture of the boot in prison, the Council reviving in their case a horrible
practice which had not been known in Scotland in the memory of living man. The object
of their persecutors in subjecting them to this terrible ordeal was to extort from them
information respecting the origin of the insurrection. The rising had beam wholly
unpremeditated. Nevertheless the judges continued the infliction, although the two
tortured men protested that it was impossible to disclose a plot which never existed. The
shrieks of Neilson were heartrending; but the only effect they had upon the judges was to
bid the executioner strike yet again. The younger and feebler prisoner stood the infliction
better than the other. The slender and delicate leg of the young McKail was laid in the
boot; the hammer fell, the wedge was driven down, a pang as of burning fire shot along
the leg, making every limb and feature of the prisoner to quiver. McKail uttered no groan.
Six, seven, eight, ten strokes were given; the hammer was raised for yet another; the
sufferer solemnly protested in the sight of God "that he could say no more, although
every joint in his body was in as great torture as that poor leg."

The real offense of McKail was not his joining the insurgents, but his having preached in
the high church of Edinburgh on the Sunday preceding that on which the "Four Hundred"
were ejected, and having used some expressions which were generally understood to be
leveled at the Archbishop of St. Andrews. The young minister took occasion to refer in
his sermon to the sufferings of the church, saying that "the scripture doth abundantly
evidence that the people of God have sometimes been persecuted by a Pharaoh upon the
throne, sometimes by a Haman in the state, and sometimes by a Judas in the church." The
hearers had no difficulty in finding the living representatives of all three, and especially
of the last, who stood pre-eminent among the dark figures around him for his relentless
cruelty and unfathomable perfidy. The words changed Sharp into a pillar of salt. He was
henceforth known as "the Judas of the Scottish Kirk."

When Hugh McKail was sentenced to the gallows he was only twenty-six years of age.
He was a person of excellent education, great elevation of soul, an impressive eloquence,
and his person seemed to have molded itself so as to shadow forth the noble lineaments
of the spirit that dwelt within it. He had a freshness and even gaiety of mind which the
near approach of a violent death could not extinguish. On entering the prison after his
trial, some one asked him how his limb was. "The fear of my neck," he replied, "makes
me forget my leg." In prison he discoursed sweetly and encouragingly to his fellow-
sufferers. On the night before his execution he laid him down, and sank in quiet sleep.
When he appeared on the scaffold it was with a countenance so sweet and grave, and an
air so serene and joyous, that he seemed to the spectators rather like one coming out of
death than one entering into it. "There was such a lamentation," says Kirkton, "as was
never known in Scotland before; not one dry cheek upon all the street, or in all the



numberless windows in the marketplace.

Having ended his last words to the people, he took hold of the ladder to go up. He
paused, and turning yet again to the crowd, he said, "I care no more to go up that ladder
and over it than if [ were going to my father's house." Having mounted to the top of the
ladder, he lifted the napkin that covered his face, that he might utter a few more last
words. Never was a more sublime or more pathetic farewell spoken.

"And now I leave off to speak any more with creatures, and begin my intercourse with
God which shall never be broken off! Farewell, father and mother, friends and relations!
Farewell, the world and all delights! Farewell, sun, moon, and stars! Welcome, God and
Father! Welcome, sweet Jesus Christ, the Mediator of the New Covenant! Welcome,
blessed Spirit of Grace, the God of all consolation! Welcome, glory! Welcome, eternal
life! AND WELCOME, DEATH!"

The Government, feeling themselves to be the real law-breakers, were haunted by the
continual fear of insurrection. Having suppressed the Pentland rising, they scattered over
the kingdom, and exposed to public view in its chief cities, the heads and other ghastly
remains of the poor sufferers, to warn all of the danger they should incur by any
disobedience to the edicts or any resistance to the violence of the ruling party. But the
Government could not deem themselves secure till the spirit of the people had been
utterly crushed, and the down-trodden country rendered incapable of offering any
resistance. In order to reach this end they resolved to begin a reign of terror. In Thomas
Dalziel of Binns, whom we have already named, they found an instrument admirably
adapted for their purpose. This man united the not uncongenial characters of fanatic and
savage. If ever he had possessed any of the "milk of human kindness," he had got quit of
what certainly would have been a great disqualification for the work now put into his
hands. In his wars among the Tatars and Turks his naturally cruel disposition had been
rendered utterly callous; in short he had grown not less the Turk than any of those with
whom he did battle. From these distant campaigns he returned to inflict on his
countrymen and countrywomen the horrid cruelties which he had seen and practiced
abroad.

His outward man was a correct index of the fierce, fiery, fanatical, and malignant spirit
that dwelt within it. His figure was gaunt and weird. To have seen the man striding along
at a rapid pace, with his flinty face, his hard cheek-bones, his gleaming eyes, his
streaming beards -- for he had not shaved since Charles I was beheaded — and his close-
fitting antique dress, making him so specter-like, one would have thought that he was
other than an inhabitant of earth. The air of hurry and violence that hung about him
betokened him crazy as well as cruel.

This man was sent by the Government to be the scourge of the Presbyterians in the
western counties of Scotland. He was accompanied by a regiment of soldiers quite
worthy of their leader. Void of every soldierly quality, they were simply a horde of
profligates and ruffians. Terror, wretchedness, and misery overspread the country on their
approach.



Dalziel tortured whom he would, shot men on the most menial charges without any forms
of law, hung up people by the arms all night, and threw women into prisons and holes
filled with snakes. Of the exploits of this modern Attila and his Huns, Bishop Burner
gives us the following account, "The forces," says he, "were ordered to he in the west,
where Dalziel acted the Muscovite too grossly. He threatened to spit men and to roast
them; and he killed some in cold blood, or rather in hot blood, for he was then drunk
when he ordered one to be hanged because he would not tell where his father was, for
whom he was in search. When he heard of any who did not go to church, he did not
trouble himself to set a fine upon him, but he set as many soldiers upon him as should eat
him up in a night...The clergy (the curates) never interceded for any compassion to their
people. Nor did they take care to live more regularly, or to labor more carefully. They
looked on the soldiery as their patrons, they were ever in their company, complying with
them in their excesses; and if they were not much wronged, they rather led them into
them, than checked them for them." These oppressions but burned the deeper into the
nation's heart a detestation of the system which it was sought to thrust upon it.

In 1667 came a lull in the tempest. This short calm was owing to various causes. The cry
of Scotland had reached even the ears of Charles II, and he sent down Lauderdale, who
had not quite forgotten that he had once been a Presbyterian, and was still a Scotsman, to
take the place of the cruel and profligate Rothes. The policy of the Court of London had
also undergone a change for the better, though not from the high principles of justice, but
the low motives of interest. A tolerant policy towards the English Nonconformists was
deemed the likeliest way of disarming the opposition of the enemies of the Duke of York,
who was known, though he had not yet avowed it, to be a Papist, and the only means of
paving his way to the throne; and Scotland was permitted to share with England in this
milder regime. Its administrators were changed, the standing army was disbanded, much
to the chagrin of those who were enriching themselves by its plunder, and Sharp was
bidden confine himself to his diocese of St. Andrews. Thus there came a breathing-
space to the afflicted country.

Lauderdale opened his administration in Scotland with an attempted reconciliation
between Presbyterianism and Prelacy. In one respect he was well qualified for the work,
for having no religion of his own he was equally indifferent to that of the two palsies
between whom he now undertook to mediate. Nature had endowed Lauderdale with great
talents, but with nothing else. He was coarse, mean, selfish, without a spark of honor or
generosity, greedy of power, yet greedier of money, arrogant to those beneath him, and
cringing and abject to his superiors. His bloated features were the index of the vile
passions to which he often gave way, and the low excesses in which he habitually
indulged. It was easy to see that should he fail in his project of reconciling the two
parties, and, on the basis of their union, of managing the country, his violent temper and
unprincipled ambition would hurry him into cruelties not less great than those which had
made his predecessor infamous.

The new policy bore fruit at last in an Indulgence. In 1669 a letter arrived from the king,
granting a qualified liberty to the outed ministers. If willing to receive collation from the



bishop, the ministers were to be inducted into vacant parishes and to enjoy the whole
benefice; if unwilling to acknowledge the bishop, they were nevertheless to be at liberty
to preach, but were to enjoy no temporality save the glebe and manse. This Indulgence
grew out of a despair on the part of Government of ever compelling the people to return
to the parish churches and place themselves under the ministry of the curates; and rather
than permit the country to relapse into heathenism they granted a limited permission to
the Presbyterian pastors to discharge their office. The Government, moreover, foresaw
that this would divide the Presbyterians. And in truth this consequence followed to a
deplorable extent. Those who accepted the Government's favor were accused by their
brethren who declined it of homologating the royal supremacy, and were styled the
"king's curates;" while, on the other hand, those who stood out against the Indulgence
were regarded by the Government as impracticable, and were visited with greater severity
than ever. Those who took advantage of the Indulgence to resume their functions might
justly plead that the king's letter only removed an external violence, which had restrained
them from the exercise of an office which they held from a Higher than Charles, and that
their preaching in no sense traversed the great fundamental article of Presbyterianism,
namely, that Christ is the sole fountain of all office in his Church. Nevertheless, their
conduct tended somewhat to obscure this vital article, and moreover the unbroken union
of Presbyterianism was a far greater good than any benefit they could expect to reap from
arming themselves of the royal license. This union was sacrificed by the acceptance of
the Indulgence, and heats and animosities began to embitter their spirit, and weaken the
Presbyterian phalanx.

The Government made trial of yet another plan. This was the proposal of Archbishop
Leighton, now translated to the See of Glasgow, and is known as the Accommodation.
The archbishop's scheme was a blending of the two forms of Prelacy and Presbytery. It
was proposed that the bishop should keep his place at the head of the Church and wield
its government, but that in doing so he should to some extent make use of the machinery
of Presbyterianism. It was easy to see that this method could not long endure; the
Presbyterian admixture would speedily be purged out, and only Prelacy, pure and simple,
would remain. The scheme was never brought into operation. The amiable and pious
archbishop bemoaned its failure; but he ought to have reflected that the men whose
unreasonable obstinacy, as doubtless he deemed it, had defeated his project, were
maintaining views which subjected them to fines, imprisonment, and death, and in which,
therefore, it was to be presumed they were entirely conscientious, whereas he, though
doubtless equally conscientious, had no such opportunity of giving proof of it, inasmuch
as his sentiments, happily for himself, were in accordance with his interests and honors.

These plans and others to allay the opposition of Scotland, and quietly plant Prelacy and
arbitrary government, had been tried, and had all failed. What was now to be done? There
remained to the Government only the alternative of confessing their defeat, and desisting
from further attempts, or of falling back once more upon the sword. Those who were
pushing on the Government have no such word in their vocabulary as "desist." They may
pause, or turn aside for a little, but they never desist. They stop only when they have
arrived at success or ruin. The Government was still deliberating whether to turn back or
go forward when there appeared on the horizon of Scotland another sign, to them most



portentous and menacing. That Presbyterianism which they had driven out of the
churches, and were trying to extirpate with the sword, was rising up in the wilds and
moorlands to which they had chased it, mightier and more courageous than ever. The
outed Presbyterians had found a sanctuary in the heart of their mountains or amid the
solitudes of their moorlands; and there, environed by the majestic peaks or the scarcely
less sublime spaces of the silent wilderness, they worshipped the Eternal in a temple of
his own rearing. Never had the gospel possessed such power, or their hearts been so
melted under it, as when it was preached to them in these wilds; and never had their
Communion Sabbaths been so sweet and hallowed as when their table was spread on the
moorland or on the mountain; nor had their psalm been ever sung with such thrilling
rapture as when its strains, rising into the open vault, died away on the wilds. This they
felt was worship, the worship of the heart — real, fervent, sublime.

It will brighten this dark page of our history to place upon it a little picture of one of these
gatherings, where children of the Covenant worshipped, far from city and temple, in the
holy calm of the wilderness. We shall take an actual scene. It is the year 1677. The
Communion is to be celebrated on a certain Sunday in the Mearse, in the south of
Scotland. Notice of the gathering has been circulated by trusty messengers some time
before, and when the day arrives thousands are seen converging on the appointed spot
from all points of the horizon. The place chosen is a little oblong hollow on the banks of
the Whitadder, its verdant and level bosom enclosed on all sides by ascending grassy
slopes. Here, as in an amphitheater, gather the crowd of worshippers. There is no hurry or
distraction, each as he enters takes his place in silence, till at length not only is the bottom
of the hollow covered like floor of church, but the worshippers overflow, and occupy row
on row the slopes that form its enclosure. At the head of the little plain there is a low
mound, which serves as a pulpit. There stands the minister about to begin the service. His
white locks and furrowed face tell of suffering; he is there at the peril of life, but he
betrays no fear and he feels none. He is a true servant of Him who planted the mountains
that rise round him, and hung the azure vault above them. The Almighty wing covers
him.

Around this congregation of unarmed worshippers, a little way off, are posted a troop of
horsemen, who keep watch and ward over the assembly. They may amount to a hundred,
and are variously armed. It may be that the dragoons of Dalziel are on the search, or that
some of the persecutors have got notice of their meeting, and intend dispersing it with
murderous violence. It is to prevent any surprise of this sort that armed scouts are
stationed all round them. Outside the first circle of watchers is a second, farther off, and
amounting, it may be, to a score of horsemen in all. There is still a third line of watchers.
Some dozen men ride out into the wilds, and disposing themselves in a wide circuit, sit
there on horseback, their eyes fixed on the distant horizon, ready, the moment the figure
of trooper appears on the far-off edge of the moor, to signal his approach to the church
behind them, as they to the inner line. In this way an extent of country some fifty miles in
circuit is observed, and the congregation within its triple line worship in comparative
security, knowing that should danger appear they will have time to escape, or prepare for
its approach.



The day was one of the loveliest that the Scottish summer affords. The sky was without a
cloud, and the air was perfectly calm. No gust of wind broke the cadence of the speaker's
voice, or lost to the assembly a word of what he uttered. The worship is commenced with
praise. The psalm is first read by the minister; then its notes may be heard rising in soft
sweet strains from those immediately around him. Anon it swells into fuller volume,
waxing ever louder and loftier as voice after voice strikes in. How the whole assembly
have joined in the psalm, and the climax of the praise is reached. The majestic anthem
fills the dome over them. It pauses, and again it bursts out; again its melodious numbers
ascend into the sky; again they roll away over the face of the wilderness, awakening its
silence into song. The moorland begins to sing with its children. Such exclusive
psalmody, unaccompanied by musical instruments, was the scripture prescribed method
of praise of the historic Presbyterians.

The psalm ended, prayer is offered. The feeling that he is the channel through which the
petitions and thanksgivings of the thousands around him are ascending to the Mercy-seat
deepens the solemnity of the minister, and enkindles his fervor. With what reverence he
addresses the "Most High!" How earnestly he pleads, how admirable the order in which
his supplications arrange themselves, and how chaste and beautiful the words in which
are expressed! After the prayer the text is read out, and the sermon commences.

The preacher on the occasion of which we speak was Mr. John Welsh, and his text was
selected from the Song of Solomon, 2:11, 12 — that sweetest of all lyrics, which paints the
passing away of winter of the Old Economy, and the coming of the springtime of the
gospel, as comes the Eastern spring with its affluence of verdure, and blossoms, and
songs: — "Lo, the winter is past: the rain is over and gone: the flowers appear on the earth:
the time of the singing of birds is come, and the voice of the turtle is heard in our land."
The preacher took occasion to refer to the springtime of the Reformation in Scotland,
when the earth was so green, and the skies so fair. Its short summer had been chased
away by a winter of black tempests, but not finally, nor for long, he was assured. The
Scottish earth would again grow mollient, its skies would clear up, and the gospel would
again be heard in its now silent pulpits. The sight around him showed that the Evangelical
Vine had struck its roots too deeply in the soil to be overturned by the tempests of
tyranny, or blighted by the mephitic air of a returning superstition. The sermon ended,
there followed, amid the deep stillness of the multitude, the prayer of consecration. The
communicants now came forward and seated themselves at the Communion-tables,
which were arranged much as in an ordinary church. Two parallel tables, covered with a
pure white cloth, ran along the plane of the hollow: these were joined at the upper end by
a cross table, on which were placed the bread and the wine. The persons seated at the
table were no promiscuous crowd.

Though set up in the open wilds, the minister never forgot that the Communion-table was
"holy," and that none but the disciples of the Savior could be, in their opinion, worthy
communicants. Accordingly, as was the custom among the French Huguenots, so also
with the Scottish Covenanters, the usual "token" was given to the people on the Saturday
preceding, and this "pass" no one could obtain unless he was known to be of Christian
deportment and of sound faith. To rally round the war-standard of the Covenant did not



of itself entitle one to a seat at the Communion-table, for well did the leaders know that in
character and not in numbers lay the strength of the movement. While the bread and cup
were being distributed, a minister addressed the communicants in a suitable exhortation.
The elders, who were generally men of position, and always men of known piety, waited
at table: when one body of communicants had partaken they rose, and others took their
places. On the present occasion there were not fewer than sixteen successive tables; and
at the number that each table accommodated was not less than 200, the entire body of
persons who that day joined in the celebration of the Lord's Supper could not be below
3,200. Others were present besides the communicants, and the entire assemblage could
not be reckoned at less than between 4,000 and 5,000. The services were conducted by
five ministers. After "celebration," another sermon was preached by Mr. Dickson, who
took for his text Genesis 22:14: "And Abraham called the name of that place Jehovah-
jireh: as it is said to this day, In the mount of the Lord it shall be seen." The duty he
pressed on his hearers was that of walking by faith through the darkness of the night now
covering them, till they should come to the mount where the day of deliverance would
break upon them. The services were not confined to the Communion Sunday, but
included the day before and the day after; the people thus remained three days on the
spot, retiring every night from their place of meeting, marshaled in rank and under their
guards; and returning to it, in the same order, next morning. They found resting-places
for the night in the villages and farmhouses in the neighborhood; their provisions they
had brought with them, or they purchased with money what they needed.

Before quitting a spot to be sacred ever after, doubtless, in their memory, three sermons
were preached on the Monday — the first by Mr. Dickson, the second by Mr. Riddel, and
the third by Mr. Blackadder. The same man who closed these public services has left us
his impression of this memorable scene. "Though the people at first meeting," says Mr.
Blackadder, "were something apprehensive of hazard, yet from the time the work was
entered upon till the close of it, they were neither alarmed nor affrighted, but sat as
composed, and the work was as orderly gone about, as if it had been in the days of the
greatest peace and quiet. For there, indeed, was to be seen the goings of God, even the
goings of their God and King in that sanctuary, which was encouraging to them, and
terrible to his and their enemies out of his holy place... Many great days of the Son of
Man have been seen in thee, O now how desolate Kirk of Scotland! but few like this."

These field-preachings were in truth regarded with terror by the Government. The men
who ruled Scotland would rather have seen ten thousand warriors arrayed against them in
battle, than have beheld these men and women, armed only with prayers and patience,
assembling in the wilds, and there bowing in worship before the God of heaven. And,
indeed, the Government had good reason for fear; for it was at the conventicle that the
nation's heart was fed, and its courage recruited. While these gatherings were kept up in
vain were all the edicts with which the persecutors proscribed Presbyterianism, in vain
the swords and scaffolds with which they sought to suppress it,

Despairing of being able to go through with their designs so long as the field-preachings
were permitted to take place, the Privy Council summoned all their powers to the
suppression of these assemblages. Lauderdale's insolence and tyranny had now reached



their fullest development. He was at this time all-powerful at court; he could, as a
consequence, govern Scotland as he listed. But proud and powerful as he was, Sharp
continued to make him his tool, and as the conventicle was the special object of the
primate's abhorrence, Lauderdale was compelled to put forth his whole power to crush it.
The conventicle was denounced as a rendezvous of rebellion, and a rain of edicts was
directed against it. All persons attending field-preachings were to be punished with fine
and confiscation of their property. Those informing against them were to share the fines
and the property confiscated, save when it chanced to be the estate of a landlord that fell
under the Act. These good things the Privy Council kept for themselves, Lauderdale
sometimes carrying off the lion's share. Magistrates were enjoined to see that no
conventicle was held within their burgh; landlords were taken bound for their tenants;
masters for their servants; and if any should transgress in this respect, by stealing away to
hear one of the outed ministers, his superior, whether magistrate, landlord, or master, was
to denounce or punish the culprit; and failing to do so, was himself to incur the penalties
he ought to have inflicted upon his dependents. These unrighteous edicts received
rigorous execution, and sums were extorted thereby which amazed one when he reflected
to what extent the country had suffered from previous pillaging. It was not enough, in
order to escape this legal robbery, that one eschewed the conventicle; he must be in his
place in the parish church on Sunday; for every day's absence he was liable to a fine.

The misery of the country was still further deepened by the machine which was set up for
the working of this system of ruinous oppression. The Privy Council, too large, it was
judged, for the quick dispatch of business, was reduced to a "Committee of Affairs."
Sharp was president, and with him were associated two or three others, true yoke-fellows
of the "Red Primate." This court was bound by no statute, it permitted no appeal, and like
the cave of ancient story, although many footsteps could be seen going in, there were
none visible coining out. Another means of executing the cruel laws which had replaced
the ancient statutes of the kingdom, was to raise an additional force, and place garrisons
in the more disaffected shires. This, again, necessitated a "cess," which was felt to be
doubly grievous, inasmuch as it obliged the country to furnish the means of its own
destruction. The peasantry had to pay for the soldiers who were to pillage, torture, and
murder them. A yet further piece of ingenious wickedness were the "Letters of
Intercommuning," which were issued by the Government against the more eminent
Presbyterians. Those against whom these missives were fulminated were cut off from
human society. No friend, no relation, durst give them a night's lodging, or a meal, or a
cup of cold water, or address a word or a letter to them; they were forbidden all help and
sympathy of their fellow-creatures. For a minister to preach in the fields was to incur the
penalty of death, and a price was set upon his head. The nation was divided into two
classes, the oppressors and the oppressed. Government had become a system of lawless
tribunals, of arbitrary edicts, of spies, imprisoning, and murdering. Such was the state of
Scotland in the year 1676. Nevertheless, the conventicle still flourished.

Till the field-preaching was entirely and utterly swept away, the persecutor felt that he
had accomplished nothing. After all the severities he had put in force:, would it be
possible to find more rigorous means of suppressions? The persecutor's invention was not
yet at an end. More terrible severities were devised; and Sharp proposed and carried in



Council the most atrocious edict which had yet been passed. The edict in question was no
less than to make it a capital crime on the part of any to attend a field-preaching in arms.
This was, in fact, to pass sentence of death on four-fifths of the people of Scotland. In
some districts the entire population came within the scope of the penalty. But so it was.

It was death to be present at a field-preaching; and judges, officers, and even sergeants
were empowered to kill on the spot, as traitors, all persons whom they found going armed
to the conventicle. This barbarous law only nursed what the Government wished to
extirpate. It encited revolution.

Through Sharp's influence and cruelty mainly had this unbearable state of matters been
realized. His violence at last provoked a terrible retaliation. Only a few days before his
departure for London, where the atrocious edict of his own drafting was afterwards
ratified by the king, he was surprised at a lonely spot on Magus Moor, as he was passing
(3rd May, 1679) from Edinburgh to St. Andrews, dragged from his carriage, and
massacred. This was a great crime. The French statesman would have said it was worse —
it was a great blunder. And indeed it was so, for though we know of no Presbyterian
who justified the act, its guilt was imputed to the whole Presbyterian body, and it
furnished a pretext for letting loose upon them a more ferocious and exterminating
violence than any to which they had yet been subjected. The edict lived after its author,
and his assassination only secured its more merciless and rigorous enforcement.

In this terrible drama one bloody phase is succeeded by a bloodier, and one cruel actor is
followed by another still more cruel and ferocious. The Government, in want of soldiers
to carry out their measures on the scale now contemplated, turned their eyes to the same
quarter whence they had obtained a supply of curates. An army of some 10,000
Highlanders was brought down from the Popish north, to spoil and torture the inhabitants
of the western Lowlands. This Highland host, as it was termed, came armed with field-
pieces, muskets, daggers, and spades, as if to be occupied against some great fortified
camp. They brought with them also shackles to bind and lead away prisoners, whose
ransom would add to the spoil they might take in war. These savages, who neither knew
nor cared anything about the quarrel, were not a little surprised, on arriving in the shires
of Lanark and Ayr, to see neither army nor fortified city, but, on the contrary, the pursuits
of peaceful life going calmly on in the workshops and fields. Defrauded of the pleasure of
fighting, they betook them to the more lucrative business of stealing. They quartered
themselves where they chose, made the family supply them with strong drink, rifled lock-
fast places, drew their dirks on the slightest provocation, and by threats and tortures
compelled the inmates of the houses they had invaded to reveal the places in which their
valuables were hidden. At the end of two months they were withdrawn, the Government
themselves having become ashamed of them, and being disappointed that the population,
by submitting patiently to this infliction, had escaped the massacre which insurrection
would have drawn down upon them from this ruthless horde. This host returned to their
native hills, loaded with the multifarious spoil which they had gathered in their incursion.
"When this goodly army retreated homewards," says Kirkton, "you would have thought
by their baggage that they had been at the sack of a besieged city."

John Graham of Claverhouse and his dragoons next appear upon the scene. His troops are



seen scorning the country, now skirmishing with a party of Covenanters, now attacking a
field-meeting, and dyeing the heather with the blood of the worshippers, and now
shooting peasants in cold blood in the fields, or murdering them at their own doors.
Defeat checked for a little their career of riot, profanity, and Mood. It is Sunday morning,
the 1st of June, 1679. On the strath that runs eastward from London Hill, Avondale, the
Covenanters had resolved to meet that day for worship. The rounded eminence of the hill,
with its wooded top, was on one side of them, the moss and heath that make up the
bosom of the valley on the other. The watchmen are stationed as usual. Mr. Douglas is
just beginning his sermon when a signal-gun is heard. Claverhouse and his dragoons are
advancing.

The worshippers sit still, but the armed men step out from the others and put themselves
in order of battle. They are but a small host -- fifty horsemen, fifty foot with muskets, and
a hundred and fifty armed with halberds, forks, and similar weapons. Sir Robert Hamilton
took the command, and was supported by Colonel Cleland, Balfour of Burley, and
Hackston of Rathilet. Their step was firm as, singing the Seventy-sixth Psalm to the tune
of "Martyrs" they advanced to meet the enemy. They met him at the Morass of
Drumclog. The first mutual volley left these Covenanters untouched, but when the smoke
had rolled away it was seen that there were not a few empty saddles in Claverhouse's
cavalry.

Plunging into the moss, trooper and Covenanter grappled hand to hand with each other;
but the enthusiastic valor of the latter called the day. The dragoons began to reel like
drunken men. Claverhouse saw that the field was lost, and fled with the remains of his
troop. He left forty of his men dead on the field, with a considerable number of wounded.
The Covenanters had one killed and five mortally wounded.

Regrettably, this faction of Covenanters came to see revolution as their means of
addressing the Government oppression, instead of waiting for God to raise up a governor
— even a subordinate one - to protect their interests. A new and even more extreme
doctrine had sprung up as well, and was espoused by a party among the Presbyterians
(sometimes called the Cameronians, named after the faction's leader, Richard Cameron),
to the effect that the king by the Erastian power he claimed over the church had forfeited
all right to the civil obedience of the subjects. Ironically, this view is contrary to the
Westminster Confession itself.

The Covenanters were split by questions growing out of the Indulgence, and they labored
under the further disadvantage of having no master-mind to preside in council and
command in the field. It was under these fatal conditions that, a few weeks afterwards,
the battle of Bothwell Bridge was fought.

After Drumclog the Covenanters pitched their camp on Hamilton Moor, on the south side
of the Clyde. They were assailable only by a narrow bridge across that river, which might
be easily defended. The royal army now advancing against them, under Monmouth,
numbered about 15,000; the Covenanter host was somewhere about 5,000. But they were
weakened in presence of the enemy more by disunion than by disparity of numbers. It



was debated whether those who had accepted the Indulgence should be permitted to join
in arms with their brethren till first they had condemned it. The days and weeks that
ought to have been spent in drilling recruits, providing ammunition, and forming the men
into regiments, were wasted in hot discussion and bitter recrimination; and when the
enemy at last approached they were found unprepared to meet him. A gallant party of
300, headed by Hackston, defended the bridge for many hours, the main body of the
covenanting army remaining idle spectators of the unequal contest, till they saw the brave
little party give way before overwhelming numbers, and then the royal forces defiled
across the bridge. Panic seized the Presbyterian host, left without officers; rout followed;
the royal cavalry pursued the fugitives, and mercilessly cut down all whom they
overtook. The banks of the Clyde, the town of Hamilton, in short the whole surrounding
country became a scene of indiscriminate slaughter. No fewer than 400 perished. This
disastrous battle was fought on Sunday morning, the 22nd of June, 1679.

It was now that the cup of the suffering Presbyterians was filled to the brim. The
Government, eager to improve the advantage they had obtained on the fatal field of
Bothwell Bridge, struck more terribly than ever, in the hope of effecting the utter
extermination of the Covenanters before they had time to rally. Twelve hundred had
surrendered themselves prisoners on the field of battle. They were stripped almost naked,
tied two and two, driven to Edinburgh, being treated with great inhumanity on the way,
and on arriving at their destination, the prisons being full, they were penned like cattle, or
rather like wild beasts, in the Grayfriars' Churchyard. What a different spectacle from that
which this famous spot had exhibited forty years before! Their misery was heartrending.
The Government's barbarity towards them would be incredible were it not too surely
attested. These 1,200 persons were left without the slightest shelter; they were exposed to
all weathers, to the rain, the tempest, the snow; they slept on the bare earth; their guard
treated them capriciously and cruelly, robbing them of their little money, and often
driving away the citizens who sought to relieve their great sufferings by bringing them
food or clothing. Some made their escape; others were released on signing a bond of non-
resistance; others were freed when found to be sinking under wounds, or diseases
contracted by exposure. At the end of five months -- for so long did this miserable crowd
remain shut up within the walls of the graveyard — the 1,200 were reduced to 250. On the
morning of the 15th of November, 1679, these 250 were taken down to Leith and
embarked on board a vessel, to be transported to Barbados. They were crowded into the
hold of the ship, where there was scarce room for 100. Awful were the heat, the thirst,
and other horrors of this floating dungeon. Their ship was overtaken by a terrible tempest
off the coast of Orkney. It was thrown by the winds upon the rocks, and many of the poor
prisoners on board were drowned. Those who escaped the waves were carried to
Barbados and sold as slaves. A few only survived to return to their native land.

The years that followed are known as "the killing times;" and truly Scotland during them
became not unlike that from which the term is borrowed — a shambles. The Presbyterians
were hunted on the mountains and tracked by the bloodhounds of the Privy Council to the
caves and dens where they had hid themselves. Claverhouse and his dragoons were
continually on the pursuit, shooting down men and women in the fields and on the
highways. As fast as the prisons could be emptied they were filled with fresh victims



brought in by the spies with whom the country swarmed. Several gentlemen and many
learned and venerable ministers were confined in the dungeons of Blackness, Dunottar,
and the Bass Rock.

Aged matrons and pious maidens were executed on the scaffold, or tied to stakes within
sea-mark and drowned. The persecution fell with equal severity on all who appeared for
the cause of their country's religion and liberty. No eminence of birth, no fame of talent,
no luster of virtue could shield their possessor from the most horrible fate if he opposed
the designs of the court. Some of lofty intellect and famed statesmanship were hanged
and quartered on the gallows, and the ghastly spectacle of their heads and limbs met the
gazer in the chief cities of the kingdom, as if the land were still inhabited by cannibals,
and had never known either civilization or Christianity. It is calculated that during the
twenty-eight years of persecution in Scotland 18,000 persons suffered death, or hardships
approaching it.

There came a second breathing-time under James II. This monarch, with the view of
introducing Popery into the three kingdoms, published a Toleration, which he made
universal. As in other Protestant lands, Romanists pursued their strategy of conquering
the Protestant lands by first introducing "toleration". The Jesuits, and the Roman
Catholic Church as whole, pursued a two-fold strategy for attacking Protestantism,
especially following the Thirty Years’ War:

- In the Roman Catholic lands it pursued a policy of encouraging rigorous
repression against dissent. For decades this policy worked to suppress and even
eradicate Protestantism in Romish-controlled territories, while retaining Roman
Catholic Church status and privilege in them.

- In the Protestant lands it pursued a policy of encouraging tolerance, pluralism, and
secularism. This policy worked to loosen the grip of established Protestantism
and to permit Roman Catholics more power in historically Protestant territories.

It also tended to unleash all manner of heresies and false religions, for men could
engage in these with impunity.

Most Protestants in Protestant-held territories were all too willing to follow the path of
"toleration", due in large measure to the native depravity of man. So there were many
Protestants and pseudo-Protestants, like the Baptists and Quakers, which the Romanists
could count on as allies in support of toleration. But "toleration" was a treacherous gift
James gave. Where Protestantism does not reign, the end is tyranny.

The majority of Nonconformists in both England and Scotland availed themselves of
James' "gift", of course. The bulk of the outed Presbyterian pastors accepted it, and
returned to the discharge of their functions, as was proper under the circumstances. They
patiently waited for God to raise up magistrates to restore true Protestant government.

There was a party (the Cameronian party), however, who refused to profit by King
James's Toleration, and who continued to be the objects of a relentless suppression. They
had previously raised the question whether the House of Stuart had not, by their



perversion of the Constitution, religious and civil, and their systematic and habitual
tyranny, forfeited all right to the throne. The conclusion at which they arrived they
announced in their famous proclamation at Sanquhar. On the 22nd of June, 1680, a little
troop of horsemen rode up the street of that ancient burgh, and on arriving at the cross
one of them dismounted, and the others forming a ring round him, while the citizens
congregated outside the circle, he read aloud the following declaration — " We do by
these presents disown Charles Stuart, that has been reigning, or rather tyrannizing, on the
throne of Britain these years bygone, as having any right, title, or interest in the crown of
Scotland, for government — as forfeited several years since, by his perjury and breach of
covenant both to God and His Kirk, and by his tyranny, and breach of the essential
conditions of reigning in matters civil. We do declare a war with such a tyrant and
usurper.” The reading ended, they affixed their paper to the market cross, and rode away
into the moorlands from which they had so suddenly and mysteriously issued.

The Cameronians were in violation of the scriptural principle that holds that the powers
that be are ordained of God. If they pointed out the sins of Charles Stuart, that would be
right. If they had called upon the lower magistrates, like the Parliaments of England and
Scotland, to protect the people by such measures as necessary, that would have been
right. But it was not the place of the Cameronians unilaterally to impeach Charles Stuart.
Their act, though understandable given the crimes of Charles II, nevertheless was
sedition. The majority of Presbyterians were right not to embrace the more fanatic of the
Cameronian positions.

The Sanquhar Declaration did not exhaust itself in the solitude in which it was first heard.
It startled the court. The Government, instead of letting it die, took it up, and published it
all over the three kingdoms.

The close of the persecution was distinguished by two remarkable deaths. As Argyle and
Guthrie had opened the roll of Scottish martyrs, so now it is closed by Argyle and
Renwick. The scaffold, before being taken down, was to be wetted with the blood of yet
James Renwick. He was of the number of those who refused to own James as king.

During the years of persecution Scotland had retreated behind the bulwark of her
Presbyterian Church; she fought against the "supremacy of King James," which meant
simply arbitrary government; she fought for the "supremacy of King Jesus," which meant
free Parliaments not less than free Assemblies -- the supremacy of law versus the
supremacy of the monarch-conscience versus power.

Charles II being dead, his brother, the Duke of York, ascended the throne under the title
of James II. A parliamentary group, the Whigs, had tried to ensure a Protestant successor
by excluding James, duke of York (later James II), from the throne, but they were
unsuccessful. The Whigs had learned their lesson from the experience of Charles II, who
had earned distrust by not being responsive to Parliament, by his toleration of Catholic
dissent, by favoring alliances with Catholic powers in Europe, and by many other acts
undermining Protestantism. But the Tories of Parliament were still not persuaded of the
great dangers. Consequently, the peace and quietness in which he took possession of the



crown may well surprise us, and doubtless it surprised James himself. Universally
suspected of being a Papist, the law which made it capital for any one to affirm that he
was so, so far from allaying, rather tended to confirm the wide-spread suspicions
respecting him. It was only a few years since the entire nation almost had appeared to
concur in the proposal to exclude him from the throne, and strenuous efforts had been
made in Parliament to pass a Bill to that effect by the Whigs.

So when the hour arrived, James's accession took place with general acquiescence. It is
true, that as there had been no tears for the death of Charles, so there were no shouts for
the accession of James. The heralds who proclaimed him passed through silent streets.
But if there was no enthusiasm there was no opposition. No one thought it his duty to
raise his voice and demand securities before committing the religion and liberties of
England into the hands of the new sovereign.

Knowing the wide distrust entertained by the nation, and fearing perhaps that it might
break out in turmoil, James met his Council the same day on which his brother died, and
voluntarily made in their presence the following declaration: — " I shall make it my
endeavor to preserve this government, both in Church and State, as it is now by law
established. I know, too, that the laws of England are sufficient to make the king as great
a monarch as I can wish; and as I shall never depart, from the just rights and prerogatives
of the crown, so I shall never invade any man's property." These words, printed and
diffused over the country, quieted the fears of the nation. They were accepted as an
explicit promise of two things: first, that James would not change the religion of the
nation; and secondly, that he would not tax the people but with the consent of his
Parliament.

The nation persuaded itself that it had obtained a sure and solid guarantee of its rights.
These few vague words seemed in its eyes an invincible rampart, and it abandoned itself
to an excess of joy. It had buried all its suspicions and jealousies in the grave of the
defunct monarch, and now it had nothing but welcomes and rejoicing for the new
sovereign. "The common phrase," says Burner, "was, "We have now the word of a king;'
and this was magnified as a greater security than laws could give."

Numerous addresses from public bodies were carried to the foot of the throne, extolling
the virtues of the late king, and promising loyalty and obedience to the new one, under
whom, it was confidently predicted, the prestige and renown of England would be very
speedily and mightily enhanced. Even the Quaking, who eschew flattery, and love
plainness and honesty of speech, presented themselves in the presence of James II with a
petition so artfully worded, that some took occasion to say that the Jesuits had inspired
their pen. "We are come," said they, "to testify our sorrow for the death of our good
friend Charles, and our joy for thy being made our governor. We are told thou art not of
the persuasion of the Church of England, no more than we; wherefore we hope thou wilt
grant us the same liberty thou allowest thyself; which doing, we wish you all manner of
happiness."

The assurances that were accepted by the people of England as solid securities, and



which filled them with so lively a joy, were those of a man whose creed permitted him to
promise everything, but required him to fulfill nothing, if it was prejudicial to the
interests of his church. James was feeding the nation upon delusive hopes. Once firmly
seated on the throne, he would forget all that he now promised. Meantime, these
assurances were repeated again and again, in terms not less explicit, and in manner not
less solemn. The religion and laws of England would not be changed, the king would
have all men know. And so apparently frank and sincere were these protestations, that if
they quieted the alarm of the people of England, they awakened the fears of the French
king. Louis XIV began to doubt James's fidelity to the Church of Rome, and the compact
between the crowns of France and England to restore the sway of that church in all the
countries of Christendom, and to fear that he was preferring the safety of his crown to the
supremacy of his creed. He wrote to his ambassador in London, inquiring how he was to
construe the conduct of the English sovereign, adding, "If he and his Parliament come to
a cordial trust one of another, it may probably change all in measures we have been so
long conferring for the glory of our throne and the establishment of the Catholic
religion."

Meanwhile the king gave orders to prepare for his coronation, which he appointed for St.
George's Day. And though he and the queen had resolved to have all the services
conducted in the Protestant form, the king refused to take the sacrament, which was
always a part of the ceremony; "and he had such senses given him of the oath," says
Burner, "that he either took it as unlawful, with a resolution not to keep it, or he had a
reserved meaning in his own mind."

James, deeming it perhaps an unnecessary labor to preserve appearances before those
who were so willing to be deceived, began to drop the mask a little too soon. The first
Sunday after his brother's death, he went openly to mass. This was to avow what till then
it was death for any one to assert, namely, that he was a Papist. His next indiscretion was
to publish certain papers found in the strong-box of his brother, showing that during his
lifetime Charles had reconciled himself to Rome. And, lastly, he ventured upon the bold
step of levying a tax, for which he had no authority from Parliament, and which he
exacted simply in virtue of his prerogative. These acts traversed the two pledges he had
given the nation, namely, that he would not change the religion, and that he would govern
by Parliament; and though in themselves trivial, they were of ominous significance as
indicating his future policy. To be an arbitrary monarch, to govern without law, without
Parliaments, to consult only his own will, and to plant this absolute power on the
dominance of the faith of Rome, the only stable basis he believed on which he could rest
it, was the summit of James's ambition. His besotted wife, who so largely governed him,
and the fawning Jesuits who surrounded him, persuaded him that this was the true glory
of a monarch, and that this glory was to be attained by the people being made entirely
submissive to the priests, and the priests entirely submissive to the throne; and that to
accomplish this it was lawful in the first place to make any number of false promises, and
not less dutiful in the second to break them. It was a dangerous course on which he was
entering. The scaffold of his father bade him beware, but James took no heed of the
warning.



The more sagacious saw that a crisis was approaching. To the indications the king had
already given that he was meditating a change of the Constitution, another sign was
added, not less ominous than those that had gone before it. The Parliament that had
assembled was utterly corrupt and subservient. With a Papist on the throne, and a
Parliament ready to vote as the king might be pleased to direct, of what force or value
was the Constitution? It was already abrogated. Many, both in England and Scotland, fled
to Holland, where they might concert measures for the rescue of kingdoms now
threatened with ruin. The immediate results of the deliberations of these exiles were the
descent of Argyle on Scotland, and the invasion of England by Monmouth, the natural
son of Charles II, a favorite of the English people as he had all along been of his father.
An adverse fortune pursued both expeditions from their commencement to their
disastrous close. Both were ill-planned, both were unskillfully led, and both were
inadequately supported. Argyle, in 1685, sweeping round the north of Scotland with a
few ships, unfurled the standard among the mountains of his native Highlands.
Penetrating at the head of 4,000 men to the banks of the Clyde, he was there overthrown;
Monmouth, setting sail from Holland at the same time, landed at Lyme, in Dorsetshire,
and gathering round his standard a few thousand men, he joined battle with the king's
forces and encountered utter defeat. Both leaders were taken and executed. Neither was
the crisis ripe, nor were the leaders competent.

His enemies discomfited, the next care of James was to take vengeance on them. His foes
were entirely at his mercy. This would have been a plea for clemency with ordinary
tyrants; but James II was a tyrant after the pattern of Caligula and other despots of ancient
times, and he smote his prostrate enemies with a frightful and merciless violence. He sent
Lord Chief Justice Jeffreys, and four judges worthy to sit on the same bench with him,
along with General Kirk and a troop of soldiers, to chastise those counties in the west
which had been the seat of Monmouth's rising. The cruelties inflicted by these ferocious
ministers of the tyrant were appalling. Jeffreys hanged men and women by thirties at a
time; and Kirk had the gallows erected before the windows of his banqueting-room, that
the sight of his struggling victims might give zest to his debauch. From the bar of Jeffreys
there was no escape but by buying with a great sum that life which the injustice of the
judge, and not the guilt of the prisoner, had put in the power of the tribunal, and when the
Lord Chief Justice returned to London he was laden with wealth as well as blood.
Jeffreys boasted with a humble pleasure that "he had hanged more men than all the
judges of England since William the Conqueror." Nor did any one gainsay his averment,
or dispute his pre-eminence in the work of shedding innocent blood, save Kirk, who
advanced his own pretensions — on perfectly good grounds, we doubt not — to share in the
merit of the Lord Chief Justice. Some of the apologists of James II have affirmed that
when the monarch learned the extent of Jeffreys' cruelty and barbarity, he expressed his
disapproval of these deeds. If so, he took a strange way of showing his displeasure; for no
sooner had Jeffreys returned from the gory field of his triumphs to London, than he was
punished by being promoted to the office of Lord High Chancellor of England, and made
a peer of the realm.

Among the other prisoners brought to the bar of this ferocious judge was the renowned
and eloquent Richard Baxter. The scene that followed we shall give in the words of



Bennet. It will enable us to realize the monstrous tyranny of the times, and the utter
shame into which England had sunk. Baxter was committed on Jeffreys' warrant for his
paraphrase on the New Testament, which was called a scandalous and seditious book
against the Government. Being much indisposed, Baxter's counsel moved for
postponement of the trial. "I will not," cried Jeffreys, "give him a minute's time to save
his life. We have had to deal with other sort of persons, but now we have a saint to deal
with. I know how to deal with saints as well as sinners. Yonder stands Oates in the
pillory, and he says he suffers for truth, and so says Baxter; but if Baxter did but stand on
the other side of the pillory with him, I would say two of the greatest rogues and rascals
in the kingdom stood there."

"His counsel," says Bennet, "were not suffered to proceed in the defense of their client,
but were brow-beaten and hectored by the judge in a manner that suited Billingsgate
much better than a tribunal of justice. Mr. Baxter beginning to speak for himself, says
Jeffreys to him, 'Richard, Richard, dost thou think we will hear thee poison the court?
And, Richard, thou art an old fellow, an old knave; thou hast written books enough to fill
a cart, every one as full of sedition — I may say treason — as an egg's full of meat. Hadst
thou been whipped out of thy writing forty years ago, it had been happy. I know thou hast
a mighty party, and I see a great many of thy brotherhood in corners, to see what will
become of their mighty Don, but by the grace of Almighty God I will crush them all."

"After this strange insult, another of Mr. Baxter's counsel begins to speak, and to clear
Mr. Baxter, would have read some passages of the book, but Jeffreys cried out, "You shall
not draw me into a conventicle with your annotations, nor your sniveling parson neither.'
So that when neither he himself nor the lawyers could be heard, but were all silenced by
noise and fury, the judge proceeds to sum up the matter to the jury: ' It is notoriously
known,' says he, that there has been a design to ruin the king and nation, the old game has
been renewed, and this has been the main incendiary. He is as modest now as can be, but
the time was when no man so ready at "Bind your kings in chains and your nobles in
fetters of iron " and "To your tents, O Israel!" Gentlemen, for God's sake do not let us be
gulled twice in an age.' When he had done his harangue, Mr. Baxter presumes to say, '
Does your lordship think any jury will pretend to pass a verdict on me upon such a trial?'
'T will warrant you, Mr. Baxter.' says he; 'do not trouble your head about that.' The jury
immediately laid their heads together at the bar, and brought him in guilty. This was May
30th, and on the 29th of June following, judgment was given against him that he should
pay a fine of 500 marks, be in prison till it was paid:, and be bound to his good behavior
seven years."

The troubles of Monmouth's insurrection having been got over by the help of the army
and Jeffreys, the next step taken by the king for the establishment of arbitrary power and
the Romish religion in Britain was the abolition of the Test Acts. These declared Papists
incapable of serving in public employments, and especially of holding commissions in
the army.

But the point in the present case was, Can the king simply in virtue of his prerogative
repeal these laws? Parliament had enacted them, and Parliament, it was argued, was alone



competent to repeal them. In the Parliament that met on November 9th, 1685, James
declared his resolution of forming a standing army, and of entrusting Romanists with
commissions in it. The sudden outbreak of the late rebellion, the king argued, showed
how necessary it was for the peace of the nation, and the safety of the throne, to have a
certain number of soldiers always in pay. And as regarded the second point, the
employment of officers excluded by the Test Acts, he had frankly to acknowledge that he
had employed many such in the late campaign, and that he had been so well served by
them, and they had so approved the loyalty of their principles by their practices, that he
would neither expose them to the disgrace of dismissal nor himself to the loss of their
services. In short, James declared that he would have a standing army, and that it should
be officered by Romanists.

This speech from the throne surprised and bewildered Parliament. They now saw of how
little value were the promises with which the king had amused them. Already the sword
of arbitrary power was suspended above their heads, and the liberties of England were
about to pass into the hands of those whose allegiance had been given to a foreign prince.
They had a Popish king, and now they were about to have a Popish army. Long and warm
debates followed in Parliament. At last the House of Commons resolved to present an
address to the king, representing to him that members of the Church of Rome could not
by law hold either civil or military employment, nor could their disabilities be removed
save by Act of Parliament; but that out of the reverence they entertained for his Majesty
they were willing to capacitate by law such a number of Roman Catholic officers as he
might be pleased to include in a list to be presented to Parliament. This compromise was
not satisfactory to the king; neither did it suit his designs that the Parliament should
continue its debates. Accordingly it was prorogued on the 20th of November, 1685, and
dissolved on the 2nd of July, 1687. On the ruins of Parliament rose the prerogative.

This was but one of the many calamities that were at this same hour darkening the skies
of Protestantism. The year 1685 was truly a fatal one. In all the countries of Europe the
right hand of Rome had been upraised in triumph. Just five weeks before James 11
dismissed his Parliament, the Edict of Nantes, had been revoked in France. The
calamities that followed we have already described. Smitten by the whole power of Louis
X1V, the Protestants of that unhappy country were fleeing from its soil in wretched
crowds, or overtaken by the officers of the tyrant, were rotting in dungeons or pouring
out their blood on the mountains and on the scaffold. It was now, too, that the most
terrible of all the tempests that ever descended upon the poor Vaudois broke over their
mountains. Fire and sword were carried through their land; their homesteads and
sanctuaries were razed, a miserable remnant only were left of this once flourishing
people, and they, after languishing for some time in prison, were carried to other
countries, and for the first time in history their valleys were seen to be empty. Nor did
these close the list of Protestant reverses. The Electorate of the Palatinate passed to a
most bigoted Popish family. In the same year, too, the structure of arbitrary power in
Scotland was advanced a stage. The Scottish Parliament which met in May of that year
was so submissive that it passed two Acts: the first for "the security of the Protestant
religion" — " that is," says Dr. Kennet, "for the extirpation of the Presbyterians;" and the
second for settling" the excise of inland and foreign commodities upon his Majesty and



heirs for ever." In the preamble of this last Act, they declare "that they abhor all
principles that are derogatory to the king's sacred, supreme, and absolute power and
authority, which none, whether private persons or collegiate bodies, can participate of
any manner of way, but in dependence on him, and therefore they take this occasion to
renew their hearty and sincere offer of their lives and fortunes, to assist, and defend, and
maintain his rights and prerogatives against all mortals." It was not the Scottish nation
that thus basely prostrated itself before the tyrant, placing their conscience as well as their
fortune at his service, for the supremacy which was so obsequiously ascribed to him
would have been manifestly a violation of their great national oath; the party whose voice
is now heard offering this idolatrous worship to James II is that of the unprincipled,
debauched, and servile crew to whom he had committed the government of the northern
country, where now scarcely were left any remains of an ancient and sacred liberty.

Everywhere disaster and defeat were lowering upon the Protestant banners. The schemes
of the Jesuits were prospering and their hopes were high. Bishop Burnet, who at that time
withdrew from England, and made a visit to Rome, says, "Cardinal Howard showed me
all his letters from England, by which I saw that those who wrote to him reckoned that
their designs were so well laid that they could not miscarry. They thought they should
certainly carry everything in the next session of Parliament. There was a high strain of
insolence in their letters, and they reckoned they were so sure of the king, that they
seemed to have no doubt left of their succeeding in the reduction of England."

Meanwhile the Jesuits' projects were pushed forward with great vigor. A universal
toleration was published in Scotland. James had recourse to the not uncommon device of
employing toleration as a means ultimately to establish Romanism, and the object at
which he aimed was perfectly understood in Scotland. But it was in Ireland where the
king's design of enslaving his kingdoms, and bowing the necks of his people to the
Romish yoke, was most undisguisedly shown, and most audaciously pursued. Within less
than two months after he had ascended the throne, the Duke of Ormond, Lord Lieutenant
of Ireland, a man of sterling uprightness, and of zeal for the Protestant religion and the
English interests, was commanded to deliver up the sword of state. The Privy Council
was next changed; nearly all the Protestant members were expelled, and their seats given
to Papists.

The army was remodeled by Colonel Talbot. It consisted of 7,000 Protestants who had
rendered good service to the crown, but their Protestantism was a huge disqualification in
the eyes of the monarch, and accordingly all of them, officers and men, were summarily
dismissed to make room for Papists. Talbot robbed them before turning them adrift, by
denying to the officers compensation for their commission, and by defrauding the private
soldiers of their arrears of pay. Talbot was one of the most infamous of men. Abhorred
and detested above all men in the three kingdoms by the English in Ireland, this did not
prevent his rising to the highest posts in the state. After revolutionizing the army, he went
across to London, where, through the influence of the queen, and Father Petre, now
become the intimate and trusted adviser of the king, he was first created Earl of
Tyrconnel, and next appointed Lord Lieutenant of Ireland. The news that the
government of Ireland had been put into the hands of Tyrconnel fell like a thunderbolt on



the poor Protestants of that country. "Perhaps no age," says Bishop King, "can parallel so
dreadful a catastrophe among all ages and sexes, as if the clay of doom was come, every
one lamenting their condition, and almost all that could abandoning the kingdom."
Animated by a furious zeal, Tyrconnel hastened to the coast, eager to cross the channel,
and enter on his work of overthrow in Ireland. But the winds were contrary. The
Protestants accounted them merciful winds, for while Tyrconnel was chafing and fuming
at the delay, the Earl of Clarendon, who meanwhile held the Lord Lieutenancy, was
arranging affairs, and providing, so far as he could, for the safety of the Protestants in
prospect of the tempest which all saw was sure to burst as soon as Tyrconnel had set foot
in Ireland.

Arrived at last, Clarendon put the sword of state into the hand of Tyrconnel, who lost not
a moment in beginning the work for which he had been so eager to grasp that symbol of
power. The first change effected was in the important department of justice. The
Protestant judges were mostly dismissed, and the weakest and most profligate men in the
profession were promoted to the bench. We can give but one specimen of these
portentous changes. Sir Alexander Fitton was made Lord High Chancellor of Ireland. He
was "a man notorious on record, as convicted of forgery both in Westminster Hall and at
Chester, and fined for it by the Lords in Parliament." He was taken out of the King's
Bench Prison to be keeper of the King's conscience. "He had no other merit to
recommend him but being a convert to the Popish religion; and to him were added as
masters in Chancery, one Stafford, a Romish priest, and O'Neal, the son of one of the
most busy and notorious murderers in the massacre of 1641." Ignorant of law, Fitton
gave judgment according to his inclinations, affirming that the Court of Chancery was
above all laws; and after hearing a cause between a Protestant and a Papist, he would
often declare that before giving judgment he would consult a divine -- that is, his
confessor, educated in Spain, and furnished with distinctions — to satisfy his conscience.
"In the year 1687 there was not a Protestant sheriff in the whole kingdom, except one,
and he put in by mistake for another of the same name that was a Papist. Some few
Protestants were continued in the commission of the peace, but they were rendered
useless and insignificant, being overpowered in everything by the great number of
Roman Catholics joined in commission with them; and those for the most part the very
scum of the people, and a great many whose fathers had been executed for theft, robbery,
and murder."

The next step of the Government for crushing the Protestantism of Ireland was to wrest
from the Protestants their Parliamentary vote. Their right to choose their own
representatives in Parliament was one of the main defenses of the people's liberties in
both England and Ireland. The great massacre in 1641 had read a lesson which the
Protestants of Ireland did not neglect, on the necessity of fortifying that important
privilege. With this view they had founded corporations to which Protestants only were
admissible; and they had built at their own charges many corporate towns from the
charters of which Romanists were excluded. This barrier was thrown down by the
dissolution of all the corporations in the kingdom. This sweeping change was effected by
the threats or promises of Tyrconnel, by the insinuations of his secretary Ellis, and, when
these failed, by Quo-warrantos brought into the Exchequer Court. New charters were



granted, filled up chiefly with Romanists, or men of desperate or of no fortune; and a
clause was inserted in every one of them placing them under the absolute control of the
king, so that the Lord Lieutenant could put in or exclude from these corporations
whomsoever he would. Thus the barrier of free Parliamentary representation in Ireland
was leveled with the dust.

All being now ready — a Popish Lord Lieutenant, a Popish bench of judges, Popish
corporations, and a Popish army being set up — the civil rights of Protestants were largely
confiscated. Odious and treasonable charges were laid at their door; these were supported
by false oaths; fines, imprisonments, and confiscation of estates followed. The Protestant
was actually placed beyond law. If a Popish tenant owed his Protestant landlord his rent,
he paid him by swearing him into a plot. If a Papist owed his Protestant neighbor any
money, he discharged his debt in the same coin. The Protestants were disarmed and left
defenseless against the frequent outrages and robberies to which they were subjected. The
abstraction of a cow or a sheep from his Protestant neighbor would sometimes be
enjoined on the penitent in the confessional in order to absolution. A counterfeit deed
would transfer a Protestant estate to a Roman Catholic owner. But at last these petty
robberies were deemed too tedious, and a wholesale act of plunder was resolved on. A
register was compiled of all the names of Protestants of whatever rank and age who could
be discovered, and an Act of Attainder was passed-in the Irish Parliament against all of
them as guilty of high treason, and their estates were vested in the king.

Their religious rights were not less grievously invaded. James II professed to be a patron
of liberty of conscience, as if the same religion which compelled the King of Spain to set
up the Inquisition should require the King of England to practice toleration. There came
some curious illustrations of James's understanding of that liberty which he vaunted so
much; it seemed to mean an unrestricted right of appropriation on the part of the
Romanist, and an equally unrestricted obligation of surrender on the part of the Protestant
of whatever the latter possessed and the former coveted. In accordance with this new
species of toleration, the priests began to declare openly that the tithes belonged to them,
and forbade their people under pain of anathema to pay them to the Protestant
incumbents.

An Act of Parliament was next passed, by which not only all tithes payable by Romanists
were given to their own priests, but a method was devised of drawing all the tithes,
Protestant and Popish, to the Romish clergy. The Protestant clergyman was forbidden by
the Act to receive any ecclesiastical dues from Roman Catholics, and as soon as his place
became vacant by admission or death, a Popish incumbent was appointed to it, who, as a
matter of course, received all the tithes. The University of Dublin, the one great nursery
of learning in the kingdom, was closed.

Protestant schools throughout Ireland were shut up, or converted into Popish seminaries.
The Protestant churches in many parts of the country were converted into mass-houses.
Their seizure was effected with a mixture of violence and devotion. The mayor,
accompanied by the priests, would proceed to the edifice, send to the sexton for the keys,
and if these were refused, break open the door; the building entered, the pews would be



torn up, the floor cleared, mass would be said, and then the church would be declared
consecrated, and not to be given back to the Protestants under pain of sacrilege.

Death was not as yet decreed against the Protestants, but they were called to endure every
violence and wrong short of it; and in not a few instances this last penalty was actually
meted out to them, though not ostensibly for their Protestantism. Many were murdered in
their houses, some were killed by the soldiers, some perished by martial law, and others
were starved to death in prisons. Things were in train for a general slaughter, and there is
some ground to fear that the horrible carnage of 1641 would have been re-enacted had
James II returned victorious from the Boyne.

We return to England, which offers us an excellent example of how a Christian people
should address an unrighteous king like James II. Most of the Protestants did not revolt
(which would have only caused unnecessary bloodshed), but rather they waited upon
their magistrates to take action in their defense. And finally the English Parliament was
taking actions to stop the usurpations by James II. Consequently, James prorogued the
Parliament on the 20th of November, 1685, and after repeated promotions, he at last
dissolved it on the 2nd of July, 1687. But the Parliament rightly did not stand for these
wicked actions of the king, just as they did not stand for the wicked actions of King
Charles I. James’s overt Catholicism and the birth of a Catholic prince who would
succeed to the throne united the hitherto loyal Tories with the Whigs of Parliament in
common opposition to James. Seven Whig and Tory leaders sent an invitation to the
Dutch prince William of Orange and his consort, Mary, Protestant daughter of James, to
come to England, to protect Protestant truth and liberties in England.

Finding his Parliament intractable, notwithstanding the many methods he had taken to
pack it, the king resolved to try another tack. He began to tamper with the judges, in order
to procure from them all opinion that the prerogative was above the law. The first with
whom he was closeted, Sir Thomas Jones, told the king that twelve judges might be
found who were of his mind, but certainly twelve lawyers would not be found who were
of that opinion. Jones and all the judges who refused to bend were removed, and others
put in their room, who were more at the devotion of the king. The bench, thus remodeled,
was willing to fall in with the measures of the court, and to advance the royal prerogative
to that extravagant pitch to which some fawning courtiers, and a few equally obsequious
prelates and preachers, had exalted it in their fulsome harangues: that "monarchy and
hereditary succession were by Divine right;" that "the legislature was vested in the person
of the prince;" and that "power in the king to dispense with the law was law."
Accordingly the bench, in a case that was tried on purpose, gave it as judgment, first,
"that the Kings of England are sovereign princes;" secondly, "that the laws of England
are the king's laws " thirdly, "that therefore it is an incident, inseparable prerogative of
the Kings of England, as of all other sovereign princes, to dispense with all penal laws in
particular cases, and upon particular necessary reasons " fourthly, "that of those reasons
and necessities the king is the sole judge;" and fifthly, "that this is not a trust invested in
or granted to the king, but the ancient remains of the sovereign power of the Kings of
England, which never was yet taken from them, nor can be." This sapped the liberties of
England at their very root. It was an overthrow of the powers of the Constitution as



complete as it was sudden. The prerogatives of the three branches of the state were all
lodged in the king, and swallowed up in the royal prerogative. This destruction of all law
was solemnly pronounced to be law; and the very men whose office it was to preserve the
law incorrupt, and its administration pure, were the men who, to their eternal reproach,
laid the liberties of England at the feet of the monarch.

This mighty attribute James did not permit to he idle. It was not to be worn as a state
jewel, but wielded as a sword for the destruction of what yet remained of the liberties of
England. The king proceeded to exercise the dispensing power without reserve.
Promotions, favors, and smiles were showered all round on the members of the Church of
Rome. The Popish community, like the fleece of Gideon, was wet with the dew of the
royal beneficence, while the rest of the nation was dry. Popish seminaries and Jesuit
schools were erected not only in London, but in all the more considerable towns, and
Romish ecclesiastics of every rank and name, and in every variety of costume,
multitudinous and cloudy like the swarms of Egypt, began to cover the land. The Roman
Church was regularly organized. Four Popish bishops were publicly consecrated, and,
under the title of Vicars Apostolic, sent down to the provinces to exercise their functions
in the dioceses to which they had been appointed. Their pastoral letters, printed by the
king's printer, were openly dispersed over the kingdom. The regular clergy appeared in
their habits at Whitehall and St. James's, and openly boasted that "they hoped in a little
time to walk in procession through Cheap-side." A mighty harvest of converts was
looked for, and that it might not be lost from want of laborers to reap it, regulars and
seculars from beyond the sea flocked to England to aid in gathering it in. The Protestant
Church of England was rapidly losing her right to the title of "national;" she was
gradually disappearing from the land under the operation of the law referred to above, by
which her preferments and dignities were being swallowed up by Popish candidates.
Preferment there was none, unless one was of the religion of the king and of Edward
Petre, Clerk of the Closet, and Father Confessor to his Majesty.

The dispensing power, while daily enlarging the sphere of the Romish Church, was daily
contracting that of the Protestant one. A royal order, directed to the bishops, enjoined
them "to discharge all the inferior clergy from preaching upon controverted points in
divinity." While the Protestant pulpit was lettered, an unbounded license was given to the
Popish one. The priests attacked the Protestant faith with all the rigor of which they were
capable, and their sermons, printed by authority, were dispersed over the kingdom. This
order was modeled on a worthy precedent. One of the first acts of Queen Mary, for the
restoration of Popery, was a proclamation forbidding all preaching upon controverted
points, for fear, it was said, or awakening animosities among her subjects. The same
tender regard for the peace of his kingdom moved James II to issue his edict.

The king's order had just the opposite effect of that which he intended. It called forth in
defense of Protestantism a host of mighty intellects and brilliant writers, who sifted fear,
it was said, of awakening animosities among her subjects. The same tender regard the
claims of Rome to the foundation, exposed the falsehood of her pretensions, and the
tyrannical and immoral tendency of her doctrines, in such a way that Popery came to be
better understood by the people of England than it had ever been before. The leaders in



this controversial war were Tillotson, Stillingfleet, Tennison, and Patrick. "They
examined all the points of Popery," says Burner, "with a solidity of judgment, a clearness
of arguing, a depth of learning, and a vivacity of writing far beyond anything that had
before that time appeared in our language." Against these powerful and accomplished
writers was pitted, perhaps the shallowest race of Popish controversialists that ever put on
harness to do battle for their church. They could do little besides translating a few meager
French works into bad English. On their own soil these works had done some service to
Rome, backed as they were by Louis XIV and his dragoons; but in England, where they
enjoyed no such aids, and where they were exposed to the combined and well-directed
assaults of a powerful Protestant phalanx, they were instantly crushed. Hardly a week
passed without a Protestant sermon or tract issuing from the press. Written with a
searching and incisive logic, a scathing wit, and an overwhelming power of argument,
they consumed and burned up the Romanist defenses as fire does stubble. The exposure
was complete, the rout total; and the discomfited Romanists could only exclaim, in
impotent rage, that it was exceeding bad manners to treat the king's religion with such
contempt. Tillotson and his companions, however, did not aim at playing the courtier;
they were in deadly earnest. They saw the Protestantism of England and of Christendom
in danger of perishing. They beheld scaffolds and stakes coming fast upon them. They
felt assured that the horrors of Mary's reign were about to renew themselves under James.
And they resolved to wield voice and pen with all the energy they possessed, before they
should be stifled in dungeons and strangled at stakes. The moral courage and dialectic
power of these men significantly contributed to the saving of England, for, while on the
one hand they diffused among the people a clear and full intelligence on the point at
issue, on the other they threw the court on measures so desperate by way of defending
itself, that they proved in the end its own undoing.

To silence these Protestant champions, a new Court of Inquisition was established, styled
a "Commission for Ecclesiastical Affairs." The members nominated were the Archbishop
of Canterbury, Lord Chancellor Jeffreys, the Earls of Rochester and Sunderland, the
Bishops of Rochester and Durham, and Lord Chief Justice Herbert. All the persons
named refused from the first to act upon it, save Jeffreys and the Bishop of Durham, in
whose hands was thus left the business of the newly-created court. The members of the
commission were empowered to "exercise all manner of ecclesiastical jurisdiction in the
fullest manner. " In other words, they were to put the Church of England quietly into its
grave.

A beginning was made with Dr. Sharp. He was a learned divine, and an eloquent
preacher, and had distinguished himself by his able defenses of Protestantism and his
vigorous attacks on Romanism in the spirit. This was interpreted into "an attempt to beget
an ill opinion in the minds of his hearers of the king and his Government, and to lead the
people into schism and rebellion," and consequently a contempt of "the order about
preachers." The king sent an order to the Bishop of London to suspend Dr. Sharp. The
bishop excused himself on the ground that the order was contrary to law, whereupon both
the Bishop of London and Dr. Sharp were suspended by the Court of Ecclesiastical
Commission.



This incident convinced the Jesuits that the dispensing power was not safe so long as it
rested solely upon the opinion of the judges. The prerogative might be, and indeed was,
disputed by the divines of the Church of England. The army would be a much firmer
basis for so great a fabric. Accordingly, the Jesuits represented to the king what great
things Louis of France was at that hour accomplishing by his dragoons, in the way of
converting men to the Romish faith; and James, zealous of rivaling his orthodox brother,
and fore-seeing how efficient dragonnades would be for upholding the dispensing power,
assembled his army to the number of about 15,000 at Hounslow Heath. Erecting a chapel,
he had mass said daily at headquarters, although the great majority of the soldiers were
Protestants. The nation saw a cloud gathering above it which might burst upon it any hour
in ruin. Its forebodings and alarms found expression in a tract which a learned divine, Mr.
Samuel Johnson, addressed to the army.

"Will you be aiding and assisting," asked he, "to set up mass-houses, to erect that
kingdom of darkness and desolation amongst us, and to train up all our children to
Popery? What service can you do your country by being under the command of French
and Irish Papists, and by bringing the nation under a foreign yoke? Will you exchange
your birth-right of English laws and liberties for martial and club law, and help to destroy
all others, only at last to be eaten up yourselves?" For this patriotic advice, Mr. Johnson
was degraded from his office, whipped from Newgate to Tyburn, and made to stand three
times in the pillory. He had sown seeds, however, in the army, which bore fruit
afterwards.

It was while the king was pursuing this course — trampling down the laws, subjecting
some of the most eminent of his subjects to barbarous indignities, and preparing the army
to deal the final coup to the Protestant religion and the liberties of England that he
published (April 4th, 1687) his "Gracious Declaration for Liberty of Conscience." In this
edict his Majesty declared it to be his opinion that "conscience ought not to be
constrained," and accordingly he suspended all oaths and tests for office, and all penal
laws for nonconformity to the established religion, and in general removed all disabilities
from every one, in order that all fit to serve him might be eligible to public employment.
All this James granted solely in virtue of his royal prerogative.

To the Nonconformists this Indulgence was the opening of the prison doors. James's
Toleration was a sweetened cup holding a deadly poison. The great majority of the
Nonconformists perfectly understood the motive and object of the king in granting this
Indulgence, and appreciated it at its true worth. It rested solely on the royal prerogative. It
did not establish liberty of conscience; it but converted that great principle into a pedestal
of arbitrary power. James had given the English nation a year's liberty, or a month it
might be, or a day, to be succeeded by an eternity of servitude.

Having set up the dispensing power, James proceeded to use it for the overturn of all
institutions and principles, not excepting that liberty for the sake of which, as he said, he
had assumed it. The bolt fell first on the two universals. The king sent his mandate to
Cambridge, ordering the admission of one Allan Francis, a Benedictine monk, to the
degree of Master of Arts, without taking the usual oaths. The senate replied that they



could not do so without breaking their own oaths, and besought the king not to compel
them to commit willful perjury. The king insisted that the monk should be admitted, and,
the senate still refusing, the vice-chancellor was deprived of his office. The storm next
burst over Oxford. The presidency of Magdalen College being vacant, the Romanists
coveted exceedingly this noblest and richest of the foundations of learning in
Christendom. The king ordered the election of Anthony Farmer, a man of bad reputation,
but who had promised to become a Papist. The authorities of Oxford must either violate
their oaths or disobey the king. They resolved not to perjure themselves; they refused to
admit the king's nominee. James stormed, and threatened to make them feel the weight of
his displeasure, which in no long time they did. The president and twenty-five fellows
were extruded from the university, and declared incapable of receiving or being admitted
into any ecclesiastical dignity, benefice, or promotion The nation looked on with just
indignation. "It was accounted," says Burnet, "an open piece of robbery and burglary
when men, authorized by no legal commission, came and forcibly turned men out of their
profession and freehold." The more tyrannical his measures, the louder James protested
that he would uphold the Church of England as by law established, and hence the
submission of the nation to these attacks upon its rights. But the next step on which the
king ventured threw the people into greater alarm than they had yet felt. This was the
imprisoning of seven bishops in the Tower. This bold act grew out of a new Declaration
of Liberty of Conscience which the king thought right to issue. This declaration was
accompanied with an order enjoining the bishops to distribute it throughout their
dioceses, and cause it to be read during Divine service in all the churches of the kingdom.
Several of the bishops and vast numbers of the clergy refused to read this paper. Six
bishops, with the archbishop of Canterbury, were summoned before the Ecclesiastical
Commission, and, after being hectored by Jeffreys, were sent (June 29, 1688) to the
Tower. London was thunderstruck.

To prevent tumult or insurrection, the bishops were conveyed by water to their prison.
But the thing could not be hid, and the people in vast numbers crowded to the banks of
the Thames, and by loud demonstrations extolled the constancy of the bishops, while
some, falling on their knees, invoked their blessing as their barge passed down the river.
When they arrived at the Tower, the bishops ascended the stairs between a double row of
officers and soldiers, who, receiving them as confessors, kneeled to receive their blessing.

While armed force was being put forth to extirpate the Protestant faith, Jesuitical craft
was busily exerted to propagate the Roman creed. The city and the country were filled
with catechisms and manuals, in which the grosser errors of Popery were glossed over
with a masterly skill, and the two faiths were made to wear so close a resemblance that a
vulgar eye could scarce discern the difference between them. A Popish orphanage was
erected; noblemen were closeted with the king and solicited to be converted; Father Petre
was designed for the See of York. At last, almost all disguise being thrown off, the Papal
Nuncio made his entry into London in open day, passing through the streets in great
pomp, preceded by a cross-bearer, and followed by a crowd of priests and monks in the
habits of their orders.



To these signs was added another yet more remarkable. The Jesuits had foretold that
should the king abolish the penal laws, a work so acceptable to Heaven would not fail to
be rewarded with a Prince of Wales. It was now that the prophecy was fulfilled. Rumors
had been spread through the nation some time before that the queen was pregnant. On
Saturday, the 9th of June, 1688, after playing cards at Whitehall till eleven of the clock at
night, the queen made herself be carried to St. James's, where a bed had previously been
prepared, and the public were not a little surprised to be told that next morning, between
the hours of ten and eleven, she had there given birth to a son. This was the one thing
wanted to complete the program of the Jesuit. James was growing into years. His two
daughters were both married to Protestant princes; and however zealous for Rome,
without a son to inherit his crown and his religion, the Papists considered that they but
reposed under a gourd, which, like that of sacred story, might wither in a night. But now
they were secured against such a catastrophe by a birth which they themselves called
miraculous. The king had now been provided with a successor, and the arrangement was
complete for securing the perpetuity of that Romish establishment in England which
every day was bringing nearer.

There was but one little trouble in store for the Jesuits. On the 30th of June the bishops
were acquitted. The presence of the judges could not restrain the joy of the people, and
the roof of Westminster Hall resounded with the shouts that hailed the sentence of the
court. The echoes were caught up by the crowd outside, and repeated in louder
demonstrations of joy. The great news was speedily communicated to the cities of
Westminster and London: "Not guilty!" "Not guilty!" passed from man to man, and from
street to street; the enthusiasm of the citizens was awakened as the words flew onwards,
and so loudly did the two cities rejoice that their shouts were heard at Hounslow Heath.
The soldiers now burst into huzzahs, and the noise of the camp fell on the king's ear as he
was being that day entertained in the Earl of Feversham's tent. Wondering what the
unusual noise might mean, the king sent the earl to inquire, who, speedily returning, told
the king, "nothing but the soldiers shouting upon the acquittal of the bishops." "And do
you call that nothing?" replied the king, evidently discomposed. There was cause for
agitation.

But the king took not warning. He was stead-lastly purposed to pursue to the end those
projects which appeared to him and his Jesuit advisers to be rapidly approaching the goal.
He had set up the dispensing power. With it he was overturning the laws, filling the
judicial bench with his own creatures, remodeling the church and the universities, and
daily swelling the Popish and murderous elements in the army by recruits from Ireland.
Parliament he had dissolved, and if it should please him to re-assemble it, the same power
which had given him a subservient army could give him a subservient Parliament. The
requisite machinery was ready for the destruction of the religion and liberties of England.

After the Reformation of three centuries, Protestantism, in its march round the countries
of Christendom, had returned to the land from which it had set out. On the very spot
where Wyckliffe had opened the war in 1360, Protestantism was now fighting for its life.
With an affiliated disciple of the Jesuits upon the throne, with its institutions, one after
another, attacked, undermined, and overthrown, England was rapidly sinking into the



abyss from which Wyckliffe's spirit had rescued it, and along with it would descend into
the same abyss the remains of the once glorious Churches of Geneva, of France, and of
Scotland. Help there appeared not in man. No voice was heard in England powerful
enough to awaken into life and action that spirit which had given so many martyrs to the
stake in the days of Mary. This spirit, though asleep, was not dead. There were a few
whose suspicions had been awake ever since the accession of James II; and of those who
had sunk into lethargy many were now thoroughly aroused by the violent measures of the
king. The imprisonment of the bishops, and the birth of the "Prince of Wales," were two
events which the nation interpreted as sure portents of a coming slavery. The people of
England turned their eyes in search of a deliverer beyond the sea, and fixed them upon a
prince of the illustrious House of Orange. William, by his marriage with the daughter of
James II, was the next heir to the throne, after that mysterious child, at whose christening
the Pope, through his nuncio, stood god-father, and on whom it pleased the king to
bestow the title of "Prince of Wales."

Many had ere this opened correspondence with the Stadtholder, entreating him to
interpose and prevent the ruin of England; the number of such was now greatly increased,
and among others the Archbishop of Canterbury addressed him from the Tower, and the
Bishop of London from his retirement in the country. Others crossed the sea, some on
pretext of visiting friends, and some, as they said, to benefit by the German spas. A
majority of the nobility favored the intervention of William, and found means of letting
their wishes be known at the Hague. Dispatches and messengers were constantly crossing
and recrossing the ocean, and James and his Jesuits might have known that great designs
were on foot, had not their secure hold on England, as they fancied it, blinded them to
their danger. The representatives of most of the historic houses in England were more or
less openly supporting the movement. Even so early as the death of Charles II, the
Elector of Brandenburg is said to have urged William to undertake the support of English
Protestantism, offering to assist him; but the prince answered that he would attempt
nothing against his father-in- law without an absolute necessity, "but at the same time he
protested that, if he could not otherwise prevent the subversion of the laws and religion of
England, he would undertake the voyage, though he should embark in a fishing-boat." In
a survey of the case, it appeared to William that an absolute necessity had arisen, and he
proceeded to make preparations accordingly.

In weighing the chances of success, William had to take into account the state of parties
in Europe, and the forces, both friendly and hostile, that would come into play the
moment he should set sail for England. Ranged against him were Austria, Spain, France,
and, of course, the monarch to be attacked, James II. These powerful kingdoms, if not
bound in actual treaty, were all of them leagued together by a common faith and a
common interest. Austria had held the balance in Europe for five centuries, and was not
prepared to resist it. Spain, fallen from the height on which it stood a century before, was
nevertheless ready to devote what strength it still possessed to a cause which it loved as
dearly as ever. France, her exchequer full, her armies numerous, and her generals flushed
with victory, had never been more formidable than now. Louis XIV might take a
diversion in favor of his ally, James II, by attacking Holland as soon as William had
withdrawn his troops across the sea. To guard himself on this side, the Prince of Orange



sought to detach Austria and Spain from France by representing to them the danger of
French ascendancy, and that Louis was not fighting to advance the Roman religion, but to
make himself universal monarch. His representations were so far successful that they
cooled the zeal of the Courts of Vienna and Madrid for the "Grand Monarch," and abated
somewhat the danger of William's great enterprise. On the other hand, the prince gathered
round him what allies he could from the Protestant portion of Europe. It is interesting to
find among the confederates around the great Stadtholder the representatives of the men
who had been the chief champions of the Protestant movement at its earlier stages.

The old names once more appear on the stage, and the close of the great drama carries us
back as it were to its beginning. At Minden, in Westphalia, William of Orange met the
Electors of Saxony and Brandenburg, the Landgrave of Hesse-Cassel, and the Princes of
the House of Luneburg, who, on a mutual exchange of sentiments, were found to be of
one mind, that the balance of Europe as settled at the Peace of Westphalia after the Thirty
Years' War had been grievously disturbed, and that it urgently needed to be redressed by
upholding the Protestant Church, restoring the ancient liberties of England, and setting
bounds to the growing power of France.

At this moment an event happened which furnished William with a pretext for the
warlike preparations he was so busy pushing forward with a view to his English
expedition, and also closed the door by which the French might enter Holland in his
absence. On the 2nd of June, 1688, the Elector of Cologne died. This principality
commanded twenty leagues of the Rhine, and this placed the keys of both the
Netherlands and Holland in the hands of its chief. It was therefore a matter of grave
importance for the peace and safety of the Dutch States who should fill the vacant
electorate. Germany and France brought forward each its candidate. If the French king
should succeed in the election, war was inevitable on the Rhine, and for this it behooved
William of Orange to be prepared, and so his naval armaments went forward without
exciting suspicion. It was the German candidate who was eventually elected, and thus an
affair which in its progress had masked the preparations of the Prince of Orange, in its
issue extended protection to an undertaking which otherwise would have been attended
with far greater difficulty.

Early in September, however, it began to be strongly suspected that these great
preparations in Holland both by sea and land pointed to England. Instantly precautions
were taken against a possible invasion. The chief ports, and in particular Portsmouth and
Hull, then the two keys of England, were put into Popish hands, and the garrisons so
modeled that the majority were Papists. Officers and private soldiers were brought across
from Ireland and drafted into the army, but the king lost more than he gained by the
offense he thus gave to the Protestant soldiers and their commanders. The rumors from
the Hague grew every day more certain, and the fitting out of the fleet went on at
redoubled speed. Orders were dispatched to Tyrconnel to send over whole regiments
from Ireland; and meanwhile to allay the jealousies of the people another proclamation
was published (September 21st), to the effect that his Majesty would call a Parliament,
that he would establish a universal liberty of conscience, that he would inviolably uphold
the Church of England, that he would exclude Romanists from the Lower House, and that



he would repeal all the tests and penalties against Nonconformity. This proclamation
had little or no effect, for few believed James I1.

The king next received, through his envoy at the Hague, certain news of the prince's
design to descend on England. At the same time James learned that numerous lords and
gentlemen had crossed the sea, and would return under the banners of the invader. "Upon
the reading of this letter," says Bowyer, "the king remained speechless, and as it were
thunder-struck. The airy castle of a dispensing arbitrary power, raised by the magic spells
of Jesuitical counsels, vanished in a moment, and the deluded monarch, freed from his
enchantment by the approach of the Prince of Orange, found himself on the blink of a
precipice, whilst all his intoxicating flatterers stood amazed and confounded at a distance,
without daring to offer him a supporting hand, lest his greater weight should hurry both
him and them into the abyss."

The first device of the court was an attempt to prepossess the nation against their
deliverer. A proclamation was issued setting forth that "a great and sudden invasion from
Holland, with an armed force of foreigners, would speedily be made," and that under
"some false pretenses relating to liberty, property, and religion, the invasion proposed an
absolute conquest of these his Majesty's kingdoms, and the utter subduing and subjecting
them, and all his people, to a foreign Power." Besides this proclamation other measures
were taken to rally the people round the sinking dynasty.

The bishops were courted; the Anabaptist Lord Mayor of London was replaced by a
member of the Church of England; the Duke of Ormond, who had been dismissed from
the Lord-Lieutenancy of Ireland, had the garter bestowed upon him; and a general pardon
was issued, from which, however, a score of persons were excepted. These measures
availed not their author, for late and forced amnesties are always accepted by the people
as signs of a monarch's weakness and not of his clemency.

On the 3rd of October, the bishops, at the king's command, waited on him with their
advice. They strongly counseled an entire reversal of his whole policy, and the now
docile monarch conceded nearly all their demands. The reforms began to be put in
execution, but news arriving in a few days that the Dutch fleet had been driven back by a
storm, the king's concessions were instantly withdrawn. James sank lower than ever in
the confidence of the nation. No stay remained to the king but his fleet and army; the
first was sent to sea to watch the Dutch, and the latter was increased to 30,000, by the
arrival of regiments from Ireland and Scotland.

Meanwhile, on the other side of the German Ocean, the Prince of Orange was providing
transports and embarking his troops with the utmost diligence. To justify his undertaking
to the world, he published, on the 10th of October, a declaration in six-and-twenty
articles, comprehending, first, an enumeration of the oppressions under which the English
nation groaned; secondly, a statement of the remedies which had been used in vain for the
removal of these grievances; and thirdly, a declaration of the reasons that moved him to
undertake the deliverance of England. "His expedition," he said, "was intended for no
other design but to have a free and lawful Parliament assembled," to which all questions



might be referred, touching "the establishment of the Protestant religion, and the peace,
honor, and happiness of these nations upon lasting foundations."

All things being ready, the Prince of Orange took solemn leave of the States. Standing on
the threshold of his great enterprise, he again protested that he had no other objects than
those set forth in his declaration. Most of the senators were melted into tears, and could
only in broken utterances declare their love for their prince, and their wishing for his
success. "Only the prince himself," says Burnet, "continued firm in his usual gravity and
phlegm."

On the 19th of October, William went on board, and the Dutch fleet, consisting of fifty-
two men-of-war, twenty-five frigates, as many fire-ships, with four hundred victuallers,
and other vessels for the transportation of 3,660 horse, and 10,692 foot, put to sea from
the flats near the Brielle, with a wind at south-west by south. Admiral Herbert led the
van, and Vice-Admiral Evertzen brought up the rear. The prince placed himself in the
center, carrying an English flag, emblazoned with his arms, surrounded with the legend,
"For the Protestant Religion and Liberties of England." Underneath was the motto of the
House of Nassau, Je Maintiendray (I will maintain).

Gathered beneath the banners of William, now advancing to deliver England and put the
crown upon many a previous conflict, was a brilliant assemblage, representative of
several nations. Besides the Count of Nassau, and other Dutch and German commanders,
there came with the prince those English and Scottish noblemen and gentlemen whom
persecution had compelled to flee to Holland. Among these were men of ancient family
and historic name, and others distinguished by their learning or their services to the State.
The most illustrious of the French exiles joined in this expedition, and contributed by
their experience and bravery to its success. With the prince was the renowned Marshal
Schomberg and his son, Count Charles Schomberg, and M. la Caillemote, son of the
Marquis de Ruvigny. Moreover, 736 officers, mostly veterans, accustomed to conquer
under Turenne and Conde, commanded in William's battalions. Besides these was a
chosen body of three regiments of infantry and one squadron of cavalry, composed
entirely of French refugees. Each regiment numbered 750 fighting men. Marshal
Schomberg commanded under the orders of the Prince of Orange, and such was the
confidence reposed in his character and abilities that the Princess of Orange gave him, it
is said, secret instructions to assert her rights and carry out the enterprise, should her
husband fall. Two other refugee officers were similarly commissioned, should both the
prince and the marshal fall. Thus had his two greatest enemies provided William with an
army. Louis of France and James of England had sent the flower of their generals,
statesmen, and soldiers to swell this expedition; and Popish tyranny had gathered out of
the various countries, and assembled under one avenging banner, a host that burned to
fight this great battle of Protestantism.

The first night the fleet was at sea the wind veered into the north, and settled in the north-
west. It soon rose to a violent storm, which continued all next day. The fleet was driven
back, some of the ships finding refuge in Helvoetsluys, from which they had sailed,
others in the neighboring harbors, but neither ship nor life was lost, save one man who



was blown from the shrouds. It was rumored in England that the Dutch armament had
gone to the bottom, whereupon the Romanists sang a loud but premature triumph over the
fancied disaster, which they regarded as a compensation for the destruction of the
Armada exactly a hundred years before. To keep up the delusion, and make the English
Court more remiss in their preparations, the Amsterdam and Haarlem gazettes were
ordered to make a lamentable relation of the great damage the Dutch fleet and the army
had sustained, that nine men-of-war, besides smaller vessels, were lost, Dr. Burner and
several English gentlemen drowned, the States out of humor with the expedition, and, in
fine, that it was next to impossible for the prince to resume his design till next spring.

While waiting for the re-assembling and refitting of his fleet, the Prince of Orange issued
a declaration to the army in England, in which he told them, "We are come to preserve
your religion, and restore and establish your liberties and properties, and therefore we
cannot suffer ourselves to doubt but that all true Englishmen will come and concur with
us in our desire to secure these nations from Popery and slavery. You must all plainly see
that you are only made use of as instruments to enslave the nation and ruin the Protestant
religion, and when that is done, you may judge what you yourselves may expect... We
hope that you will not suffer yourselves to be abused by a false notion of honor, but that
you will in the first place consider what you owe to Almighty God, and next to your
country, yourselves, and your posterity." Admiral Herbert addressed a similar letter, at
the same time, to his Majesty's navy, exhorting them to join the prince in the common
cause. "For," said he, "should it please God for the sins of the English nation to suffer
your arms to prevail, to what can your victory serve you, but to enslave you deeper, and
overthrow the true religion in which you have lived and your fathers died?" These
appeals had the best effect upon the soldiers and sailors; many of whom resolved not to
draw a sword in this quarrel till they had secured a free Parliament, and a guarantee for
the laws, the liberties, and the religion of England.

The storm continued for eight days, during which the fleet was re-fitted and re-victualled.
When all was ready the wind changed into the east. With this "Protestant wind," as the
sailors called it, the fleet a second time stood out to sea. It was divided into three
squadrons. The English and Scottish division of the armament sailed under a red flag; the
Brandenburghers and the guards of William under a white; and the Dutch and French,
commanded by the Count of Nassau, under a blue. The tack chosen at first was northerly;
but the wind being strong and full from the east, the fleet abandoned that course at noon
of the second day and steered westward.

Had the northerly course been persisted in, the fleet would have encountered the English
navy, which was assembled near Harwich, in the belief that the prince would land in the
north of England; but happily the wind, rising to a brisk gale, carried them right across to
the mouth of the Channel, and at the same time kept the English fleet wind-bound in their
roadstead. At noon on the 3rd of November, the Dutch fleet passed between Dover and
Calais. It was a brave sight — the armament ranged in a line seven leagues long, sailing
proudly onwards between the shores of England and France, its decks crowded with
officers and soldiers, while the coast on either hand was lined with crowds which
gathered to gaze en the grand spectacle. Before night fell the fleet had sighted the Isle of



Wight.

The next day was Sunday: the fleet carried but little sail, and bore slowly along before the
wind, which still kept in the east. It was the anniversary of the prince's birth, and also his
marriage, and some of his officers, deeming the day auspicious, advised him to land at
Portsmouth. But William, choosing rather to give the fleet leisure for the exercises
appropriate to the sacred day, forbore to do so. The Bay of Torbay was under their lee,
and here William resolved to attempt a landing. The pilot was bidden be careful not to
steer past it, but a haze coming on he had great difficulty in measuring his course. When
the mist cleared off, it was found that the fleet was considerably farther down-channel
than the intended point of debarkation, and as the wind still blew from the east it was
impossible to return to it. To go on to Plymouth, the next alternative, involved
considerable hazard, for it was uncertain how the Earl of Bath, who commanded there,
might receive them. Besides, Plymouth was not nearly so commodious for landing as the
Bay of Torbay, which they had passed in the haze. While the prince was deliberating, the
wind shifted; there came a calm of a few moments, and then a breeze set in from the
south-west: "a soft and happy gale," says Burnet, who was on board, "which carried in
the whole fleet in four hours' time into Torbay."

Scarcely had the ships dropped their anchors when the wind returned, and blew again
from the east.

The landing was safely effected; the Peasants of Devonshire flocked in crowds to
welcome their deliverer and supply his troops with provisions; the mild air refreshed
them after their sea-voyage. The landing of the horses, it was feared, would be a matter of
great difficulty; but they were shown a place, says Burner, "so happy for our landing,
though we came to it by mere accident, that if we had ordered the whole island round to
be sounded we could not have found a properer place for it." There was, moreover, a
dead calm all that morning, and a business which they had reckoned would occupy them
for days was got through in as many hours. When the prince and Marshal Schomberg had
stepped on shore, William, says Bishop Burner, "took me heartily by the hand, and asked
me if I would not now believe predestination.” "He was more cheerful than ordinary," he
adds, "yet he returned soon to his usual gravity."

They had no sooner effected the debarkation of men, horses, and stores, than the wind
changed again, and setting in from the west, it blew a violent storm. Sheltered by the
western arm of the bay, William's ships suffered no damage from this tempest; not so the
king's fleet, which till now had been wind-bound at Harwich. They had learned that
William's ships had passed down the Channel, and the commander was eager to pursue
them. The calm which enabled William to enter Torbay, had also allowed the king's navy
to leave their roadstead, and setting out in pursuit of the enemy they had come as far as
the Isle of Wight when they were met by this storm. They were tossed on the rollers of
the Channel for some days, and though at last they managed to enter Portsmouth, it was
in so shattered a condition that they were unfit for service that year. "By the immediate
hand of Heaven," says Burner, "we were masters of the sea without a blow. I never found
a disposition to superstition in my temper; I was rather inclined to be philosophical upon



all occasions. Yet I must confess that this strange ordering of the winds and seasons, just
to change as our affairs required it, could not but make deep impressions upon me, as
well as on all who observed it."

For the first few days it was doubtful what reception England would give its deliverer.
The winds were "Protestant," every one acknowledged, but would the currents of the
political and social firmament prove equally so?

The terror of the executions which had followed the rising under Monmouth still weighed
on the nation. The forces that William had brought with him appeared inadequate, and on
these and other grounds many stood in doubt of the issue. But in a few days the tide of
Protestant feeling began to flow. First the people declared in favor of William — next the
gentry of the neighboring counties gave in their accession to him; and lastly the nobles
gathered under his banners. Addressing the gentlemen of Somersetshire and Dorsetshire
(November 15), we find him saying, "You see we are come according to your invitation
and our promise. Our duty to God obliges us to protect the Protestant religion, and our
love to mankind your liberties and properties. We expected you that dwelt so near the
place of our landing would have joined us sooner; not that it is now too late, nor that we
want your military assistance so much as your countenance and presence, to justify our
declared pretensions, in order to accomplish our good and gracious design... Therefore,
gentlemen, friends, and fellow Protestants, we bid you and all your followers most
heartily welcome to our court and camp. Let the whole world now judge if our
pretensions are not just, generous, sincere, and above price, since we might have even a
bridge of gold to return back; but it is our principle rather to die in a good cause than live
in a bad one." Courage is as contagious as fear. The first accessions to the prince were
followed by crowds of all ranks. The bishops, the great cities, the nation at large declared
on his side. The king made hardly any show of opposition. The tempests of the ocean had
disabled his fleet; a spirit of desertion had crept in among his soldiers, and his army could
not be relied on. The priests and Jesuits, who had urged him to violent measures, forsook
him now, when he was in extremity, and consulted their own safety in flight. The friends
on whom formerly he had showered his favors, and whom he believed incapable of ever
deserting him, proved false; even his own children forsook him. No one stood by him at
this hour but his queen, and she deemed it prudent to retire to France. The man who but a
few days before stood at the head of one of the most powerful kingdoms of Europe, who
had fleets and armies at his command, who had around him so numerous and powerful an
aristocracy, was in a moment, with hardly a sword unsheathed against him, stripped of
all, and now stood alone, his friends scattered, his armies in revolt, his kingdom alienated
and his power utterly broken. Overwhelmed by the suddenness and greatness of his
calamities, he fled, no man pursuing, throwing, in his flight, the great seal into the
Thames; and having reached the sea-coast, the once mighty monarch threw himself into a
small boat, crossed the Channel, and sought the protection of the man whose equal he had
been till this unhappy hour, but on whose bounty he was henceforth content to subsist.

So here in brief are the proceedings which brought the Prince of Orange and his wife
Mary to the throne. There had been a council in his absence, of the lords, and the
authorities of London. When the Prince came, on the day after the King's departure, he



summoned the Lords to meet him, and soon afterwards, all those who had served in any
of the Parliaments of King Charles the Second. It was finally resolved by these
authorities that the throne was vacant by the conduct of King James the Second; that it
was inconsistent with the safety and welfare of this Protestant kingdom to be governed by
a Popish prince; that the Prince and Princess of Orange should be King and Queen during
their lives and the life of the survivor of them; and that their children should succeed
them, if they had any. That if they had none, the Princess Anne and her children should
succeed; that if she had none, the heirs of the Prince of Orange should succeed. And by
implication it gave political supremacy to Parliament. These statutory provisions were
known as the Bill of Rights, and mark an important milestone in British history.

On the thirteenth of January, one thousand six hundred and eighty-nine, the Prince and
Princess, sitting on a throne in Whitehall, bound themselves to these conditions in the Bill
of Rights. The Protestant religion was established in England, and England's Revolution
was complete. It is called the Glorious Revolution, but I think that is a little too
flattering. It was a very real and welcome improvement for Protestantism and the godly
over the situation during the reigns of Charles Il and James II, but it was below the
standard envisioned in the Solemn League and Covenant. It is also aptly named the
Bloodless Revolution, for it averted unnecessary bloodshed, yet effected positive change.

James II in the meantime did his utmost to cause William to be assassinated, and to
regain his lost dominions. One campaign in support of James II took place in Scotland.
After William of Orange deposed James II, a convention was called in Edinburgh and it
was decided to accept William and Mary, both Protestants, as their King and Queen to
maintain the joint throne. In addition it was declared that the Church of Scotland was
officially Presbyterian, and unlike the church in England, the Scottish throne had no
direct control over it. A number of people, notably Scottish highlanders, decided this
was insult enough, in particular John Graham of Claverhouse, Viscount Dundee. When
summoned to the convention, he refused to attend, and instead he left for the highlands
in order to raise an army. Calling themselves Jacobites, latin for James, they planned to
restore James to the throne of Scotland. These Jacobites won the Battle of Killiecrankie
in Scotland. However, the cost of victory was enormous. About one-third of the
highlander force was killed, along with Dundee himself near the end of the battle. The
latter loss would prove fatal to the Jacobite cause. And the Jacobite movement
opposition petered out.

The second campaign in favor of James II took place in Ireland in 1690 but ended when
the Jacobite forces were defeated at the Battle of the Boyne. James II retired from
Ireland back to France. After the defeat of the Jacobites in Ireland, the Protestant
minority in Ireland ruled over the Roman Catholic majority. Protestants controlled the
Irish Parliament, and Ireland was under the Crown of England. Furthermore, the
established Church of Ireland was Protestant, a branch of the Anglican church.

These then were the ecclesiastical consequences of the Glorious Revolution. The
established church of Scotland was Presbyterian, adhering to the Westminster Standards
which had been composed back in the 1640s as a result of the Solemn League and



Covenant. But the established church of England and of Ireland was Anglican, adhering
to the Thirty-Nine Articles which had been composed in the 16’th century. So while
Protestantism was firmly established in the British Isles, it was disappointing that
England and Ireland were ruled by a less reformed version.

This meant Presbyterianism in England was discouraged. The Toleration Act of 1689
allowed the Protestant English Dissenters (of which Presbyterianism was the most
prominent branch) to hold services in licensed meeting houses and to maintain their own
preachers (if they would subscribe to certain oaths) in England and Wales. But until 1828
such preachers remained subject to the Test Act, which required all civil and military
officers to be communicants of the Church of England, and to take oaths of supremacy
and allegiance. Though this act was aimed primarily at Roman Catholics, it nevertheless
excluded Dissenters as well.

Throughout the reign of William and Mary England, Scotland, and Ireland also had their
own separate legislative assemblies and body of laws, although they both had William
and Mary as their monarchs.

William and Mary reigned together five years. After the death of his wife, William
occupied the throne, alone, for seven years longer. During his reign, on the sixteenth of
September, one thousand seven hundred and one, the weak creature who had once been
James II of England, died in France.

James's son was declared, by the French King, the rightful King of England; and was
called in France Chevalier Saint George, and in England the (Old) Pretender. Some
infatuated people in England, and particularly in Scotland, who were known as Jacobites,
took up the Pretender's cause from time to time - as if the country had not had Stuarts
enough! - and many lives were sacrificed, and much misery was occasioned.

Indeed, it was this declaration of the French King, along with other foolish actions- like
closing the French and Spanish Empires to English imports - which precipitated the War
of the Spanish Succession. When the war finally concluded in 1713, England had
attained Gibraltar and Minorca in the Mediterranean, along with Hudson Bay, Nova
Scotia and Newfoundland in North America. This laid the foundation for English
preponderance in the Old World and the New World for decades to come.

In 1701 the English Parliament passed the Act of Settlement, which supplemented the
Bill of Rights of 1689. It provided that if William III and Princess Anne (later Queen
Anne) should die without heirs, the succession to the throne should pass to Sophia,
electress of Hanover, granddaughter of James I, and to her heirs, if they were Protestants.
The house of Hanover, which would rule Great Britain from 1714, owed its claim to this
act. Among additional provisions, similar to those in the Bill of Rights, were
requirements that the king must join in communion with the Church of England, that he
might not leave England without parliamentary consent, and that English armies might
not be used in defense of foreign territory without parliamentary consent. The act also
prohibited royal pardons for officials impeached by Parliament. A clause providing that



no appointee or pensioner of the king should sit in the House of Commons was repealed
(1705) before the act became effective. The unpopularity of William's pro-Dutch policy,
the lack of an heir to William or Anne, and fear of the Jacobites prompted the act.

King William died on Sunday, the seventh of March, one thousand seven hundred and
two, of the consequences of an accident occasioned by his horse stumbling with him.

He was succeeded by the Princess Anne, a popular Queen, who reigned twelve years. In
her reign, in the month of May, one thousand seven hundred and seven, the Union
between England and Scotland was effected, and the two countries were incorporated
under the name of Great Britain. The Scottish Parliament was disbanded, and the Scots
were given seats in a combined English and Scottish Parliament. But in the Act of
Union, Scotland retained its own established Presbyterian church, its own laws, and its
own law courts.

From the year one thousand seven hundred and fourteen to the year one thousand, eight
hundred and thirty, reigned the four Georges. They were of the Protestant House of
Hanover.

George the First did not speak English, and he was so wrapped up in affairs in Hanover
that he took little interest in British affairs. He did not even attend meetings of his
cabinet, and left the government in the hands of Sir Robert Walpole, the able Whig leader
in Parliament.

George the Second also stayed away from cabinet meetings, leaving Walpole to exercise
even greater authority. Walpole, in fact, became the first prime minister, and as such
managed the government of Great Britain.

It was in the reign of George the Second, one thousand seven hundred and forty-five, that
the Pretender did his last mischief, and made his last appearance. Being an old man by
that time, he and the Jacobites put forward his son, Charles Edward, known as the young
Chevalier. Many of the Highlanders of Scotland, an extremely troublesome and wrong-
headed race on the subject of the Stuarts, espoused his cause, and he joined them, and
there was a Scottish rebellion to make him king, in which many gallant and devoted
gentlemen lost their lives. It was a hard matter for Charles Edward to escape abroad
again, with a high price on his head; but the Scottish people of the Highlands were
extraordinarily faithful to him, and, after undergoing many adventures, not unlike those
of Charles II, he escaped to France.

The struggle with France was renewed in the Seven Year’s War, which broke out in
1756. The most distinguished English leader of this period was Parliamentarian William
Pitt. He carried on the struggle against France in America, Africa, and India, as well as
in Europe and on the sea. The effect of the war was to extend Britain’s empire in North
America and India, and to reduce French territory in these regions.



Economically as well as politically Great Britain was the ascendant power on the world
scene. The Industrial Revolution was beginning there. Before 1800 a Scot named James
Watt had invented the steam engine. Canals throughout England were increasing ease of
transportation within, and a powerful navy and excellent ships were leading
transportation and commerce without.

Although outwardly Protestantism was at its height, not unlike Israel in Solomon’s reign,
internally godliness was receding in Protestant Great Britain. Protestantism had been a
great blessing to them, but men grew spiritually dull in the midst of this great blessing.
She was captivated by the siren song of the Enlightenment, impressed more by the vain
deceit of human philosophy than the sound faith found in God’s word. The humanistic
presuppositions of the Jesuits were being accepted, even if the Protestant world did not
recognize them as Jesuitic. One of the primary instruments of Enlightenment influence
was freemasonry, which called men brethren despite religious differences.

The Enlightenment movement in Great Britain tended to embrace empiricism as the
instrument of knowledge and progress. In the early seventeenth century, empiricist
Francis Bacon — a philosopher, statesman, and scientist — was critical of relying upon
scripture as the basis for knowledge and social organization. Rather, he believed that by
proper scientific method of inquiry man could attain true knowledge, form an ideal
society, and conquer nature. He especially entertained the hope that America could prove
the vanguard of a world based on the foundation of empirical philosophy rather than
divine revelation. The humanist writings of Descartes also became well regarded in
Britain by many British intellectuals.

The philosopher who arguably most popularized the Enlightenment among the English-
speaking peoples was John Locke (1632-1704). Locke argued that people had the gift of
reason, in many respects ignoring the full effects of the Fall. In the Essay Concerning
Human Understanding Locke proposed that the mind is born blank, a tabula rasa upon
which the world describes itself through the experience of the five senses. Knowledge
arising from sensation is perfected by reflection, thus enabling humans to arrive at such
ideas as space, time, and infinity.

Based upon man’s presumed native ability to reason, Locke thought men had the natural
ability to govern themselves and to look after the well being of society. He wrote, “The
state of nature has a law of nature to govern it, which [treats] everyone [equally]. Reason,
which is that law, teaches all mankind... that being all equal and independent, no one
ought to harm another in his life, health or possessions.” Locke did not believe that God
had chosen a group or family of people to rule countries. He rejected the Divine Right of
Kings, which many kings and queens used to justify their right to rule. Instead, he argued
that governments should only operate with the consent of the people they are governing.
In this way, Locke supported democracy as a form of government. Locke wrote, “[We
have learned from] history we have reason to conclude that all peaceful beginnings of
government have been laid in the consent of the people.” Governments were formed,
according to Locke, to protect the right to life, the right to freedom, and the right to
property. Their rights were absolute, belonging to all the people. Locke also believed



that government power should be divided equally into three branches of government so
that politicians will not face the “temptation... to grasp at [absolute] power.” If any
government abused these rights instead of protecting them, then the people had the right
to rebel and form a new government.

John Locke spoke out against the control of any man against his will. This control was
acceptable neither in the form of an unfair government, nor in slavery. Locke wrote, “The
natural liberty of man is to be free from any superior power on earth, and not to be under
the will or legislative authority of man, but only have the law of nature for his rule.”
Consonant with this opinion, Locke asserted in “A Letter Concerning Toleration” that
“the toleration of those that differ from others in matters of religion is so agreeable to the
Gospel of Jesus Christ, and to the genuine reason of mankind, that it seems monstrous for
men to be so blind as not to perceive the necessity and advantage of it in so clear a light.”

Locke advocated his view of a tolerationist society in his Two Treatises of Government,
which were licensed to be printed in 1689. Many aspects of his treatises were legally
accepted when King William approved the Toleration Act in 1689. The Toleration Act
exempted dissenters who had taken the oaths of allegiance and supremacy from penalties
for nonattendance at the services of the Church of England.

Deism and Unitarianism grew under these ripe conditions. Lord Herbert of Cherbury (d.
1648) was one of the earliest proponents of Deism in England. In his book "De Veritate,"
(1624), he described the "Five Articles" of English Deists:

Belief in the existence of a single supreme God

Humanity's duty to revere God

Linkage of worship with practical morality

God will forgive us if we repent and abandon our sins

Good works will be rewarded (and punishment for evil) both in life and after
death
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Deducing the full consequences of Locke's theory and Lord Herbert's Deism, Deist John
Toland (d. 1722), in his Christianity not Mysterious (1696), maintained that the content
of revelation must neither contradict nor transcend the dictates of reason. Revelation is
not the basis of truth, but only a " means of information " by which man may arrive at
knowledge, the sanction for which must be found in reason. Deist Anthony Collins (d.
1729), in his Discourse of Freethinking (1713), developed the consequences of Locke's
propositions. Revelation depends for its sanction, wrote Collins, upon its agreement with
reason, and what is contrary to reason is not revelation.

Even many Presbyterian and Congregational ministers and teachers were swayed by
Deist propaganda, such that not a few became Unitarian in doctrine. An infamous
example is Joseph Priestley, who was born in a Presbyterian household and became a
staunch Unitarian advocate in the eighteenth century.



Scotland's historic Presbyterianism had to wage spiritual warfare with the "Scottish
Enlightenment". The first major figure of the Scottish Enlightenment was Francis
Hutcheson, who held the Chair of Philosophy at the University of Glasgow from 1729 to
1746. He adhered to an early form of "common sense" realism. The leading advocate of
common sense realism was the Moderate clergyman and professor, Thomas Reid (1710-
96). He argued that the ultimate validator of truth is naive consciousness or common
sense. This "sixth sense," he said, was a faculty of reason, a source of principles, a
capacity for certain original and intuitive judgments that may be used as foundations for
deductive reasoning. Reid claimed, on questionable biblical grounds, that God guaranteed
these "instinctive presuppositions" and gave them a certain revelatory character by
structuring them right into man's intellectual constitution. Reid thus found the ultimate
source of his epistemology not in the scriptures or the redemptive work of Christ, but in
the philosophical golden calf of his own making: "Let my soul dwell with Common
Sense." Common sense replaced God's Law and Spirit as the foundations for human
knowledge. David Hume (1711-1776) introduced a thorough-going skepticism and
naturalism, which completely denied the infallible scripture. Hume was a Scottish
philosopher and historian and, with Adam Smith and Thomas Reid among others, one of
the most important figures in the Scottish Enlightenment. And Adam Smith (1723-1790),
a Scottish economist and philosopher, wrote his influential book The Wealth of Nations
(1776). He is generally thought of as the father of modern economics. He established his
economic philosophy not upon scripture, but upon what he regarded as reason and
experience.

The Churches of England and Ireland also were increasingly characterized by doctrinal
laxity and spiritual dullness. Spiritual dullness in England was countered by the
Methodist movement within Anglicanism. Led by Charles and John Wesley and by
George Whitefield, it originated as a reaction against the apathy and the emphasis on
reason (or reason so called) that characterized the Anglican Church in the early
eighteenth century. Its religious views were diverse, however, weakening its
effectiveness. Whitefield, for example, accepted many traditional Calvinistic views,
while the Wesleys tended toward Arminianism and rejected, in particular, the Calvinist
doctrine of predestination.

But we should not imagine there were no positive spiritual developments in the British
Isles at this time. A movement of reformation was most notably occurring in Wales.
During the Protestant Reformation Wales had been under the sovereignty of England, and
had accepted the change from an established Roman Catholic Church to an established
Protestant church. A complete translation of the Bible in Welsh appeared in 1588,
instigated by act of government. Yet except for a small portion of the population, the
religious changes in Wales had been more nominal in nature. Reformation began to
reach the broader population when Thomas Gouge, an ejected London Puritan minister,
initiated an educational program for the common people between 1674 and 1681. With
the assistance of leading churchmen and dissenters in London, he established a Welsh
Trust which opened 300-400 charity schools in Wales and distributed copies of the Bible
and devotional works in Welsh. His work was resumed by the Society for Promoting
Christian Knowledge, founded in 1699, which set up 96 charity schools. In 1731 Griffith



Jones, a Church of England rector, began a more general movement for popular
education. The spread of literacy and the knowledge of the scriptures was a factor
contributing to the rise of Calvinistic Methodism in Wales. The Calvinistic Methodist
movement remained within the Church of England until 1811, when it broke off to
become the Presbyterian Church of Wales.

Also in Scotland there remained a strong contingent of those who fought for Covenanted
Reformation. Men like Ralph and Ebenezer Erskine, and Thomas Boston, fought against
Moderatism, and upheld Covenanted Reformation.

Covenanted Reformation had enjoyed a long and noble history in Scotland. The first
reformation extended from 1560, when the church freely held her first General Assembly,
and of her own authority acted on the First Book of Discipline, to 1592, when her
Presbyterian order was finally and fully ratified by the parliament. The second period
began in 1638, when, after 20 years of suspended animation, the Assembly once more
shook off Episcopacy, and terminated in 1649, when the parliament of Scotland
confirmed the church in her liberties in a larger and ampler sense than before. The
proceedings of the Assembly of that year, afterwards tardily and reluctantly acquiesced in
by the state, finally issued in the acts of parliament of 1649, by which the Westminster
standards were ratified, lay-patronage was abolished, and the coronation oath itself
framed in accordance with the principles of Presbyterian church government.

But there was also a long history of opposition to Covenanted Reformation as well. No
Assemblies were permitted by Cromwell after 1653; and, soon after the Restoration of
King Charles II, Presbytery was temporarily overthrown by a series of rescissory acts.
Nor was the Revolution Settlement of 1690 so entirely favorable to the freedom of the
church as the legislation of 1649 had been. Prelacy was abolished, and various obnoxious
statutes were repealed, but the acts rescissory were not cancelled; presbyterianism was re-
established, but the statutory recognition of the Westminster Confession of Faith took no
notice of certain qualifications under which that document had originally been approved
by the Assembly of 1647; the old rights of patrons were again discontinued, but the large
powers which had been conferred on congregations by the act of 1649 were not wholly
restored. Nevertheless the great principle of a distinct ecclesiastical jurisdiction,
embodied in the Confession. of Faith, was accepted without reservation, and a
Presbyterian polity effectively confirmed both then and at the ratification of the treaty of
Union. This settlement, however, did not long subsist unimpaired. In 1712 the act of
Queen Anne, restoring patronage to its ancient footing, was passed in spite of the earnest
remonstrance of the Scottish people. For many years afterwards (until 1784) the
Assembly continued to instruct each succeeding commission to make application to the
king and the parliament for redress of the grievance. But meanwhile a new phase of
Scottish ecclesiastical politics commonly known as Moderatism had been inaugurated,
during the prevalence of which the church became even more indifferent than the lay
patrons themselves to the rights of her congregations with regard to the calling of
ministers. We have already considered the evil effects of the Moderatist movement in
the Church of Scotland.



Ebenezer Erskine (1680-1754) was especially illustrious in this era for his defense of
Covenanted Reformation, against the opposition of Moderatists and Erastians alike. His
father was Henry Erskine, who had been ejected as minister in 1662 by the Act of
Uniformity, and, after suffering some years imprisonment, was after the Revolution
appointed to the parish of Chirnside, Berwickshire. Ebenezer Erskine graduated from the
university of Edinburgh, and he became minister of Portmoak, Kinross-shire. There he
remained for twenty-eight years, after which, in the autumn of 1731, he was translated to
the West Church, Stirling. Some time before this, he, along with some other ministers,
were rebuked and admonished, by the general assembly of the Church of Scotland, for
defending the doctrines of Thomas Boston contained in the Marrow of Modern Divinity.
A sermon which he preached against lay patronage before the synod of Perth in 1733
furnished new grounds of accusation, and he was compelled to shield himself from
rebuke by appealing to the general assembly. Here, however, the sentence of the synod
was confirmed, and after many fruitless attempts to obtain a hearing, he, along with
William Wilson of Perth, Alexander Moncrieff of Abernethy and James Fisher of
Kinclaven, were suspended from the ministry by the commission in November of that
year. Against this sentence they protested, and constituted themselves into a separate
church court, under the name of the Associate Presbytery. In 1739 they were again
summoned before the assembly, and in their corporate capacity declined to acknowledge
the authority of the church, and were deposed in the following year. They received
numerous accessions to their communion, and remained in harmony with each other till
1747. The Associate Synod upheld the Westminster Standards and the aims of the
Solemn League and Covenant. Even though the Associate Synod was a free church (i.e.,
not the actual established church), it maintained the Establishment Principle. At the same
time, they denounced the revolutionary and schismatic character of the dissenting
Cameronians (also known as dissenting Reformed Presbyterians). These Cameronians
continued to advocate revolution and deny that the Hanoverian monarchs were the God
ordained authority they must submit to even if they disagreed with the attachment of the
Hanoverian monarchs to Anglicanism.

Sadly, division took place in the Associate Synod (also known as the Secession Church),
with regards to the nature of the oath administered to burgesses. Erskine joined with the
burgher section, and became their professor of theology. He continued also to preach to a
numerous congregation in Stirling till his death in 1754. Erskine was a very popular
preacher, and a man of considerable force of character; he acted throughout on principle
with honesty and courage. More sad than this division was the doctrinal corruption
which entered the Secession Church after the death of Erskine. They came to deny the
Establishment Principle, and the burgher and anti-burgher sections of the Secession
Church were reunited in 1820 based upon this and other erroneous positions. (In 1847
they united with the Relief Synod in forming the United Presbyterian Church. The Relief
Synod had seceded from the Church of Scotland in the 1700’s, and from its inception
denied the Establishment Principle.)

So while Great Britain was blessed by established Protestantism, and while there were yet
many faithful Christians in the established churches, nevertheless, there was conspicuous
compromise and corruption as well. The goals embodied in the Westminster Standards



were largely abandoned. And the leaven of Enlightenment humanism was spreading
throughout society.
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Cecil Calvert had endeavored to separate church and state in the colony." Another



example: King James II later passed a toleration act in England. And during the
American Revolution the Jesuit Carroll worked hard for tolerationism.
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