CHAPTER 65: ASIAIN THE MODERN ERA

Protestantism had reached Asia by the conclusion of the Protestant Reformation, but
never thoroughly penetrated it. Thus the scourge of modern secularist and revolutionary
principles traveled through Asa, unmitigated by substantial Protestant presence which
would have restrained the extent of evil naturally accompanying secularism and
revolution. Brutal secularist and revolutionary regimes swept through Russaand its
territories (formerly caled the Soviet Union), China (called the Peopl€e's Republic of
China), Vietnam, Laos, Cambodia (renamed Kampuchea during the communist Khmer
Rouge regime), the northern part of Korea, and Afghanistan. Placesin Asawhich
escaped the more oppressive effects of secularism and revolution were places either
enjoying asignificant Protestant presence (South Korea and to a lesser extent the
Philippines, Singapore, and Hong Kong), or where American or British presence
restrained the communist movement (Hong Kong, Taiwan, Japan, India, Pakistan, and

Singapore).

After the collapse of the Soviet Union, secular humanism more closely digned with the
American modd became even more dominant. It has alowed more accesshility in Ada
to Reformed missons, but has kept Asa enthralled to afalse secularist ideology and
materidism. The primary chalenge to the dominant secular humanism has come not
from Reformed Chridtianity, Snce Reformed Chrigtianity has not been widely received,
but ingtead from Idam. We shdl consder the modern Idamic movement in a subsequent
chapter, but for now let's consder the history of the Reformed Protestant churchesin
modern timesin some of the Asan naions,

Russia

Chrigtianity has been in Russia for more than one thousand years, but the Protestant
Reformation hardly touched the Russian church. Insteed, the Russian Orthodox faith has
dominated the Chrigtian church in Russia, and there has been generdly ignorance of the
Bible,

The civil government of Russia, centered in Moscow, has long protected the Russian
Orthodox Church and suppressed Protestantism. The earliest Savic Sate in the region
was that of the Kievan Rusin what is present day Ukraine, but in the later Middle Ages
it was the Muscovy principality that developed into an empire, with the Russian
Orthodox Church as the established church of theland. From the 15th century onward,
Russa dowly grew eastward into Asa, largely isolated from Europe and its Protestant
Reformation.

Under the tsars, Russia then became amgor power as Imperia Russa modernized and
expanded westward from the 18th century onward. A smdl but growing intellectud dlite
embraced the tenets of the Enlightenment movement in the West, aswell asthe



evolutionary materialism of philosophers like Darwin and Marx. 1deas concerning
revolution and secularism which were fostered in the American and French Revolutions
were also accepted by certain intellectud dlites, though the mass of the people yet
remained ignorant peasants wedded to the superstitions of the Russian Orthodox Church.
The intdlectud ditesinfluenced many in Russas smdl labor movement, which

generdly was powerful only in Russascities. At the start of the 20th century Russids
power was declining and there was growing dissatisfaction amongst the population,
combined with distress at the military faillure during World War |. These factorsled to
the Russian Revolution in 1917 that was followed by the proclamation of the Soviet
Union under Bolshevik leader Vladimir Lenin, and the Russian Civil War, in which the
Communist or Red forces defeated the Czarist or White forces. The Communist
dictatorship followed Marxist politica and socid theory, including its avowed athelsm.
Lenin suffered a series of debilitating sirokes which lead to his death in 1924. After a
brief power struggle, leadership of the Soviet Union was consolidated by the Communist
dictator Joseph Stdin.

The secularigt revolution, patterned in many respects after the American and French
Revolutions, had devastating consequences in Russa and its territories. There was
virtualy no Protestant heritage in Russian to mitigate the logica consequences of
secularism. So human depravity in dl its ugliness cameto the fore. Stdin's bruta reign
would dam millions of lives, as known or suspected politica opponents and military
officers were executed or exiled to Siberia beginning from the Great Purges of the
1930s, and until the very death of Stdin.

Following the Soviet victory over Nazi Germany during World War 11, the Soviet Union
would aso develop into amgor world power during the Cold War, functioning asthe
main ideologica adversary to the United States. The two superpowers engaged in a
lengthy geopoalitica struggle by proxy for control of the hearts and minds of the Third
World following the 1956 Suez Criss. They represented two competing models of
secularist government. The Soviet modd was more dictatorid and socididtic, while the
American model was more democratic and capitaligtic. The Soviets created the Warsaw
Pact to oppose NATO, and the two sides engaged in alengthy and expensive arms race
to stockpile more nuclear wegpons than the other had. In 1962, the Cuban Missle Crisis
nearly triggered awar between the USSR and the United States, when Soviet leader
Nikita Khrushchev placed offensve nuclear wegpons in Cuba. The Soviets aso were
engaged in the space race againg the USA. They launched Sputnik, the first satellite to
orbit the Earth, and Col. Y uri Gagarin, the first human to orbit the Earth.

By the 1980s it was clear that the Soviet Union could not keep up with the economic and
technologica might of the United States. 1t became obvious that the US was the world's
lone superpower. By the late 1980s, Soviet leader Mikhail Gorbachev implemented
poorly planned reforms to convert the command-economy-based system of Eastern
Europe to a democracy based on capitalism, aong the lines of the American modd. He
summarized his policies by the words glasnost and perestroika. But these measures failed.
Eastern European nations were quickly abandoning the Russan communigtic fold. And
the Soviet Union collgpsed after afailed military coup in 1991. The Russan Soviet



Federa Republic declared its sovereignty of the Russian Federation on June 12, 1990.
The USSR was officidly dissolved in 1991.

Russia, asthe Soviet Union's primary successor sate, has since sought to maintain some
of its globd influence, but has been hampered by economic difficulties. There are 150
million people in Russa Geographically, Russatakes up 76 percent of the area that was
once the Soviet Union. Also, with thefdl of the Soviet Union Russia has somewhat
resumed its higtoric rdationship with the Russian Orthodox Church, athough to a greater
extent than in the padt it has dlowed into the country foreign rdigions. Many of these
religions and cults have come from the US.

By the mid-1990s, severd foreign cult scandals, a growing dissatisfaction of the masses
with a non-historic Russan solution, the manipulation of nationaists under the orthodox
banner, aswell as other factors led to a nationwide suspicion of any foreign work which
was at once foreign and non-Orthodox. Although many continue to seek help from these
sources, most Russans with aspiritud hunger became afraid of finding help from any of
the foreign missonary organizations.

Mogt of the foreign missionaries promoted Arminian theologies with an emphasis on
decisons. The Russian Orthodox Church used the ensuing shalowness to seek

redrictions on “outsiders,” resulting in anew law in 1997, which has redtricted certain
religious activities. They have been emboldened to ask for this due to the return of many
from the “evangelical” ranks, back to Russian Orthodoxy, and the many complaints about
the tactics of itinerant foreign missonaries.

One of the mogt sound worksin Russatoday is the Union of Evangdical Reformed
Churches. Itisasmall Presbyterian denomination with churchesin Tver and Moscow,
adhering to the Westmingter Confession of Faith. In addition, more and more reformed
literature is being made available to the Russian population through a variety of sources.

Ukraine

Ukraine, the former granary of the Soviet Union, has a population of 55 million. Unlike
Russia, which has never redly enjoyed the presence of a sgnificant number of Reformed
churches, the Ukraine did before communist Russiatook it over and made it part of the
Soviet Union. Reformed Chrigtianity was severdly suppressed during the years of
communist oppression.

The Reformed faith in the Ukraine dates back to the Protestant Reformation. This
Reformed Faith was founded in Ukraine centuries ago. For the period 1570-1596 it is
dated, "Approximately 100 Protestant congregations exist in Ukrainian lands..." Books
such as Geschichte der reformierte Kirche in Rusdand (1863) register many Reformed
churches, even in Kherson and Odessa. The Reformed Faith did not come into Ukraine
from the West done, but aso grew up naturdly within the Eastern Church: the well-



known Petriarch Cyril | Lucaris of Congtantinople (1621-1638) not only had sympathy
with the Reformers, but himsdf wrote a Reformed Catechism.

But since the break-up of the Soviet Union, Reformed churches have begun to appear
agan, dthough in rativdy smdl numbers. Renewed independence was achieved in
1991 with the collapse of the Soviet Union and Ukraine was a founding member of the
Commonwedlth of Independent States. Today there are gpproximately 600,000
Protestants in the Ukraine, at least nominally spesking. The dominant religions are the
Ukrainian Orthodox Church, an Eastern Orthodox church, and the Ukrainian Greek
Catholic Church, which practices eastern Chrigtian rites but recognizes the Pope as head
of the church. The largest part of the Ukrainian Orthodox Church belongs to the
Moscow Petriarchy; however, following Ukrainian independence a separate Kiev
Patriarchy also was established, which declared independence from Maoscow. [n addition
to these, there is a Ukrainian Autocephalous Orthodox Church.

The Reformed church has ardativey smal presence in the Ukraine, dthough it is il
larger than the Reformed presence in Russia. One Reformed church isthe Ukrainian
Evangdica Reformed Church, which actudly ante-dates the Soviet Union. Toward the
end of the 19th century and early in the 20th century many Ukrainians emigrated to North
America, especially Canada. An Independent Ukrainian Orthodox Church was founded in
close cooperation with the Preshyterian Church of Canada. It only lasted for afew years
(1903-1912). Mogt of its members joined the Presbyterian Church of Canada. On August
20, 1911, the first Ukrainian Presbyterian Congregation was opened in Edmonton. In
1922 the Ukrainian Evangdica Alliance in North Americawas established in Rocheter,
NY . Efforts were made to send a group of preachers to western Ukraine, which was then
occupied by Poland. They succeeded in establishing a Ukrainian Evangelical Reformed
Church. Ukrainian sudents were trained in Bloomfidld Seminary, which had a Ukrainian
department from 1913 to 1931. The church in western Ukraine grew. In 1936 there were
2,780 membersin 35 congregations, served by 5 pastors and 8 preachers. World War |1
and the Soviet occupation of western Ukraine destroyed much of the work. After the
change in 1989, the church was able to recondtitute itsdlf.

Another Reformed church with a presence in the Ukraine is the Sub- Carpathian
Reformed Church (SCRC). The principles of these Reformed churches are found in the
works of Zwingli and Cavin, written during the 1520s and 1530s. Thefirst group of
Reformers appeared in Sub-Carpathiain the beginning of the 1530s. In 1545 two
Reformed Synods were held in Berehovo, in which Cavinism was declared the rdigion

of the Hungarian population there. (Sub-Carpathia borders on various countries, and
Romanians, Hungarians, Slovaks and other ethnic groups live there, in addition to
Ukrainians.) Today the Sub-Carpathian Reformed Church is autonomous and it is one of
the oldest churches in the Ukraine of the Calvinig tradition. The mgority of thefathful

of the SCRC are ethnic Hungarians. It currently consists of 105 communities, 55
ministers, and 105 churches. The Church is structurdly divided into 3 regions, which are
subject to the governing board of the SCRC. The highest governing and regulaing organs
are the Genera Assembly and the Synod of the Governing Board of the Church. Bishops
and members of the Synod of the Governing Board are elected for four-year terms. Today



there are over 100 communities of the SCRC in 8 digtricts of the Sub-Carpathian region
where there is alarge Hungarian population. Pastord |eaders are trained outside the
country, mainly in Hungary, Romaniaand Slovakia At theinitiative of the SCRC three
specidized secondary schools were created in 1995, where over 160 students study. In
addition to the generd education program, religious and theologicad subjects are taught at
the secondary schools. Classes are conducted in the Hungarian language and the SCRC is
respongble for financing.

Findly, thereisaReformed church associated with the Free Presbyterian Church of
Scotland located in Odessain the Ukraine. Mr. Igor Zadoroshney is the leader of the
church. This church has sought to register with the government under the name of Free
Presbyterian Church of Ukraine. Thiswould lift many of the legd redrictionswhich
currently exist on the minigtries and activities of the church, such as owning a building.
The Free Presbyterian Church of Scotland has assisted in the publication of the
Wesmingter Confession and the Larger and Shorter Catechisms in the Ukrainian
language, and the church in Odessa digtributes reformed literature in the Ukraine and

beyond.

Armenia

In 301 AD, Armenia became the first nation to adopt Chrigtianity as asate religion,
establishing a church that il exists independently of both the Catholic and the Eastern
Orthodox churches, having become so in AD 451 as aresult of its excommunication by
the Council of Chacedon. The Armenian Apostalic Church isapart of the Orienta
Orthodox communion (adhering to the Monophysite heresy, like the Coptic Church in
Egypt), which must not be confused with the Eastern Orthodox communion. During its
later political eclipses, Armenia depended on the church to preserve and protect its
unique identity. Between the 4th and 19th centuries, Armeniawas conquered and ruled
by, among others, Georgians, Persgans, Byzantines, Arabs, Mongoals, and Turks. For a
brief period from 1918 to 1920, in the aftermath of World War | it was an independent
republic. In late 1920, the communists came to power following an invasion of Armenia
by the Red Army, and in 1922, Armenia became part of the Soviet Union.

Armenia declared its independence from the Soviet Union in 1991. The Armenian
Apogtalic Church remains the dominant affiliation of the population, comprisng 94% of
the population. For at least two centuries there has been a smdl evangdica Protestant
churchin Armeniaaswell. The Armenian Evangdlicd Church was officidly established
on July 1, 1846 at Pera, Constantinople (now Istanbul). Though in the early nineteenth
century the Armenian Evangelica Church was reformed, it is now either abondless
"millenidig, dispensationist, highly subjectividtic faith, or amodernidtic, liberd,
bondess’ mainline denomination. The dispensationaist dement derives primarily from
missions from the US, while the liberd dement derives from the US and Europe.



China

The lagt Chinese dynasty was established in 1644, when the Manchus from the north
overthrew the native Ming dynasty and established the Qing (Ch'ing) dynasty with
Bajing asits capital. The Manchus over the next half-century consolidated control of
many aress originaly under Ming, and further sretched their sphere of influence over
Xinjiang, Tibet and Mongolia, at great expense in blood and treasure. The success of the
early Qing period was based on the combination of Manchu martia prowess and
traditiona Chinese bureaucratic skills. Chinawas dmost whally given over to
heethenism during these centuries, asin previous centuries.

During the 19th century, Qing control weakened. China suffered massive socid drife,
economic stagnation, explosive population growth, and Western penetration and
influence. Britain's desire to continue its illega opium trade with China collided with
imperid edicts prohibiting the addictive drug, and the First Opium War erupted in 1840.
Chinalogt the war; subsequently, Britain and other Western powers, including the
United States, forcibly occupied "concessons' and gained special commercid
privileges. Hong Kong was ceded to Britain in 1842 under the Treaty of Nanjing. In
addition, the Taiping rebdlion and Nian rebellions, dong with Russian-supported
Mudim sgparatis movementsin Mongoliaand Mudim Xinjiang, drained Chinese
resources and amost toppled the dynasty.

The opening up of the trading citiesin Chinadlowed British missonaries to come and
preach the gospd there after 1842. The Presbyterian missonary William Chamers
Burns, sponsored by the Presbyterian Church of England, was the first Presbyterian
missionary to enter China. Burns began his missionary work at one of the trading cities
named Amoy. His plans to extend his activities to the Y angtze valey were prevented, and
instead he made evangdlistic visitsto the vast crowds living on the river boats at
Shanghai. It was here in December 1855 he met the young missionary James Hudson
Taylor, who would found the China Inland Misson. Although Burnswas arrested in
1856 for being outside the permitted towns, he was not discouraged and soon resumed his
work of evangdism. From then onwards his work was essentidly of a pioneer kind,
going wherever he perceived an opportunity to speak of Christ, whether it wasto
condemned criminasin prison, travelers by the roadside, or villagers gathered in the
market places. This meant that he was constantly moving from town to town, and gpart
from one brief furlough when he accompanied a sick missonary back to Scotland, Burns
Spent over twenty years seeking out those who had not yet heard of the Savior. Because
he had no permanent home, he depended on hospitdity when traveling, but he was
content to share the smplest accommodation and food with his hogts, and dl his
possessions could be packed into a single wooden box.

Despite the size of China and the downess of travel, Burns covered enormous distances,
preaching and witnessing tirdesdy until he became a familiar Sght in province after
province. So great was his love and compassion for the people that when afelow
missonary was asked if he knew Burns, he replied, "Sir, dl Chinaknows him: he's the



holiest man dive." Having spent his life working for God's glory, Burns was prepared
when His magter should cal him home. At the age of fifty-three, whilein Manchuria, he
became serioudy ill, and dthough cared for by another missonary and a Chinese he had
befriended, he died shortly afterwards. In hisfind moments Burns and his companions
repeated the twenty-third Psalm and the Lord's Prayer, resting in assurance upon the
everlaging arms of the eternd God who was hisrefuge. There were conversonsasa
result of his minigtry, and the converts formed the beginnings of the Presbyterian and
Reformed church in China

Hudson Taylor spent some time laboring dongside Burns and wrote concerning Burns.
"Never had | such a spiritud father as Mr. Burns'.  His foundation of the China Inland
Mission owed much to the support Burns gave him. Regrettably, Taylor was Brethren
and not Reformed, so his religious legacy in Chinawas less theologicdly sound. But his
China Inland Mission made the scriptures accessible to many in China that otherwise
would never have seen them.

Missonswork in China at this time could be hazardous, due to the periodic bouts of
politica unrest. Western powers intervened in Chinamilitarily to qudl domestic chaos,
such asthe horrific Taiping Rebellion and the anti-imperiaist Boxer Rebellion. For
ingance, Generd Gordon, later killed in the Siege of Khartoum, was often credited with
having saved the Manchu dynasty from the Taping insurrection. By the 1860s, the Qing
dynasty had put down the rebellions with the help of militia organized by the Chinese
gentry. The Qing dynasty then proceeded to ded with problem of modernization, which
it attempted with the Sdlf- Strengthening Movement. However, the Empress Dowager,
with the help of consarvatives, initiated amilitary coup, effectively removed the young
Emperor from power, and overturned most of the more radica reforms. Officid
corruption and cynicism made mogt of the military reforms usdess. Some of Chinds
new battleships did not even have gunpowder, because the officidsin charge had
embezzled the maintenance money. Asaresult, the Qing's"New Armies’ were soundly
defeated in the Sino-French War (1883-1885) and the Sino-Japanese War (1894-1895).

But depite the politica ingtability, missonswork proceeded in Chinaand East Asa
One notable name in Reformed missions to this region of the world was George Ledie
MacKay. Hewasthe firg rigious worker engaged in Chrigtian minigtry in the north of
the idand we now cal Tawan snce the Dutch left two hundred years earlier. He was
sent by the Presbyterian Church in Canada. MacKay had studied at Princeton Seminary
from 1867 — 1870. Already steeped from earliest childhood in Reformed theology,
George Ledie would refer to "the iron of Cavinism." "It may be we heard much about
sn and law in those olden days, but love and grace were not obscured.” MacKay had
taken the literary course at Knox College in the mid-1860s in a state of academic turmoail,
but he went on to Princeton. There "it was Dr. Charles Hodge that deeply impressed
himsdlf on my heart and life. Princeton men dl loved him. No others knew his redl worth.
Not in his monumenta work on systematic theology can Charles Hodge be best seen; but
in the classroom, or in the oratory at the Sabbath afternoon conference. There you saw
the red man and fdt his power. Can any Princeton man forget those sacred hours?”'



On his 1870 graduation from Princeton, MacKay - who had aready applied for overseas
missionary service to a somewhat bemused Canada Presbyterian Church - would take a
steerage passage across the Atlantic so that he could Sit under the great missionary
Alexander Duff's ingruction in Edinburgh. "He was specidly kind to me. | spent many
hours with himin his private room and a hishouse." Arguably the greatest missonary to
come from the Presbyterian and Reformed churches, Duff's 1854 vigt to North America
meant he was well known in Canada. MacKay understood how privileged he wasto be
mentored by the first Professor of Missons in a Preshyterian theologica college.

It had taken ayear, but aletter from Canada received in April of 1871, caled MacKay to
be "the firs missonary to the heathen world." Three countries were suggested. The
General Assembly that year opted for China. MacKay was introduced to the fathers and
brethren amid pity, disdain and dismissal as"an enthusiagt,” "an excited young man.”
"There was agreat ded of gpathy, and the church was very cold. It seemsto methat was
the 'ice age."" He was unfazed. Ordained by the Presbytery of Toronto on September 19,
1871, he st off for Vancouver after he had said farewel| to family, "What was said or
what was felt need not now be told. God only knows what some hearts fed. They bresk,
perchance, but they give no Sgn." A trip to Chinawas a mgor undertaking. Two months
later he would arrive in Hong Kong and begin the trip up coast to Swatow. From Swatow
he crossed the Formosa Straits drawn by "some unseen influence.” He first went to the
English Presbyterians who had occupied the southern part of theidand in 1865. From
there, in the company of one of their number, Hugh Ritchie, he journeyed to the north,
ariving in Tamaui. "MacKay, thisisyour parish,” Ritchie told him on arriva. In dmost
thirty years of missonary service he would return home only twice. MacKay had given
himsdlf to the cause of Chrigt in Tawan and there would be no looking back.

The story of those yearsiswell known. MacKay soon immersed himsdlf in the language,
learning the Tawanese didect with its eight tones from boys herding water buffaoes
nearby. Hisfirgt convert, the famous A Hoa, approached him five months after hisarriva
with thewords. "The Book you have has the true doctrine, and | would like to study it
with you." A Hoawould become aleader in the north Tawanese church with
responsibility for sixty churches. Through his medical knowledge MacKay opened doors
into A Hodas hodtile family and soon the entire household acknowledged Jesus as Savior
and Lord. With A HoaMacKay would go on itineration, greeted as they traveled with the
taunt: "Foreign devil! Black bearded barbarian!” MacKay would reflect about his
disciple "A Hoaearly learned that the path of duty in the service of Chrigt is sometimes
rough and sore, asit was for Him who first went up to Cavary.”

By 1873 five young men came forward at the invitation to be baptized. And the week
afterwards they shared their first communion "It was a memorable day for usdl,”
MacKay reflected. A twenty-four-year-old carpenter broke down sobbing, "I am
unworthy, | am unworthy.” Only after prayer could he be persuaded to join the little
group asthey broke bread for thefirst time. A church had been established. Now
leadership would be required.



The little band of men gathered around their leader became a people movement. Each
introduced othersto faith. "Beginning with A Hoa, | invariably had from one to twenty
sudents as my daily companions. We began each day's work with ahymn of praise.
When wesether permitted we sat under atree - usualy the banyan or acluster of bamboos
- and spent the day reading, studying, and examining. In the evening we retired to some
sheltered spot, and | explained a passage of Scripture to the students and others gathered
with them. Indeed, whenever night overtook us, in al our journeyings, | spoke on a part
of God'struth, ever kegping the sudentsin view." All knowledge was sacred: geology,
botany, anthropology, linguistics, were dl part of the discovery of a Creator's purpose.

A Taiwanese Chrigtian once was asked for MacKay's greatest accomplishments. He
responded with three things he most admired: MacKay's respect for the Taiwanese
language, his respect for the Taiwanese people and his marriage to a Taiwanese woman.

It was an audacious act of complete identification with the people he had been sent to
serve when, in May of 1878, MacKay married Tui Chhang Mia ("Minni€" as she would
be known in the West) in the British Consulate in Tamsui. Crossing recid lineswas a
taboo among foreigners and received immediate disdain among the business community.
AsMacKay described her to hisincredulous family - and as later events would
abundantly prove - shewas "ayoung, devoted, earnest Chrigtian.” She would be able to
minister to other women. Her capacity for learning, her diligence in sudy, her giftsasa
home-maker and as a soul companion to MacKay, were evident to al. Two daughters
assmilated into the Chinese culture, while son George W. became amissonary in
Tawan and was ordained by specid order of the Genera Assembly in 1940.

His appedls to the church in Canada became immediate and insstent as the work grew.
"Baptized deven hundred more. Bought land. Send money. MacKay." He required

$2,500 to build ten churches and wired: "For God's sake don't refuse and don't delay.” By
hisfirg furlough in 1880, the five-year-old Presbyterian Church in Canada gave him and
Mrs. MacKay a hero's welcome. Queen's University honored him with aD.D. In Oxford
County the locals raised $6,215 for a college to be named after them, and a further $3,000
was provided by aMrs. MacKay of Detroit for a hospital in her husband's memory. These
were the forerunners of sgnificant institutions that made and make a powerful impact on
the idand: the Tawan Theologica Seminary, the Aletheia University and the MacKay
Memorid Hospitd. In 1884 the Canadian Women's Missionary Society would provide
funds for a girl's school, now the Tam-K ang Middle School in Tamsui.

In 1895 he returned for his second and find furlough. This time the enthusasm of the
Canadian Church for the man that twenty-five years earlier they had dismissed as "the
enthusagt” was dramaticaly demonstrated when George Ledie MacKay became the first
missionary moderator of the Generd Assembly. He dso wrote From Far Formosa,
describing his missonary labors.

The MacKays would return that year to avery different idand. Theland of therising sun
had shed its rays over Tawan and joined the West in the subjugetion, dismembering and
colonization of China. Endless reports, particularly about the church's educationa



ingtitutions, were required. George Ledie MacKay, as with so many pioneer missonaries
in later life, was desk-bound. But with the Japanese occupation the church increasingly
became a guardian of Taiwanese identity, building on the foundation of respect and
tolerance for the locd culture which MacKay had expressed from the beginning and
which stood inradical opposgition to the attitudes of the new colonizers. Asin Koreg, the
identification of the church with the nationdistic aspirations of a conquered race would
greetly benefit the young Chrigtian community. While in other countries Chridtianity and
imperidism would be seen as going hand in hand, in Taiwan it was the exact opposte.
Thiswas perhaps the grestest legacy that George Ledie MacKay |eft the Taiwanese
Church and why his memory on the idand is ill revered by Chrigtian and non-Chrigtian
dike.

A mdignant throat tumor snuffed out hislife & fifty-seven on June 2, 1901. Looking
back, it is amazing what had been accomplished in less than thirty years of minidry. His
find report to the Canadian Church afew weeks before his desth sounded the note of
confident hope for which he was aways known:

"No matter what may come in the way, the find victory is as sure as God's existence.
When we have that firmly fixed in the mind there will be but one shout: "And blessed be
His glorious name for ever: and the let the whole earth be filled with His glory. Amen
and Amen."

Another prominent Canadian missionary to the Chinese was Jonathan Goforth. One
epocha day he went to hear an address by the heroic missionary pioneer, George L.
Mackay of Formosa. Full of the Holy Spirit, like Peter and Paul and Stephen of old, Dr.
Mackay pressed home the needs and claims of the heathen world, especialy of Formosa
He told how he had been going far and wide in Canada seeking missionary
reinforcements but so far he had not found even one young man willing to respond.
Smply but powerfully he continued, "I am going back done. It will not be long before
my boneswill be lying on some Formosan hillsde. To me the heartbreak is that no young
man has heard the cdl to come and carry on the work that | have begun.”

Jonathan Goforth had dready determined to become a missionary after reading the
memoirs of the famed Scottish Presbyterian preacher Robert Murray McCheyne. A
Sudent at Knox College, Toronto, he offered himsdf for missonary service. And China
would be his destination.

It was in connection with his misson work in Toronto that Goforth met Rosdind Bell-
Smith. She was an Episcopdian, amember of a cultured and wedlthy family, and an
artist. She was aso aborn-again Chrigtian and longed to live a life of serviceto God. The
day she met Goforth she noted both the shabbiness of his dress and the chdlenge of his
eyes. A few days later at a misson meeting she picked up Jonathan's Bible, which was
lying on achair, observed that it was marked from cover to cover and noted that parts of
it were dmogt in shreds from frequent use. "That's the man | want to marry,” she said to
hersdlf. A few months later she accepted his proposa of marriage. October 25, 1887,
Jonathan and Rosalind were married.



Goforth attempted at first to join with the China Inland Mission, but decided that his
Presbyterian thinking was incompatible with the Brethren ideas espoused by Hudson
Taylor. He opted instead to go with a newly formed Presbyterian misson.

After amemorable farewe| service in the historic Knox church of Toronto the Goforth's
sailed for China, February 4, 1888, under the auspices of the Presbyterian Church of
Canada. His appointed coworker, James Frazer Smith, followed a few months behind.

The Goforths settled first at Chefoo for nine months of language study. While living there
some va uable lessons were learned. About two weeks after settling in Chefoo their house
burned to the ground and practicaly everything they had was destroyed. Mr. Goforth was
distraught but her husband smply said, "My dear, do not grieve so. After dl, they're just
things"

Two weeks after Smith arrived, in 1888 Goforth and Smith began atour of the North
Honan region of China. With dation of spirit the Goforths moved further and further into
the interior on the way to the remote province of Honan to set up ahome and amission
gation. Their early yearsin Chinawere marked by sweet joys, piercing sorrows and
ggnificant manifestations of character. Chief sorrows were connected with the untimely
passing of their first two children. Thisis where they intended to work, and they felt they
must get afed for the region. North Honan had flooded badly the year before and the
damage was Hill being addressed. Smith and Goforth observed first hand the efforts to
repair the breaches made by the Y ellow River. Altogether the two traveled over 1200
miles, assessing the entire region. They gathered whatever data they could during their
two and a hdf month tour and observed the Chinesein their home environment. In
December more missonaries arrived and soon four workers were busy trandating and
preaching.

A map of the fidld was made and each center where a Christian church or group had
come into existence, was indicated by ared dot. By May of 1900 there were over fifty of
these red dots. Both parents and children delighted to watch the dots increase. Florence,
the oldest daughter, age 7, exclamed one day, "Oh won't it be lovely, father when the
map isdl red!" Thework of God was progressing mightily. “Our hearts are aglow with
the victories of the present and the promises of the future, " wrote Goforth. And for the
hundredth or thousandth time he quoted his grest text, "We expect agreat harvest of
souls, for it isnot by the might, or power of man, but by my Spirit, saith the LORD."

During the early months of 1900 the hearts of the missonaries were radiant with blessng
and hope. Then came the storm. In June golden-haired FHorence was smitten with
meningitis and "went to be with Jesus." The funeral was scarcely over when amessage
came from the American Consul in Chefoo saying, "Hee south. Northern route cut off by
Boxers" Theterrors and horrors of the infamous Boxer Uprising were descending. The
missonarieswere in favor of staying at their post regardless of the consequences but the
Chinese Chrigtians made it clear that their chances of escape would be greatly reduced if
the missionaries remained. On June 28 before daybreak the missonary party, conssting
of the Goforths and their four children, plus three men, five women and one little boy, set



out on the long and hazardous journey fourteen days by carts to Fancheng and alonger
period from there by boat to Shangha. There were days of panic and agony due to the
intense heet, the long hours of continua bumping over rough roads in spring less carts,
theillness of one of the children and the oft repeeted cries, "Kill these foreign devils' that
came from fierce, threstening mobs aong the way.

At one point amob of severa hundred men attacked them with afusillade of sones. As
Goforth rushed forward to try to reason with the men, he was struck on the head and body
by numerous savage blows and one arm was dashed to the bone in severd places.
Dripping with blood he staggered to the cart, picked up his baby and said, "Come!" We
must get away quickly." Rosdind and other missonaries received very painful injuries

but al managed to escape as the mob scrambled for their possessonsin the carts.

After many terrifying experiences and narrow escapes they reached Shanghai and soon
salled for Canada. The furlough was atime of poignant sorrow as Goforth, in his
deputation trips, found that worldliness and apostasy had invaded the churches and most
of the people had little concern for the unsaved masses of heathen lands.

Sadly, Goforth himsdlf fell into certain errors. He read a booklet containing sdlections
from Finney's Lectures on Revival. Again and again he reed Finney's argument thet the
spiritud laws governing a spiritud harvest are asred and dependable as the laws of
agriculture and natural harvest, and at length he said, "'If Finney isright, and | believe he
is, | am going to find out what these spiritua laws are and obey them, no matter what the
cost may be." He had succumbed at least in part to Finney's Arminian errors, and he
adopted some of Finney's reviva techniques. While these techniques would work from a
human standpoint in bringing crowds and certain emotiond reactions, they were
powerlessin effecting true savation, which isforever by divine grace done. He applied
these techniquesin Korea, where hevidted. While there were likely somered
conversions, yet it set Korean Protestantism on a flawed long term course. 1n 1908
Goforth accepted invitations to conduct Smilar reviva effortsin Manchuria. In both
placesit drew large crowds and enjoyed human success. And, undoubtedly, some were
saved. But it aso had theill effect of promoting revivaigtic subjectivism combined with
Arminianism, even in the Presbyterian churches established there.

The Goforths continued their ministry in Chinafor many years thereafter. By 1912 eight
Chinese pastors had been trained. Just three years later, Jonathan was awarded the
Doctorate of Divinity from Knox Collegein Canada. Sadly enough, Jonathan went
completdy blind in 1933 and, because of hedth complications, was forced to return to
Canada the next year. Even S0, Jonathan did not let hisinfirmities hinder hiswork. He
continued preaching in Canadian churches until the year of his death in 1936. Back in
China, the Chinese were continuing to endure difficult political circumstances.

After the dart of the 20th century, the Qing Dynasty was in shambles. Corruption was
rampant. The Qing court was dominated by the Empress Dowager, a conservative figure
who resisted most efforts at reform. Frustrated by the Qing court's resistance to reform
and by Chinas weskness, young officids, military officers, and sudents—inspired by



the revolutionary ideas of Sun 'Y at- Sen—began to advocate the overthrow of the Qing
dynasty and creation of arepublic.

Sun Y at- Sen in many respects reflects the cultura dominance America has enjoyed in
the modern era. Sun Y at- Sen imbibed ideas concerning revolution, republican
government, and secular democracy from the US, and he sought to replicate them in the
Chinese context. His American experience in the formative years of his life no doubt
left an indelible mark on his character and thinking. At age 13 he went to live with an
older brother, who had immigrated to Hawaii as alaborer and had become a prosperous
merchant there. Sun studied at the lolani School in Honolulu (1879-1882) and ultimately
earned amedica degreein the Hong Kong College of Medicine for Chinese (1892), of
which he was one of the first two graduates. He subsequently practiced medicine in that
city. Hisyearsin the west induced in him a dissatisfaction with the Qing government of
Chinaand he began his political career by attempting to organize reform groups of
Chinese exilesin Hong Kong. In October 1894 he founded the Xing Zhong Society to
unvell the god of progpering China and as the platform for future revolutionary

activities.

In 1895 a coup he plotted failed, and for the next 16 years Sun was an exile in Europe,
the United States, Canada, and Jgpan, raising money for his revolutionary party and
bankrolling uprisngs in China. In Japan he joined dissident Chinese groups and soon
became their leader. He was expelled from Japan to the United States.

In 1911, amilitary uprising a Wuchang in which Sun had no direct involvement, began
aprocess that ended five thousand years of imperid rulein China. When he learned of
the successful rebellion againg the Qing emperor from press reports, Sun immediately
returned to China from the United States. A mesting of representatives from provinces
elected Sun asthe provisonal President of the Republic of Chinaand set the New Year's
Day of 1912 asthefirst day of the First Year of the Republic.

After the swearing in, Sun Y at- sen telexed al provincesto eect and send new senators
to establish the National Assembly of the Republic of China Then the provisond
government organizetiona guiddines and the provisond law of the Republic were
declared as the basic law of the country by the Assembly.

The provisiona government declared by Sun wasin avery wesk position. The provinces
of southern China had declared independence from the Qing dynasty, but most of the
northern provinces had not done so. Moreover, the provisond government did not have
military forces of its own, and its control over eements of the New Army that had
mutinied was limited, and there were gill Sgnificant forces which had not declared
agang the Qing.

The mgor issue before the provisona government was to seek the support of Y uan
Shika who controlled the Beiyang Army, the military of northern China. After

promising Y uan the presidency of the new Republic, Y uan Sded with the revolution and
forced the emperor to abdicate. Opposition developed to Y uan's dictatoria methods. In



1913 Sun led an unsuccessful revolt againgt Y uan, and he was forced to seek asylumin
Japan, where he reorganized the Kuomintang.

He married Soong Ching-ling in Japan in 1915, after divorcing hisfirg wife, Lu Muzhen.
Soong Ching-lingsfather, Charles Soong (1866-1918), graduated from Vanderbilt
Univergty in Tennessseinthe US.  He was taught and accepted many theologicaly
liberd ideas while a student at Vanderbilt. After returning to China (1886), he was a
Methodist missonary in Shanghai. He resgned from misson work in 1892 and theresfter
was a successful merchant. Using the fortune he made in business, Soong hel ped
bankroll Sun 'Y at-sen's revolutionary cause. Marriage to one of Soong's daughters no
doubt cemented the relationship between Charles Soong and Sun Y at-sen.

Sun Yat-senreturned to Chinain 1917, and in 1921 he was elected president of a self-
proclaimed national government in southern China. In 1923, he delivered aspeech in
which he proclamed his Three Principles of the People as the foundetion of the country.
These Three Principles of the People were based strongly on American progressivism.
They condsted of:

The Principle of Minzu : Nationdlism. By this, Sun meant freedom from
imperidist domination.

The Principle of Minquén : Secularist Democracy. To Sun, it represented a
Western congtitutional governmen.

The Principle of Minshgng : Quas- Socidism. Sun understood it as an indudtriad
economy and equdity of land holdings for the Chinese peasant farmers. Here he was
influenced by the American thinker Henry George.

To develop the military power needed for the Northern Expedition againg the militarists
a Bejing, he established the Whampoa Military Academy (now Huangpu Military
Academy) near Guangzhou, with Chiang Kai-shek asits commandant.

In 1924, in order to hasten the conquest of China, he began apalicy of active
cooperation with the Chinese Communigts. By this time Sun was convinced that the only
hope for a unified Chinalay in amilitary conquest from his base in the south, followed
by aperiod of palitica tutelage that would culminate in the transition to democracy. In
1924 Sun dso traveled north and ddlivered another speech to suggest gathering a
conference for the Chinese people and the abolition of al unfair treeties with the
Western powers. Two days later, he yet again traveled to Beijing to discuss the future of
the country, despite his deteriorating hedth and the ongoing civil war of the warlords. In
1925 he died of liver cancer in Beijing at the age of 59.

In these early decades of the twentieth century, theologica liberdism made mgor strides
in the Chrigtian seminaries and churches of China  This unquestionably strengthened the
hand of those who sought secularigt civil government, even the radica secularism of
communism. Theologica liberalism came by way of various mainline Protestant
churches, aswell as the Catholic Church.



One prominent Catholic liberd in China at this time was the French Jesuit priest and
paeontologist Tellhard de Chardin. Earlier in hislife Talhard was involved in the
Piltdown excavations. 1n 1908, workmen digging in agrave bed a Filtdown Farmin
England discovered an dmost complete skull. The cranium was human but the broken
jawbone was ape-like. The find was therefore hailed as atrangtiona form; agenuine
missing link proving Darwinian evolution! (However, in 1950 the 'King' was dethroned,
for chemical testsreveded it was a huge hoax! The jaw bone, from a modern orangutan,
had been treated with potassum dichromate to make it gppear old and the teeth had been
filed down to resemble those of a man. It fooled the academic world for over forty years
and influenced the beliefs of millions!!) Near Peking in China, during the 1920s and
1930s, Teilhard, together with aDr. D. Black, discovered about 24 broken skullsin a
layer of compressed ash some twenty two feet thick. The skulls, which al lacked the
lower jaw bone, were broken at the base. They claimed it asatrangtiond lifeformin
proof of Darwinian evolution, and caled it Peking man. (Later study showed Peking
man was in fact fully human.) At thistime Tellhard served as Advisor to the Chinese
national geologica service, and he supervised the geology and the paeontology of the
excavations such asthis. Teilhard's mgor work, The Phenomenon of Man (written
1938-40), was posthumoudy published. Based on Teilhardis scientific thinking, it argues
the humanity isin a continuous process of evolution towards a perfect spiritual Sate.

By 1930 the old Presbyterian theologica seminary in Mukden had come completely
under the control of the liberas, even as the liberd's had gained control of most of the
mainline Protestant denominationsin the West. The United Presbyterian Church of
Scotland, for ingtance, had sent its first missonary, Dr John Ross, to Manchuriain 1872
and, in co-operation with the Irish Presbyterian Church, the work grew steedily. By
1900 when the United Presbyterian Church joined with the Free Church of Scotland, the
merged entity was under the control of liberals. These liberas introduced their

liberdism into the saminary in Mukden, and from there it infiltrated the Presbyterian
churches of Manchuria

To counter thistide of theologicd liberalism amongst the Chinese Presbyterian

churches, Rev. James McCommon of the Presbyterian Church in Irdand founded the
Yingkou Bible Ingtitute in 1930. It trained Chinese preachersin the orthodox faith. But
even this enterprise was flawed, dlowing dispensationdigts to teach alongsde reformed.
For atimein the 1930s dispensationalist teachers — primarily from America— were
predominant. But thankfully, American Presbyterian missonary J.G. Vos Sarted
teaching systematic theology at the school, and that from areformed perspective. It was
during this time, while Charles Chao was a student there, that he became Reformed,
under Vos ingruction. Charles Chao would later be used to spread the Reformed faith
in the Chinese world.

But the number of sound Reformed missonaries at this time could not compare with the
number of liberal missonaries. By 1941 there were over seventy Church of Scotland
missionariesin Manchuriaaone. The Church of Scotland, into which had merged the
United Free Church of Scotland in 1929, was quite theologicaly liberd by that time.
The missionaries continued to serve in Manchuria even after the Japanese occupation of



Manchuria which began in 1931 and the Sino-Japanese War which began in 1937. But
in 1941 the British and American missionaries had to evacuate Manchuria, due to
Japanese hodtilities with Britain and the US,

Meanwhile, in southern China a power struggle had ensued following the degth of Sun
Yat-sen. After Sun's death, a power struggle between his young protégé Chiang Kai-
shek and his old revolutionary comrade Wang Jngwei split the KMT. At stakein this
druggle was the right to lay clam to Sun Y a- sen's ambiguous legacy. When the
Communigts and the Kuomintang split in 1927, marking the gart of the Chinese Civil
War, each group claimed to be histrue heirs. In addition, during World War |1, both the
anti- Japanese government of Chiang Kai-shek and the pro- Japanese puppet government
of Wang Jngwe basaed in Manchuria clamed to be the rightful heirs of Sun's legecy.

So Chiang Kai-shek successfully had seized control of the Kuomintang (Nationalist
Party or KMT) and succeeded in bringing most of south and central China under itsrule
in amilitary campaign known as the Northern Expedition. Having defeated the warlords
in south and centra China by military force, Chiang was able to secure the nomina
dlegiance of thewarlordsin the North.

Chiang Kai-shek married one of Charles Soong's other daughters, Soong Mei-ling, in
1927, after he divorced a previous wife. Madame Chiang and Chiang Kai-shek became
one of the world's most famous couples. Though born in the East, Madame Chiang was
thoroughly Western in thought and philosophy. Brought up in a Methodist family, she
gudied in Americafrom the age of 10 to 19 and graduated with honors from Welledey
College in Massachusettsin 1917. "The only thing Orienta about meis my face" she
once said. Madame Chiang had aso imbibed many theologicdly liberd idessin her
education. Her supporters said she was a powerful force for internationd friendship,
understanding and good. But her detractors caled her an arrogant dragon lady and
propagandist for her husband's corrupt and incompetent government. Madame Chiang
was indrumenta in converting Chiang Ka-shek to alibera sort of Methodist
Chrigtianity, but their marriage was often stormy, in part because of Chiang's marita
infiddities. Madame Chiang was aworking wife, taking on tasks ranging from
interpreter and socia worker to head of Chinas air force during World War 11, anironic
twist of fate since she suffered greetly from air sickness. She aso was one of her
husband's most prominent lobbyists in Washington. The Generalismo could not spesk
English and didiked dedling with foreigners, so his wife became his mouthpiece to the
outside world, cregting an image of an attractive, young couple trying to steer China out
of war.

During hisrule, Chiang Kai-shek relentlesdy chased the Chinese communist armies and
its leaders out of their bases in southern and eastern China. In 1934, driven out of their
mountain bases, the communist forces embarked on the Long March across Chinas most
desolate terrain to the northwest, where they established aguerrillabase a Yan'anin
Shaanxi Province. During the Long March, the communists reorganized under anew
leader, Mao Zedong (Mao Tse-tung). The bitter struggle between the KMT and the
communigts continued openly or clandestindly through the 14-year long Japanese
invasion (1931-1945), even though the two parties nominaly formed a united front to



oppose the Japanese invaders in 1937, during the Sino-Japanese War (1937-1945)
portion of World War 11. The war between the two parties resumed after the Japanese
defeat in 1945.

By 1949, the communists under Mao Zedong occupied most of the country. Chiang
Kai-shek fled with the remnants of his government and military forces to Tawan, where
he proclaimed Taipei to be the Republic of Chinas "provisond capitd™ and vowed to
reconquer the Chinese mainland.

Chrigtian missionaries had to flee Chinadong with Kai-shek, because the communist
forces were quite hodtile to foreign Chrigtian missionaries. One such missonary was
Samud Boyle. 1n 1932 Boyle had graduated from the Reformed Presbyterian
Theologica Seminary in Fittsburgh, and was ordained to the gospd minigry in the
Reformed Presbyterian Church (RPCNA). A missonary to China, Hong Kong, and
Japan between 1934 and 1975, Boyle helped to found the Reformation Trandation
Fellowship (RTF). It beganin Chinain 1948 to trandate Reformed theological works,
like the Westmingter Confession and John Calvin's writings, into the Chinese language.
It continued to do so even after the communist takeover of mainland China, first from
Japan and later based in Taiwan. Samud Boyle worked in collaboration with Charles
Chao (who we met earlier) and Charles Chao's son, Jonathan. In Kobe, Japan, Boyle
also started the Covenanter Book Store early in 1952, which is il in operationt asisthe
RTF. These served asimportant means to communicate the Reformed faith to the
people of the Far East. Since 1950, ninety different titles have been printed and
digtributed by the Reformation Trandation Fellowship. These have been digtributed in
Tawan, Mainland China, Hong Kong, the United States, Singapore, Austrdia, Japan,
and other places throughout the world.

With the proclamation of the People's Republic of China (PRC) on October 1, 1949,
mainland Chinawas thus controlled by the communists under Mao Zedong. The new
government assumed control of a people exhausted by two generations of war, false
religion and socia conflict, and an economy ravaged by high inflation and disrupted
transportation links. A new political and economic order modeled on the Soviet example
was quickly ingtaled. The Soviet Union and the PRC signed amutua defense treaty in
1950.

In the early 1950s, the PRC undertook a massive economic and socid reconstruction.
The new leaders gained popular support by curbing inflation, restoring the economy, and
rebuilding many war-damaged industrid ingdlations. The Communigt Party of Chinds
(CPC) authority reached into dmost every phase of Chinese life. Party control was
assured by large, politicaly loyal security and military forces, a government gpparatus
responsive to party direction; and ranks of party membersin labor, women's, and other
meass organizations. Biblica Chridianity was actively suppressed by the government.
Bdievers had to meet in house churches in secret, because the government sanctioned
Christian church was gpodtate.  Itsleader graduated from Union Theologica Seminary
in New Y ork, an gpostate seminary thoroughly corrupted by theologica liberdiam.



In 1958, Mao broke with the Soviet model and announced a new economic program, the
"Great Legp Forward,” amed at rapidly raisng industrid and agriculturd production.
Giant cooperatives (communes) were formed, and "backyard factories' dotted the
Chinese landscape. The results were disastrous. Norma market mechanisms were
disrupted, agricultura production fell behind, and Mainland China's people exhausted
themsalves producing what turned out to be shoddy, unsdllable goods. Within ayear,
gtarvation appeared even in fertile agriculturad areas. From 1960 to 1961, the
combination of poor planning during the Great Legp Forward and bad wesather resulted
infamine

The dready strained Sino-Soviet relationship deteriorated sharply in 1959, when the
Soviets started to redirict the flow of scientific and technologicad information to China
The dispute escalated, and the Soviets withdrew dl of their personnel from Chinain
Augusgt 1960. In the same year, the Soviets and the Chinese began to have disputes
openly in internationa forums.

In the early 1960s, President Liu Shaogi and Party General Secretary Deng Xiaoping
took over direction of the party and adopted pragmatic economic policies at odds with
Mao's communitarian vison. Dissatisfied with mainland Chinals new direction and his
own reduced authority, Party Chairman Mao launched amassive politica attack on Liu,
Deng, and other pragmatists in the spring of 1966. The new movement, the "Gresat
Proletarian Cultura Revolution,” was unprecedented in Communist history. For the first
time, asection of the Chinese communist leadership sought to rally popular opposition
againg another leadership group. Mainland China was set on a course of politica and
socid anarchy, which lasted the better part of a decade.

The ideology surrounding Mao's interpretation of Marxism-Leninism, dso known as
Maoiam, influenced many communists around the world, including third world
revolutionary movements such as Cambodias Khmer Rouge, Peru's Shining Path and
the revolutionary movement in Nepd. Ironicaly, the People's Republic of Chinamoved
sharply away from Maoism since his degth, and most of Mao's followers regard the
Deng Xiaoping reforms to be a betraya of Mao'slegacy. China's economic palicy in
the last decades of the twentieth century turned more in the capitaist direction, even
though the s0 called communist power has remained in power in mainland China. There
has remained government suppression of Biblica Chrigtianity, but dlowing free market
economics has undermined the communists ability to suppress Biblical Chridtianity.

Despite suppression, Protestant Chrigtianity has actudly grown in mainland China
during the years of communist rule. 1n 1949, when the People's Republic of Chinawas
edtablished, not quite 4 million of 450 million Chinese were Chrigians. Today, the
population of Chinais 1.3 billion; Chrigtians are an estimated 80 million, most of them
Protestants. These Christians till have to meet in secret house churches because of
government persecution. The Chinese Reformed Presbyterian House Churchiis
expanding under the leedership of "Brother Lin." This portion of the Reformed family
trainslocd leadersin five-week first level sessons and then provides 11 week training
programs for evangelists and teachers. In cooperation with the Reformation Trandation



Fdlowship, Brother Lin has published a dozen textbooks for these programs. Some six
itinerant teachers in the home county assst with the work. Other house church groups
have begun to adopt the Reformed faith following contact with Brother Lin. "Brother
Paul" now works full-time for the Fellowship trandating Reformed literature. A lawyer
by background, Brother Paul holds a master's degree in law from one of Chinds
nationdly recognized universities. After beginning his spiritua journey among the Hare
Krishnas, Brother Paul came to Chrigt through the influence of a charismatic Chrigtian
businessman. During four years of service in ahouse church, Bavinck's Our Reasonable
Faith and other Reformed literature from the Internet firmly established the Reformed
faith in Brother Paul's heart. He, dong with othersin China, are embracing the
Reformed faith, even though the government in China remains openly hodtile to it, and
the mgority of Chinese are nonChrigtian.

Korea

During the 19th century, Koreatried to prevent the opening of the country to foreign
trade by closing the bordersto dl nations but China, resulting in it being caled the
Hermit Kingdom by many. In 1871, the United States first met Korea militarily, in what
the Koreans cdl the Shinmiyangyo. Beginning in 1876 the Japanese forced trade
agreements on Korea, won influence over Korea following the Sino-Japanese War
(1894-1895), and assassinated Queen Min in 1895. In 1897, Joseon was renamed
Daehan Jeguk (Korean Empire), and King Gojong became Emperor Gojong. A period of
Russian influence followed, until Japan defested Russiain the Russo- Japanese War
(1904-1905). Korea became a protectorate of Japan in 1907, the 1905 Protectorate
Treaty having been promulgated without Emperor Gojong's required sedl. In 1910 the
country was officialy annexed by Japan, establishing the Japanese Colonid Period in
Korea.

It was during these tumultuous political years that Protestantism came to Korea. The
history of the Protestant church in Korea began in 1884 when Mr. Suh Sang-yoon
founded the Sorae Church in Hwang- hae Province in north-eastern Korea. Mr. Suh had
been baptized in 1879 in Manchuria by John Ross, a Scottish missonary of the United
Presbyterian Church to China. He aso had helped Ross to trandate the New Testament
into Korean before his arrival in Korea. 1n 1884 Horace Allen, M.D. arrived in Koreato
begin work as amedica missonary. Coming from Americain 1885 were Horace
Underwood, a Presbyterian, and Henry Appenzeller, aMethodist. Both men were from
the Student volunteer movement and came together on the same ship. A decade earlier,
in 1875, an abortive landing had been made by the Welsh missionary Robert Thomas,
who was beaten to death by anti-foreign Koreans, but not before he had thrown a bundle
of Biblesto the watching crowds. Although most of the Bibles were burned, afew were
saved and were used to convert to Christ the very man who had murdered Thomas.
Since the Presbyterians sent more missionaries to Korea than the Methodists,



Presbyterianism soon became the largest Christian movement in the country, with the
Methodigts and Catholics growing more dowly. Progress was difficult for al Chridian
churches for the first century.

Gospel work began in the 1890s in Pyongyang (now capital of North Koreg). The
missonaries were from Presbyterian and Methodist churchesin the USA. Although the
gospel was atended with early successes, the assessment of the Situation as given by Dr
William Blair in 1906 was as follows. “We (the missonaries) fdt that the Korean
Church needed not only to repent of hating the Japanese, but to have aclearer vison of
sn againg God, for many had come into the church sincerdy believing in Jesus astheir
Saviour and anxious to do God' s will, without great sorrow for Sn because of its
familiarity”. 1n 1886 Henry Davies of the Presbyterian Church of Audrdiaarived in
Korea In 1892 Ms. Linnie Davis of the (Southern) Presbyterian Church (USA) set foot
on the Korean peninsula. A Presbyterian Mission Council was organized in 1893 to
coordinate the work of the three misson groupsin Korea, and in 1898 the Rev. Robert
G. Grierson of the Preshyterian Church in Canada came to Korea. Together, the
missionaries divided Koreainto mission aress to facilitate cooperation and efficient
adminigration of misson activities. The so-caled Nevius Plan for evangdism and
outreach was adopted. Its three basic principles were sdf- propagation, salf-government
and sdf-support. In addition, schools and hospitals were founded to broaden the mission
activities of the Protestant church in Korea.

By 1900, Korean Chrigtians still numbered only .4% of the population. In many ways,
Korea at that time was like Japan, which dtill has atiny proportion of Chrigtians.

Chridianity sgnificantly grew in Koreain the early years of the twentieth century. The
growth wasin part sound, and in part unsound. It tended in some respects to borrow
from subjectivigic and Arminian revivaiam, yet there was no doubt some genuine
converson accompanying the "revivals'. Thefirg "reviva" among the smal company
of Korean Protestant Christians came in 1903 in the city of Wonsan, where awave of
confession and repentance occurred under the leadership of R. A. Hardie, aMethodist
missionary from Canada. The result of this meeting was arenewa of persond holiness
which has characterized the Korean church ever snce. Other revivalsin Pyongyang
from 1904 to 1907 intensified the crusade and resulted in marked church growth. In
1906, a Korean student by the name of Sun Joo Kil aso organized the first early
morning prayer meeting which met a 4:30 A.M. This cusom, aswd| asthe dl night
prayer vigil, so became aspects of the Korean churches In these meetings, the
missonary H. A. Johnson linked the Korean experience to the Welsh reviva which was
sweeping through at the time.

Another "reviva" broke out in Pyongyang in 1907, which was marked by intense Bible
sudy and massive, fervent, audible concert prayer. In these meetings Sun Joo Kil led a
men's conference in confession, and repentance for sin. During these prayers awave of
weeping and prayer swept over the Methodist and Presbyterian missionaries and the
Korean men who were present. Observers such as the Presbyterian missonary William
Blair described the mestings as "indescribable... not confusion, but a vast harmony of



sound and Spirit, amingling together of souls...as an ocean of prayer beating againgt
God'sthrone." Thisfervent thunderous style of prayer has remained a characterigtic of
the Korean church ever since. Although these meetings did not feature such charismatic
phenomena as dleged tongues and heding, they certainly paved the way for the
American Pentecostal movement which would later come to Korea

A specid feature of the early work was the Bible study dass system, including an annud
coming together in the first two weeksin January for days kept sacred to prayer and the
study of God's Word. The class in January 1907 was preceded by months of fervent
prayer by the missonaries for a blessng on the occasion. It was on the Monday of the
second week that these prayers were answered in an abundant way. Rev G. Lee describes
what happened in the course of the meeting: “After prayer, confessons were caled for
and immediately the Spirit of God seemed to descend upon the audience. Man after man
would rise, confess his ans, bresk down and weep, and then throw himsdf to the floor
and beat the floor with hisfigtsin a perfect agony of conviction.” Dr Blair gives his
account: “ Each felt as he entered that the room was full of God's presence....God is not
adwaysin the whirlwind neither does He dways spesek in the gill amdl voice. He came to
usin Pyongyang that night with the sound of weeping. As prayer continued a Spirit of
heaviness and sorrow for sin came down upon the audience’. The next day saysBlair,
“begun a meeting the like of which | had never seen before, nor wish to see again unless
in God'sgght it is asolutely necessary. Every Sin ahuman being can commit was
publicly confessed that night. Pale and trembling with emation, in agony of mind and
body, guilty souls standing in the white light of that judgment saw themselves as God

saw them. Their ansrose up in dl their vileness, till shame and grief and sdif-loathing
took complete possession; pride was driven out and the face of man forgotten....We may
have our theories of the desirability or undesirability of public confesson of sin. | had
mine but where the Spirit of God fals upon guilty souls, there will be confesson and no
power on earth can stop it”. The class ended with the meeting on the Tuesday, but in the
days following, the effects were fdt throughout the city with Smilar manifestationsin the
schools and in the specid classes for women. The same thing was repeated in the
churchesin the country digtricts.

In 1901 the Presbyterian Theological Seminary was founded in Pyongyang. The All-

K orea Presbytery was organized in 1907 with 38 missonaries and 40 eders. At this same
meeting the firgt seven graduates of the Presbyterian Theologicd Seminary were

ordained. The Generd Assembly of the Presbyterian Church of Koreawas established in
1912 with 52 minigters, 125 elders and 44 missionaries.

Following Japan's annexation of Koreain 1910, Japanese pressure was gpplied to demand
that Koreans worship at the Japanese shrines. Some Korean Christians compromised,

and this became the source of a later rift in the church. After 1938 the Generd Assembly
began to fdl into disarray. In the end the Presbyterian Theologica Seminary was closed.

After the liberation of Korea from Japanese imperialism in 1945, those who bowed to the
emperor and those who said that Koreans should forget about the Shinto Participation
established the Chosun Seminary, which became the home of the libera theologies. In



the meanwhile, pastors who did not give into the pressure of bowing to the Japanese
emperor worship, and those who remained dive throughout the Japanese hegemony,
cdled for a nationwide repentance, reminiscent of the post-exilic Reformeation of the
Jews under the leadership of Ezraand Nehemiah. What was particularly sgnificant in
thiswas that the lay people were ardent participants to such a repentance movement.
Those leaders of the church who had succumbed under the pressure and bowed to the
emperor clamed that they were the guardians of the churches and refused to participate
in this nationwide prayer movement. Infact, they expelled or excommunicated those
ministers who pressed hard for repentance.

Those pastors who were expelled established a new reformed Presbyterian seminary
called Ko-shin Theological Seminary. They aso formed anew denomination called the
Presbyterian Church in Korea (Koshin). It was with the support of these pastors who had
"the spirit of martyrdom" that the SFC movement flourished. Although pastors played a
key role in the growth of the SFC, it was the students who propagated the movement.
Students were meeting whenever and wherever possible, forming prayer groups. One of
these groups continued to meet a the house of Rev. Myung Dong Hahn (the author of the
SFC Principles). It was asmple prayer meeting, but it had three profound purposes:

1. Primary god - student scholarship. This mandates studentsto be
trained soiritudly as well as academicaly for the glory of God. Such an
emphasis on studying for God's glory resulted in Christian leaders who
made great impact upon the Korean society.

2. Studying of the Bible - Since Bible isthe standard of life, Sudents
dedicated themsalves to the studying of the Scripture.

3. For unswerving dedication to the local church - this mandates that
students be trained by their local churches, and that as essential
members, they faithfully serve them. (This church-centerednessisa
mark which distinguishes the SFC from other campus organizations)

For severd decades, SFC in Korea had been praying for the spreading of the Reformed
faith throughout the world through SFC. In the 1990s SFC chapters formed in the
Philippines, SierraLeone, Argenting, and Indonesia. In June of 1997, thefirg SFCin
America, East Alumni Conference was held. 1t should be kept in mind, however, that the
verson of the Reformed faith of the SFC is corrupted by various errors, such as denid of
the Egtablishment Principle, alooser form of worship, eic. The Reformed faith known in
Koreafor the most part suffersfrom dl the errors of Americanized Reformed
Chridianity.



Severa splits occurred in the KoShin denomination. In 1957 a secession took place
which resulted in the foundation of KyeShin. A conflict between two leaders, Park Yun-
Sun and Song Sang- Suk, which gtarted in the 1950s, eventudly led to the foundation of
the Presbyterian Church in Korea KoRyuPa. When in 1960 TongHap and HapDong
divided, the suggestion was made that HgpDong and KoShin should unite. The union did
not last long. KoShin withdrew from the united church; only about 150 loca churches
stayed with HapDong. A further split occurred in 1976. Song Sang- Suk, then rector of
KoShin Universty in Pusan, sought to maintain himsdlf in his position beyond histerm.
The KoShin Assembly decided to bring him to court. Some members of the Assembly,
led by Suk Won-Tae, objected to this decision on biblical grounds (1 Cor. 6:1-11).
Together with Song Sang- Suk they withdrew from KoShin and founded the Presbyterian
Church in Korea KoRyu [ Anti- Accusation. Some members of this new denomination
later returned to KoShin. In the following years KoShin developed steedily.

Meanwhile, there continued to be divisonsin the Presbyterian Church of Korea (PCK).
An essay published by Dr. Kim Jae-Joon, president of the liberal Chosun Seminary,
caused a violent debate between conservative and liberd theologicd factionsin the
denomination. Dr. Park Hyung-Ryong decided to leave the seminary and to found a new,
more conservative Presbyterian seminary; he was followed by 51 students (1947). The
Assembly aso recognized the new seminary. Now there were two competing seminaries
under the authority of the Assembly. In order to unite them the Assembly withdrew both
recognitions and urged them to give up separate management. In the process of the
negotiations it became clear that the line adopted by Chosun Seminary was not shared by
the Assembly. Dr. Kim Jae-Joon was expelled from the church by the 37th Assembly in
1952. A year later the Chosun Group formed the Presbyterian Church in the Republic of
Korea (PROK). In 1954 the church adopted the name Han Kun Ki Dok Kyo Jang No Hoe
(abbreviated KiJang). The church isthe mogt liberd among the Presbyterian churchesin
Korea. In 1956 it voted in favor of the ordination of women for the ministry and for
eldership.

The Presbyterian Church of Korea (PCK), though not asliberd as KiJang, neverthdessis
liberd. It isamember of the World Council of Churches. The Presbyterian Churchin
Korea (Kaoshin) remains the largest, generaly conservative Presbyterian denomination in
Korea.

Since World War 11, Korea has been divided between communist North Korea and more
democratic South Korea. In North Korea Chridtianity is heavily suppressed. In contrast,
Chrigtianity (31.7%) and Buddhism (23.9%) comprise South Korea's two dominant
religions. Chrigtianity grew exponentially in the 1970s and early 1980s in South Korea,
and despite dower growth in the 1990s, overtook Buddhism asthe largest single faith.
More than 18 million of South Koreds 44 million citizens are Chrigtians. Of these, more
than 15 million are Protestants, including more than 9 million Presbyterians. Asthe
number of Presbyterians in Korea has grown, so has the number of Presbyterian
denominations. There are now more than 100 Presbyterian denominations in the country,
compared to about 50 seven years ago. After Presbyterianism, Roman Catholiciam,
Pentecostdism, and Methodism are the largest denominations.



Thereis a sgnificant presence of US troopsin South Kores, to protect it from re-
invason by the North Koreans. Despite the sgnificant Christian presencein South

Koreg, it has avery secularist government, along the lines of the American modd. Toa
certain extent the religious errors and problems in America and other Western nations
arereplicated in South Korea. In North Korea circumstances are dire due to government
represson and afailed economic system.

India

Arab incursions starting in the 8" century and Turkic in the 12" century were followed
by incursions by Europeen traders beginning in the late 15 century. By subjugating the
Mughal empirein the 19" century, the British Empire had assumed political control of
virtudly al Indian lands. Protestant missions to India became extensive during its
colonid period in the British period.

In a previous chapter we reviewed some of the most notable early missonariesto India
One that should dso be pointed out is Alexander Duff. Duff was born in Scotland. His
father was a crofter or small farmer and Alexander’ s early years from 1806 were spent in
the family home- asmall cottage on open ground, flanked by mountain streams and
with woodland of birch, ash, larch and oak as background. It was attractive and
impressive countryside. Thevigt of the Anglican Charles Smeon of Cambridge to that
areaiin 1796 had a profound effect on many in the area. Duff’ s father and the parish
minister were amongs them, and the religious life of the digtrict was strengthened.
Alexander Duff was introduced to the teachings of the scriptures, to the life histories of
those who had suffered persecution, and to the Gadlic poetry of Dugald Buchanan,
known as the John Bunyan of the Highlands.

Three experiences influenced Duff deeply. The reading of one of Buchanan's poems, the
‘Day of Judgement’, had a profound effect on young Alexander Duff. From the impact
of the experience he came to assurance of peace with God through the degth of Chrigt.
Almost drowned in a stream near his home, he shortly afterwards had avision that
confirmed his understanding of specid service in which he would be engaged. A third
experience illumined God' s loving, providentid care for him. Asaboy of thirteen, he
was returning from school in Perth one winter weekend, accompanied by a school friend.
Darkness fell when they were some distance from home; snow was faling and there was
no sign of habitation. Exhausted, they tried to remain awake and prayed for help.
Suddenly in the darkness they saw alight. Making their way towards where it had been,
they discovered a garden wall and soon found warmth and shelter in a hospitable cottage.

In 1821 he went to St Andrews University. He was an outstanding student, one of those
who were enthused by Thomas Chalmers when he took up the position of Professor of
Mord Philosophy there in 1823. He and other students of that time were to have great
influence in Scotland, but extraordinary impact in India



In May 1829 Duff had been formdly appointed as the firs missonary by the Genera
Assembly of the Church of Scotland. In September the missonary and hiswife left Leith
for London and sailed from Portsmouth on the East India Company’ s ship ‘Lady
Holland" amonth later. In February of the following year, the 22 passengers and the crew
were shipwrecked on Dassen Idand near Cape Town in South Africa. All survived the
disaster, but the cargo was lost. Duff had taken with him alibrary of 800 books, his
journds, notes, memoranda and essays, of which 40 books were washed up in very poor
state - only his Bible and Psdter surviving in reasonable condition. The second part of the
voyage from South Africato the Bay of Bengd ended in a second shipwreck in the
eduary of the Hooghly. A May cyclone drove the ship aground and again the Duffs and
other passengers reeched safety, shdltering in the village temple until they were rescued.
Help was sent from Calcutta and the passengers were conveyed to the city. The ship was
later refloated and its cargo safely disembarked.

Duff had been charged to set up an educationd ingtitution, but not to do so in Cdcutta
He resolved to ignore the advice in view of the advantages that he saw in Calcuttaas a
center in Bengal from which to reach 500,000 people.

The difficulties of missonary work were exemplified by the lack of Christian converts
after many years of labor. Those that existed in Indiawhen Duff arrived were often of the
lower classes and did not form alively Chrigtian witness. Duff chose to work amongst
young people, and hisaim had afuture as well as present purpose.

“While you engage in directly separating as many precious atoms from the mass as the
stubborn resistance to ordinary appliances can admit, we shdl, with the blessing of God,
devote our time and strength to the preparing of amine, and the setting of atrain which
shall one day explode and tear up the whole from its lowest depths'.

Education, saturated with the teaching of the scriptures, was the meansto be used in
bringing change. While rdigious ingruction was of specid sgnificance, he amed to
teach every branch of useful knowledge - dementary forms at firet, advancing to the
highest levels of study in history, literature, logic, mental and mord philosophy,
mathematics, biology, physics and other sciences. These ams were very different from
those of other Christian educationd inditutions.

After consulting with awise Indian adviser, Duff resolved not to teach in Bengdli,

Pergan, Arabic or Sanskrit, but to use English as the medium of teaching. This meant that
sudents using these other languages were dl learning English on an equd basis, were
taught the scriptures in English, were introduced to English literature - much of which

was permested with the spirit of Chridtianity - and studied the sciences in English, freed
from the focus of the ideas that permeate Hindu thought.

Duff, with the assstance of a young untrained Eurasian, spent six hours a day teaching
300 Bengdi youths the English dphabet. His evenings were spent preparing a series of
graduated school-books called ‘ Ingtructors . The first books dedlt with interesting



everyday subjects, the second with Biblica themes, especidly those which were
historica.

Word study was akey to discussion of the properties and uses of objects, drawing on
information known to the boys and stimulating their powers of observation. The boys
were encouraged to think. Ther delight in gaining understanding was infectious, and the
school acquired a very favorable reputation in the community. His pedagogica style was
in very marked contrast to the mechanical and monotonous style of teaching prevaent in
India

Within the firgt year the S9ze of the school was expanded, as dso its scope, in that no
student was dlowed to begin to learn English until he could read with ease in Bengdli.
These sudents were enriched with vocabulary and spiritua idess derived from English
literature. Alexander Duff was able to carry forward his own studiesin Bengdi in
friendly rivary with his sudents.

Since Duff’ s gpproach had been rejected out of hand by the European community, he
tested the results of hisfirst year’ swork through a publicly-announced examingion of his
gudents. He invited an Anglican Archdeacon to preside. The boys responded with such
effect that reportsin the three daily English newspapers of Cdcutta were totaly favorable
to the new venture.

In the second year hundreds of students had to be turned away because of lack of space.
Saturdays were set aside for European visitors to view the school since they camein such
numbers during the week asto interrupt classes. Vigtorsfrom al parts of Indiacameto
review what was being accomplished and returned home to establish educational centers
on the same principles.

Duff dso concerned himsdlf with the education of girls, supported those who were
involved in it and encouraged the younger generation to consider the importance of the
education of women and girls.

After 3 years of labor the work of the school was fully recognized. In correspondence,
Dr. Duff wrote, ‘ The school continues greetly to flourish. Y ou may form some notion of
what has been done, when | state that the highest class read and understand any English
book with the greatest ease; write and speak English with tolerable fluency; have finished
acourse of Geography and Ancient History; have studied the greater part of the New
Testament and portions of the Old; have mastered the evidence from prophecy and
miracles, have, in addition, gone through the common rules of Algebra, three books of
Euclid, Plane Geometry and logarithms. And | venture to say that, on al these subjects,
the youths that compose the first class would stand no unequa comparison with youths of
the same standing in any seminary in Scotland'.

Work of asimilar sort was set up in Bombay and Madras.



After the Disruption of 1843 in Scotland, preliminary letters from Dr Brunton of the
Church of Scotland and Dr Charles Brown of the Free Church of Scotland reached the
missonariesin India, declaring that each church would continue Foreign and Jewish
Missions. In contrast to the East India Company’ s Presbyterian chaplains, dl fourteen
missionaries to India gave their support to the Free Church of Scotland. They well
understood that they might forfeit the College provided for them, with itslibrary, its
gpparatus and other furnishings. Moraly and in equity these were the fruit of persond
legacies and gifts made to Dr. Duff. The honorable solution would have been to make
these available for the missonaries of the Free Church of Scotland to continue their work
and dlow for the purchase of these buildings from the Established Church in asfar as that

was deemed necessary.

The committee of the Established Church regjected their gpproach. The work, however,
had to continue, and search was made for new premisesin the vacation of 1843-1844.
‘From dl sdes, Hindus as well as Chrigtian, Anglican and Congregationdist aswell as
Preshyterian, in Americano less than in Asaand Europe, came expressions of indignant
sympathy’. By early 1844, £3,400 had been received as spontaneous gifts.

The second College having been organized, Dr Duff set about establishing branch
schools in Baranuggui, Bansberia, Chinsurah, and Mahanad. Culnawas retained. Some
ten years later Dr. Duff wasinvited to answer a question posed by Lord Stanley of
Alderley.

‘Will you state what you would propose the Government should do towards the further
improvement and extension of education in Indid . Duff responded by recommending:

1. The gradua abalition of orienta colleges for the educationd training of natives,
liberating funds for the purposes of sound and hedthful education.

2. Therdinquishing of pecuniary control over primary or eementary educeation by the
Government, thus achieving consderable saving.

3. That lectureships on high professond subjects such as law and civil engineering
should be established on a free and unrestricted basis dlowing atendance of qudified
gudents from dl other ingtitutions and thet, in Cdcutta, a universty might be established
on the generd mode of London University, with a sufficient number of facultiesin such
away asto simulate and foster studies in Government and non-Government inditutions.

4. The use of the Bible as aclass-book in English classes in Government inditutions,
under the express and positive proviso that attendance on any class, at the hour when it
was taught, should be left entirdly optiond.

5. The Government ought to extend its aid to dl other ingtitutions where sound genera
education is communicated.



These ideas formed the basis of the Educational Despatch of 9th July, 1854 , signed by 10
directors of the East India Company and sent out to the Marquis of Dahousie.

The College continued to grow. New buildings were provided and the schoal roll reached
about 1,200, the students recelving ingruction in literature, science and the Chrigtian
reigion.

Duff was nominated by the Governor Generd to be one of those who drew up the
condtitution for Calcutta University. For the first Sx years of its history, Dr. Duff led the
senate. Of his leadership Dr. Banerjeawrote, ‘ To his gigantic mind the successve Vice-
Chancellors paid due deference, and he was the virtua governor of the University. The
curriculum he promoted for the university was broad in its extent. Againg the trend of the
time, Dr Duff inssted on education in the physica sciences and urged the establishment
of a professorship of physicd sciences for the University’.

Sir Charles Trevelyan strongly recommended that Dr. Duff be appointed Vice-Chancellor
of the University. In aletter to him he stated, ‘It is yours by right, because you have
borne without rest or refreshment the burden and hest of the long day, which | hopeis not
yet near its close’ . However, a the age of 57, it became obviousthat theill- hedth that
had limited his activities from time to time required him to return to Britain.

Somefifty years on, the work begun by Alexander Duff had had extraordinary impact in
the educationa sphere. The two primary schools at Calcutta and Bombay had grown to
210 colleges and schools in which more than 15,000 boys and girls received daily
ingruction in the scriptures. English had become the common language of hundreds of
thousands of Indian students, crossing the barrier of loca languages and didects.
Communities were based on families which had benefited from the Christian influences
which permeated them and Indians were providing support and assistance to their own

people.

Some principles exemplified in Dr Duff’ swork ares

1. Those involved in missionary education need to acknowledge fully the Lordship of
Chrigt. With that commitment there is a guarantee of baance and direction in dl that is
done. Thefailure of missonary educationa enterprise has often been due to half-
heartedness in that commitment.

2. Amongg the qudities required of an educational missonary isthat of adisciplined
intellect. Persondly, Duff demongtrated his academic enthusiasm and competence. In his
work in India, his reasoning faith was used to resolve problems of very sgnificant
dimensons.

3. The importance of establishing an effective presence in large centers and working out
from them was exemplified. He recognized that he should set aside the ingtructions given
him prior to setting out for Indiain order to fulfill more effectively the purpose of his
misson.



4. To work within the context of nationa languages and cultures was important and he set
himsdlf, while teaching the students English, the task of learning their language and
undergtanding their culture. He did not isolate himself from the life of those amongst
whom he lived, but used it as the environment in which he worked without comprising

the basic premises of hismisson.

5. Exceptiondly and adapting himsdf to the complexities of the Indian context with its
different language groupings and cultures, he saw the importance of the use of the
English language and the implanting of Chrigtian understanding through the study of the
sciences using English and through sdections from English literature. He thus provided
Indiawith arationa basis for adopting English as acommon language - a bold decision,
but an effective one.

6. The importance of education of girls was fully recognized by Duff.

7. The range of educetion, from Primary to Tertiary, formed part of hisvison for the
trandformation of India. He, himsdlf, demongtrated in his own career the effectiveness of
his participation a each levd. His contribution to the founding of Cacutta University and
hisvison for education in India reflected this breadth of view.

8. Undergirding his whole philosophy of education was the recognition of the authority of
the scriptures for Christian teaching and Chrigtian living. Along with the most advanced
teaching in the sciences and the humanities, the knowledge of the scriptureswas avitd
element. The processes of thinking were to be encouraged in every fidd, the whole of
learning to beillumined by the light of reveation.

In 1864 Duff visited South Africa, and on his return became convener of the foreign
missions committee of the Free Church. He raised money to endow amissionary charr at
New College, Edinburgh, and himsalf became first professor. Among other missonary
labors of his later years, he helped the Free Church mission on Lake Nyassa, traveled to
Syriato ingpect amission at Lebanon, and asssted Lady Aberdeen and Lord Polwarth to
establish the Gordon Memoriad Misson in Natd in South Africa. In 1873 the Free
Church was threatened with a schism owing to negatiations for union with the United
Presbyterian Church of Scotland. Duff was called to the chair, and guided the church
happily through this criss. He also took part in forming the aliance of Reformed

Churches holding the Presbyterian system. He died in 1878.

Another important development in Indian mission during the 19 century was the
establishment of what would become the Presbyterian Church of India (PCI) in 1841. It
was the fruit of the missionary labor of the Presbyterian Church of Wales, earlier known
as the Wdsh Cavinigic Methodist Church. The Wesh Church began its missonary
work inthe Khas JaintiaHillsareain 1841.

After 1870, dmogt dl Christian missons experienced argpid growth in membership,
relative to the level of membership previoudy known. The converts came from outcast
groups which opted in large numbers for Chrigtianity. There was incentiveto do thisin



order to move out of the cagte systlem which denied them human dignity. They came from
tribal or indigenous groups such as the Orans, Munda, and Kolhain Chota Nagpur, from
aborigind people such asthe Santdsin Bengd and Bihar, the Gonds and Bhilsin Centra
India, and the Konds and Panis in Orissa, the Garo, Naga, Khas- Jaintia, Lushal, and
othersin Assam, the Nadars in Tirunavely and Kanyakumari, the Adi-Dravidas and
Chakkdiyanain Tamilnadui, the Adi- Andhras (such as the Maas and Nadigas) in
Andhra Pradesh, the Adi-Karnataks (such as the Holeyas, Pulayas, Kuravas, and
Ezhavas) in Kerda, the Mongs and Mahars in Maharastra, the Mazabi Sihks, Chamars,
and Chuhras in Uttar Pradesh and Punjab. The result of these conversion movements was
that, today, Assam and northeast Indiarank with Kerala, Tamilnadu, and Andhra Pradesh
as the regions where the Chrigtian population of the country is chiefly concentrated. Mass
converson became possible because Chrigtianity was seen asfighting againgt socid evils
and for the rights of the downtrodden. Buit it isto be feared that many of these
conversons were more nomina than red, and that the form of Protestantism they were
offered was quite watered down and theologically corrupted.

Various organizations promoting questionable Chrigtian doctrine increased in
ggnificancein Indian missons. The YMCA, YWCA, the Student Volunteer Movement
(SVM), and the Student Christian Movement (SCM) played asignificant rolein
promoting collaboration among Chrigtians on a corrupted doctrind basis. Church Union
became a centrd theme of Indian Chridtianity in the latter 19th century. Reformed
churches were particularly activein this respect. The Presbyterian Churchesin South
India united in 1901, thus bringing together the American Arcot Misson and the two
Scottish Presbyterian Missions (Church of Scotland and Free Church of Scotland). By
this time the Church of Scotland and Free Church had become liberd, having a
deleterious impact on their misson churchesin India 1n 1904 this church united with
severd Presbyterian churchesin North Indiato form the Presbyterian Church of India

The Madras Arcot group indicated that it would prefer an interdenominationd union in
the South if this should become possible. In 1905, the Congregations of the London
Missonary Society (LMS) and the American Madura Mission in Tamilnadu established a
loose federation. In 1908, the first interdenominationa union took place, bringing

together Presbyterians and Congregationdists in the South and in the Jaffna Didtrict
(whichistoday part of Sri Lanka). In 1919, the Basd Mission joined the union. Findly,
on September 27, 1947, after years of negotiations, the Church of South India (CSl) was
inaugurated, bringing together dl mgor churches of the Reformetion. A pardld

movement took place in North India, leading in 1924 to the formation of the United
Church of North India, again a union of Presbyterians and Congregationdigts. Union
negotiations of awider scope started in 1929 and lagted till 1965; in 1970 the Church of
North India (CNI) was inaugurated in Nagpur. The CSl and CNI have declared
communion with the Mar Thoma Church and have established the CSI-CNI-Mar Thoma
Joint Council. Like so many modern unions of disparate churches, this was made
possible because theologica liberdism had so eroded doctrina distinctions.

The Lutheran Churches are united under the umbrella of the United Evangdlicd Lutheran
Church in India (UELCI).



American Pentecostdism began to spread in the first decade of the century, and the
charismatic movement entered the scene after World War 11, Digpensationdism imported
from America controls much of the "evangdicd™ missonsin India. It is characterized by
Arminianism and anti-nomianiam. These have only further added to the rdligious
confuson in India

Most of Indias population regjected Chrigtianity during the colonia period, and have
continued to do so since Indian independence in 1947. With independence came violence
between Indids large Hindu and Mudim popuations.  The Indian subcontinent was
divided into the secular sate of India (modeed largely aong the lines of the USA) and

the smdler Mudim gate of Pakistan. Pakistan occupied two noncontiguous areas, and a
civil war between West and East Pakistan in 1971, in which India eventualy intervened,
resulted in the secesson of East Pakistan to form the separate nation of Bangladesh.
Hindu-mgority India till has a szable Mudim minority population. But the Chrigtian
populations in India, Pakistan (formerly West Pakistan), and Bangladesh (formerly East
Pakigan) are rdatively smdl.

Burma

The Portuguese reached Burmaiin the late 15th century, and established trading posts,
but their attempts to extend their control were repelled. This externd threat galvanized
the Burmese to establish a stronger state, and in 1613 King Aukhpetlan decisvely
defeated Portuguese attempts to take over Burma.

By the 18th century conflicts had begun to occur dong the Burmese border with British
India, and the British proved afar greater threat than the other European powers. The
First Burmese War (1824-26) ended with Burma ceding territory to the British, and the
Second Burmese War (1852) resulted in the annexation of Lower Burma (in the south)
and its conversion to a province of British India

The American Baptist missonaries (who had formerly been New England
Congregationdists), Adoniram and Ann Judson, moved to Rangoon in 1813 when

British authorities refused to dlow them to Say in India. The Judsons were in Burmaax
years before therr first convert was baptized. Adoniram Judson gathered a group of
believers and labored under many trids, but his missionary tenure of dmost 40 years
helped firmly establish the Baptist work in Burma. His work included trandating the

Bible into Burmese, which was completed in 1834. George Dana Boardman began a
work among the Karen peoplesin 1828. Today the Karen Baptist Convention isthe
largest member body of the Myanmar Baptist Convention, which was formed in 1865.

Other denominations sent missonsin succeeding years.  The Anglicans (1852),
Methodists (1879), Adventists (1915), Assemblies of God (1924), and others came.
Some reformed denominations sent missonariesin later years.



While the Burmese Buddhist population hardly responded to Christian missions,
Chrigtianity was recaeived by the hill people of Burma (the Karen in 1828, the Shan in
1861, the Kachin in 1876, and the Chin in 1886). The Reformed churches represented
and dill represent a minority within the Christian minority of Burma

King Mindon of Upper (northern) Burma (ruled 1853-78) tried to modernize the
Burmese state and economy to resist British encroachments better, and he fortified the
northern capita, Mandaay. But in 1886 his son Thibaw was unable to prevert the Third
Burmese War, which resulted in the annexation of the whole country and the abolition of
the Burmese monarchy.

Burma benefitted economically from British rule, but Burmese nationaism remained
powerful. In 1935 the British separated Burma from India and promised that self-
government would be introduced. But in early 1942 the Japanese invaded the country
and rapidly drove the British out.

Burmese nationdigts, led by Aung San, & first welcomed the defeet of the British, but
soon redized that the Jgpanese had no intention of alowing Burmese independence.
Aung San then established contact with the British and transferred the support of his
10,000 strong army to the Allied side, in exchange for a promise of immediate
independence after the war.

Following a 1947 conference in London, Burma gained its independence from the
United Kingdom. Attempts by the nor Burmese minorities to secede from the Burmese
dtate were prevented, but the Burmese government had no more control over the hill
territories than the British had.

Nationd dectionsin April 1947 had returned Aung San with an overwheming mgority.
But while the new congtitution was being drawn up, Aung San was assassinated by a
politica rival. He was succeeded by his close associate U Nu. Under his government
Burma enjoyed a period of peace and secularist democratic government, but in 1958 he
was succeeded by Generd Ne Win. When dectionsin 1962 gave U Nu amagority, Ne
Win staged a coup and brought Burmese secularist democracy to an end. Under Ne
Win, Burma became an isolated military dictatorship, in which the Burma Socidist
Programme Party (BSPP) imposed a version of sociaism which soon reduced an
economically progperous country to poverty. The regime conducted many fruitless wars
againg the Karens and Shans, againg the Burmese Communidts, and later againgt drug
bosses such as Khun Sa. In 1974 Ne Win declared the Socidist Republic of the Union
of Burma, with afacade of popular government to conced the redity of military rule.
Demondtration against the regime broke out in 1988, and hundreds, possibly thousands,
of people were killed. The military then removed Ne Win from power and promised free
eections. Aung San Suu Kyi, Aung San's daughter, returned from exile and etablished
the National League for Democracy (NLD). After further disturbances the promised
elections were hdd in 1990, the military gpparently believing that they could rig the
resultsin favor of the Nationd Unity Party, the old BSPP renamed. But the NLD won a



landdide victory. After a period of indecision the military in effect staged a second coup.
The military regime has ruled Burmaever snce.

The regime has survived due to strong economic and military support from the Peopl€'s
Republic of China, covert support from Thailand and other ASEAN states, and the
proceeds of smuggling drugs and valuable timber resources. Since 1996 the regime has
been subject to internationa sanctions by bodies such as the World Bank and the
International Monetary Fund. But the regime has clung to power.

Despite years of Protestant missions, Burma has remained predominantly Buddhist (89%
of the population). Most of the Christian population (4%) is Baptist, dating back to the
mission efforts of Judson.

The reformed Chrigtians of Burma— il primarily congsting of Burmese hill people—
are goread among severd denominations, including the United Reformed Churches of
Myanmar (URCM), Myanmar Reformation Presbyterian Church (MRPC), the
Evangdicd Presbyterian Church in Myanmar (EPCM), and the Presbyterian Church of
Myanmar (PRCM).

The Presbyterian Church of Myanmar (PRCM), for instance, dates back to the early
twentieth century. In the period from 1914 to 1950 Mizo immigrants, some of them
Presbyterian, moved into the Kaay and Kabaw valeysin the Upper Chindwin. They
were served first by a Baptist missonary and later by Methodist ministers. But the Mizo
Presbyterians decided to maintain their Presbyterianism. Presbyterianism aso spread in
the Chin Hills. The first congregation was founded in 1956 in Losau village. Astime
went on, the Mizo Presbyterian Church recognized that the church in the Kday and
Kabaw valleys and in the Chin Hills needed pastoral care and decided to send Pastor
Lathanga(1959-1969) to serve them. In 1962 the church was congtituted &t the national
leve; at that timeit had 5,000 members. The church has extended its activities to the
Southern Chin Hills, Upper Sagain Divison, and Rakhine States, and is cdled the
PRCM.

On the other hand, the Evangdlica Presbyterian Church in Myanmar more recently came
into existence. All members once belonged to diverse denominations, but seceded as
these churchesin their view succumbed to liberalism, modernism, and ecumenical and
charismatic movements. The church was founded in 1983 by Rev. Robert Thawm Lual. It
hasitsrootsin Chin State.

Malaysia and Singapore

The Mdaysian Confederation comprises two geographica areas— the Mdaysan
peninsula (Meaka) and the northern part of Borneo (Sarawak and Sabah). The Mdaysan
peninsula became independent from Greet Britain in 1957. In 1963 Britain aso
incorporated the crown colony of Singapore and the colonia territories of Sarawak and



Sabah into the Confederation. Two years later Singapore withdrew and became a separate
dtate.

The Maaysan peninsula (Médaka) and the northern part of Borneo are very different in
cultura background and socid conditions and have had different histories. The
population of the peninsulaiis basically composed of three ethnic groups — Malayan,
Chinese, and Hindu. In North Borneo indigenous peoples— Iban, Dayak, Kadazan, etc.
— make up asgnificant part of the population. The Maayan population is generdly
Mudim; Chridianity is primarily represented among the Chinese and the indigenous peo-
ples. While Chrigtians on the peninsula represent not more than 2%, they are stronger in
North Borneo — 29% in Sarawak and 27% in Sabah.

The earliest contact of Madaysawith the Reformed faith was through the Dutch who
conquered Catholic Mdakain 1641 and built the now famous Christ Church Mdakain
1753. In 1815 the London Missonary Society (LM S) began misson work in Meaka
(Penang and Singapore); they decided, however, to leave for Chinaiin the 1840s. At that
time the Scottish community took stepsto call its own ministers. Missonaries arrived in
Penang in 1851 and in Singapore in 1856. In 1856 the Orchard Road Presbyterian Church
was established for Scottish resdents.  They took evangdlidtic initiatives beyond the
boundaries of the Scottish communities. The Maday chapel at Prinsep Street in Singapore
became the center of amgjor outreach among Malay-speaking Chinese whose ancestors
had been in Mdayafor severd hundred years.

A new chapter began in 1861. The Orchard Road congregation in Singapore obtained the
services of afull-time missionary, A. B. Cook, who was to work among the Chinese, who
were ariving in consderable numbers from Swatow and South Fukien. This new
departure was eventualy chosen as marking the founding of the present Presbyterian
Churchesin Mdaysaand Singagpore. Missonaries from the Presbyterian Church in
England who had been working in these areas in China and had seen many of their
converts migrating to Maaysia supported this arrangement. Therefore, from thistime, the
church in Maaysia has been rdated to the Presbyterian Church of England rather than to
the Church of Scotland. The number of Chinese congregations steadlily increased, and in
1901 the Singapore Preshbyterian Synod was established. An important witness was given
by the first Chinese missonary, Pastor Tay Sek Tin, who started work in Maaysiain
1897. From 1901 to 1938 the mission grew from 8 to 16 congregations and 3 preaching
dations, about equally divided between Singapore and Johor.

Meanwhile the expatriate English gpesking communities continued separately. Two new
churches for expatriates were opened in Kuala Lumpur and I poh.

After World War 1l afurther expansion of the Presbyterian Synod occurred. In 1962 the
Chinese Presbyterian Synod gave itself anew structure; three presbyteries were formed
— Singapore, South Maaysia and North Maaysia; some churches outside presbytery
boundaries were placed under the direct authority of the synod. At the end of 1967 the
Chinese congregations numbered 13 in Singgpore and 15 in Maaya with a communicant
membership of 2,650. In 1971 the expatriate congregations, which in 1958 had become



more independent from the Presbyterian Church in England by forming their own
presbytery, decided to join the Chinese Synod and to form the Presbyterian Church of
Singgpore and Maaysa It was the union of two Presbyterian groups from different
cultural backgrounds (British and Chinese) which had established them in a country of
different culture, language, and religion (Mdaysia).

The formation and history of the churchesin North Borneo are closely connected with

that of China. When the Taiping Revolution, a socid and rdligious revolt againg the
Manchu dynagty, failed in 1864, hundreds of thousands of Chinese farmers and landless
laborers were in greet difficulty. Many emigrated to various southeast ASan countries.
The British Chartered Company entered North Borneo in 1878 and offered new homesto
Chinese stlers. With these settlers the Roman Catholic and Anglican churches came to
North Borneo, and the Basdl Mission aso began work there. The victory of the
Communigt revolution under Mao Tse-Tung in 1949 brought anew influx of Chrigian
refugees to North Borneo.

With the withdrawd of Singapore from the Mdaysian Confederation in 1965, a new
Stuation also arose for the churches. In 1975 the Synod of the Presbyterian Church in
Singapore and Maaysia decided to establish two synods— one for Singapore and
another for Maaysa The structure and organization of these synods remained basicaly
unchanged. The synod in Maaysa consdered moving headquarters to Kuala Lumpur but
decided, given the preponderance of membership in Johor, to maintain its offices in Batu
Pahat. Despite adversities, new communities were established.

Although these are the largest Presbyterian bodiesin the region, there are smaller
Presbyterian churches in the region much more faithful to the historic Reformed faith.
For example, the Free Presbyterian Church of Scotland has a church in Singapore.

There were about 25.2 million people in Maaysia from diverse backgrounds and races.
Mogt of these are ethnic Mdays, who have remained Mudim. The Chrigtian population
isfound principaly among the minority populations, such asthe Chinese.

Singapore is one of the most densely populated countries in the world, having 4.6
million people. Chinese account for 76.8% of the population, Mdays 13.9% who were
the indigenous or native group of the country. Indians are the third largest ethnic group
at 7.9%. Approximady 15% of the population is Christian. Most of the Maays have
remained Mudim. The government of Singapore is essentidly secularist, while the
government of Maaysais dominated by secularist-leaning Mudims

Philippines

Thefirgt outsde religion introduced to the Philippines was Idam, which came with the
expanson of Arab commercia venturesin the 14th century. The 16th century brought
Roman Cathaolicism to the Philippines by Ferdinand Magellan in 1521. Protestantism



was brought with the American soldiersin 1899 by the Presbyterian and Methodist
missionaries that came with them. Mog of these mainline Protestant denominationsin
the Philippines became theologicaly liberd as their mother churches in the United States
became libera. Much of the twentieth century missions to the Philippines was carried
out by dispensationd Baptists, so it dominates many of the Protestant ranksin the
Philippinestoday. Roman Catholics comprise 84% of the Philippine population, with
other Christian denominations (such as Protestants) making up only 10%. About 4% of
the population are Mudims and they are mainly located in the southern areas of the
Philippines. Thereisvery little Reformed presence in the Philippines, athough some of
the Baptist churches are Cavinigic. Government in the Philippines is dominated by
secularigt Catholics.

| ndonesia

Beginning in 1602, the Dutch dowly established themsalves as rulers of what is now
Indonesia. The only exception was Portuguese Timor, which remained under Portuguese
rule until 1975 when it became Catholic-dominated East Timor. During 300 years of
Duitch rule, the Dutch developed the Dutch East Indies into one of the world's richest
colonia possessons.

Missionary activities were restricted by the Dutch East India Company (VOC, 1602-
1799), which aso forbade Roman Catholiciam in itsterritories, to areas where they
served itsinterests, i.e., mainly to eastern Indonesia. Even there, they were deployed in
earnest mogtly in areas which were vitd to the VOC, like Ambon and the surrounding
idands. The complete Bible was available in Maay in 1733 (the New Testament in
1668). Formdly, the Chrigtianity brought by the Dutch was of the Reformed type, the
central (town) congregations being led by church councils, which in some areas dso had
Indonesian members. However, due to geographica and politica circumstances, there
were no netiond or regiond synods, the church council of Batavia acting as akind of
central governing body. Indonesians could only serve as unordained teacher-preachers
without authority to administer the sacraments, or, in some centers, as members of the
church council. As aresult, in this period there were no Indonesian pioneers, and no first
ordained leaders can be named. At the end of the 18th century, there were 55,000
Protestant Reformed Christians and a smaller number of Roman Catholicsin the

archipdago.

In the 19th century the Situation changed. In 1799, the Dutch state took over al assets of
the bankrupt VOC. Freedom of religion was proclaimed (an influence of the French
Revolution). As a consequence, Catholic priests could enter the country again (1808),
spreading their hereticd errors. The existing Protestant congregations were organized

into the Protestant Church in the Netherlands Indies, which had no misson work of its
own because it was financed by the state, which professed to be neutrd in rdligious
matters.



However, the way was aso open to missonaries from the newly formed Protestant
missionary bodies. Between 1811 and 1850, a number of English and Americans
(Baptist, Methodist, and Congregationalist) worked in Java and Sumatra (where two of
them were murdered) and West Borneo/Kaimantan. The first Dutch missionaries of the
Nederlandsch Zendelinggenootschap (NZG, 1797) were put in charge of the neglected
Chrigtian parishesin Java and Eastern Indonesia. After 1830 the Dutch Protestant
missions gradually spread out to the neglected Chrigtians in the outer regions, such as
North Sulawes and the Sangir archipelago, which had never been served by resident
ministers or missonaries. At the same time, through the efforts of a number of lay
people, Europeans and Eurasians, the Chridtian faith first put roots among the Javanese
around 1850.

In the meantime, as aresult of theological conflicts, a number of new missonary bodies,
mogt of which were informally linked with the Netherlands Reformed Church, came into
being. Most of these had a pietist outlook. They started work in New Guinea (Irian,
1855), North Sumatra (1857), the North Moluccas (Hamahera, 1866), Central Sulawes
(1892) and South Sulawes (1852/1913/1930). Southern Central Java and Sumba became
the misson fidd of the Gereformeerde Kerken. In 1836 the German Rheinische Mission
(RMG), aunited Lutheran-Reformed body, started mission work among the Dayak in
South Kaimantan, and in 1861 the firss RMG missonaries arrived in North Sumeatra.
After World War | the Basel Mission took over work in Kaimantan from the RMG.
These missons stressed the use of tribal languagesinstead of Mday, aimed at individua
conversion, and kept the congregations under close supervision, church independence
being postponed until along nurturing process resulted in sufficient Christian maturity .

Various heretica groups aso came. The Salvation Army cameto Indonesain 18%4, the
Adventigts in 1900, the American CMA in 1930. After severa Baptist missonaries had
been working without any lasting result in the 19th century, Baptists reentered Indonesia
in 1951. The Pentecostal movement was brought from Europe and America around
1920.

From 1859 until 1902 dl misson fieds in Indonesiawere served by the Jesuts; after
1902 most areas were gradualy handed over to other orders, the Jesuits retaining only
the capitd city of Batavia (Jakarta) and the culturally important region of Centra Java.

In colonid times missonary work was accompanied by the conviction that Western
civilization and Western models of Chrigtianity, and even Western people, were
superior. As a consequence, throughout the 19th century no Indonesians were ordained
as minigters or priests except by the RMG in North Sumatra (RMG, firgt 1885). In the
Protestant missions, and even more so in the Protestant church, there was a functiona
hierarchy in which Europeans invariably held the top postions. Almost without
exception Indonesian mission personnd worked as local teacher-preachers, with only a
basic education. They served asthe essentid link between the “white” church
government and the indigenous church members. In contrast with the VOC period,
however, locd church councils were established in purely Indonesian village
congregations.



Thisis not to say that Indonesians received the gospd in a passive way. Those who
became Chrigtians did so of their own will, conscioudy, and for their own reasons,
which mostly were not those expected and often assumed by the missonaries. And in
many areas Indonesians played adecisve role in bringing their fellow countrymen to the
faith, often without any formd tie to the misson.

During the first decade of the 20th century, an Indonesian independence movement
began and expanded rapidly, particularly between the two World Wars. Its leaders came
from asmal group of young professionds and students, some of whom had been
educated in the Netherlands. Many, including Indonesiasfirst president, Sukarno (1945-
67), were imprisoned for politicd activities.

In the 20th century things gradudly changed in the nature of Christian missonsin
Indonesia. Between 1878 and 1886, theologica seminaries had been founded in North
Sumatra, Java, North Sulawes, and Ambon. In 1934 a Theological Academy was
established in Jekarta A number of Indonesians were ordained, and some of these
worked on an equa footing with Europeans. In consequence of the division of the
mission field among the missonary societies, these churches were dl of the regiond
and/or ethnic type. On the Protestant side, Hendrik Kraemer (1922-1936 in Indonesia)
was indrumentd in bringing about this development. However, European influence
remained very strong even in the independent churches. Until 1940, dl synods were
chaired by white missionaries, the genera idea being that the character, mord
soundness, and organizationd abilities of the Indonesian Chrigtians till had to be
brought up to European level. Ironicaly, many of these missons were themselves beset
by serious doctrind errors, like liberdism, Arminianism, etc. In the meantime the
number of Chrigtians (at least in name) steedlily grew; in 1941 there were about 1.7
million Protestants and 600,000 Roman Catholics in a population of 60 million.

The Japanese occupied Indonesiafor 3 years during World War 11. On August 17, 1945,
3 days after the Japanese surrender to the Allies, asmall group of Indonesians, led by
Sukarno and Mohammead Hatta, proclaimed independence and established the Republic
of Indonesia, sarting the Indonesian Nationa Revolution. They set up aprovisond
government and adopted a condtitution to govern the republic until eections could be
held and anew condtitution written. Dutch efforts to reestablish complete control met
strong resistance. In 1949, after 4 years of warfare and negotiations, Queen Juliana of

the Netherlands transferred sovereignty to afederal Indonesian Government. In 1950,
Indonesia became the 60th member of the United Nations,

After World War 11 the growth of the church accelerated, especidly in triba societies,
and in the aftermath of the 1965 coup d éat in Mudim Java aswell. In 1994 the number
of Roman Catholics was reported to be 5.8 million (including East Timor); the number

of at least nominal Protestants might be put at 13 to 16 million. The government tends to
give higher numbers, owing to the phenomenon that many people (especidly in Java)
have themsdves registered as Chrigtians even if they have no ties with a church. Among
the Protestants, 45% belong to a nomindly Reformed denomination, 25% are of amixed
Lutheran-Cavinigt type, and 30% are members of various dispensationdist evangdlica



and pentecostd church bodies. It isto be noted that in 1950 the last group comprised
about 1% of Indonesian Protestantism, so it has obvioudy experienced the greatest
growth.

Shortly after hostilities with the Dutch ended in 1949, Indonesia adopted a new
condiitution, providing for a parliamentary system of government in which the executive
was chosen by and made responsible to parliament. Parliament was divided among many
politica parties before and after the country's first nationwide eection in 1955, and
gable governmenta codlitions were difficult to achieve.

Therole of Idam in Indonesia became adivisve issue. Sukarno defended a secular Sate
based on Pancasila, while some Mudim groups preferred either an Idamic state or a
condtitution that included preambular provision requiring adherents of Idam to be
subject to Idamic law.

At the time of independence, the Dutch retained control over the western haf of New
Guinea, and permitted steps toward sdalf-government and independence.

Negotiations with the Dutch on the incorporation of the territory into Indonesiafailed,
and armed clashes broke out between Indonesian and Dutch troopsin 1961. In August
1962, the two sides reached an agreement, and Indonesia assumed administrative
respongbility for Irian Jayain 1963. The Indonesian Government conducted an "Act of
Free Choice" in Irian Jaya under UN supervisonin 1969, in which 1,025 Irianese
representatives of loca councils agreed by consensusto remain a part of Indonesia A
subsequent UN Genera Assembly resolution confirmed the transfer of sovereignty to
Indonesia. Opposition to Indonesian adminigiration of Irian Jaya, dso known as Papua
or West Papua, gave rise to small-scae guerrilla activity in the years following Jekartals
assumption of control. In the more open atmaosphere since 1998, there have been more
explicit expressons within Irian Jaya of a desire for independence from Indonesia.

From 1959 to 1965, President Sukarno imposed an authoritarian regime under the [abel
of "Guided Democracy.” He also moved Indonesias foreign policy toward
nonalignment, aforeign policy stance supported by other prominent leaders of former
colonies who rgected forma aliances with either the Western or Soviet blocs.

After an dleged Communist coup attempt on September 30, 1965 and the murder of six
Indonesian generdss, pro-American Genera Suharto took charge and killed dissidents.

Throughout the 1965-66 period, President Sukarno vainly attempted to restore his
political position and shift the country back to its pre-October 1965 position. Although
he remained president, in 1966 Sukarno had to trandfer key political and military powers
to General Suharto, who by that time had become head of the armed forces. In March
1967, the Provisona People's Consultative Assembly (MPRS) named Generd Suharto
acting president. Sukarno ceased to be apalitical force and lived under virtud house
arrest until his death in 1970.



President Suharto proclaimed a"New Order” in Indonesian politics, and dramatically
shifted foreign and domestic policies awvay from the course set in Sukarno'sfind years.
The New Order established economic rehabilitation and development as its primary
goas and pursued its palicies through an adminigtrative structure dominated by the
military but with advice from Western-educated economic experts.

This so cdled New Order, not surprisingly, was corrupted by the very old human
depravity, and since the 1990s Indonesia has sought to ingtill more democracy in its
politics, following economic collgpse.

One smdl but important misson work on theidand of Bai began inthe 1990s. The
Heritage Netherlands Reformed Congregations of North America oversee the operation
of atheologicd seminary named "John Calvin" and seeksto train Bainese men in the
Chrigtian faith from a Reformed perspective, to become ministers of the gospel on the
Hindu idand of Bdli. Eleven students were first accepted for theologica studiesin 1998.
Part of abuilding was rented in 1999, and the process to bring the seminary to
government standards had begun. The seminary received full accreditation from the
Indonesian government as a Reformed Theologicd Fecility. Presently, there are 61
students studying for the ministry from various idands throughout Indonesia. The
Reformed gospd first cameto Bali in 1866, when Jacob deVroom came as the first
missionary. At the age of 25, he was sent out by the Missonary Society of Utrecht. After
15 year of persstencein thisland, the first Hindu was converted and God's Word did not
return void. Progress has been made since then, but most of the people of Bdi, aswell as
the rest of Indonesia, remain steeped in heathenism.

No red progresswill be made so long as most Indonesians remain mired in the
heathenism. Rdigious filiation fals generdly dong these lines Mudim 88%,

Protestant 5%, Roman Catholic 3%, Hindu 2%, Buddhist 1%, and other 1%. Even most
of what cadlsitsdf “Protestant” is doctrinaly corrupted.

The people of Asa have access to the Reformed gospe perhaps like never before, but
most have so far refused to repent of their fase religion.
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